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The 1985 book of Faith and Practice replaced earlier editions, which are now out of print.
For eleven years, a Faith and Practice Review Committee had considered suggestions from
monthly meetings for amendment of the 1966 edition and had recommended a number
to the Yearly Meeting for approval. In 1979, the Yearly Meeting expanded that committee
into a larger Faith and Practice Revision Committee, more fully representative of the views
of the various monthly meetings. This committee prepared the 1985 edition.

Faith and Practice attempts to communicate to members and inquirers the historic and
continuing faith of Friends and to outline procedures to be followed by meetings regarding
membership, organization, the conduct of their affairs, and the concerns of the society.

Quotations are identified in the text by author, title, and date of publication.
Acknowledgements to publishers will be found on page 190.



Dearly beloved Friends, these things we do not lay upon you as a rule or form to walk by, but
that all, with the measure of light which is pure and holy, may be guided: and so in the light
walking and abiding, these may be fulfilled in the Spirit, not in the letter, for the letter killeth,
but the Spirit giveth life.

Letter from the Meeting of Elders at Balby, 1656

It is not opinion, or speculation, or notions of what is true, or assent to or the subscription of
articles or propositions, though never so sound worded, that ... makes a man a true believe
or true Christian. But it is a conformity of mind and practice to the eill of God, in all holiness
of conversation, according to the dictats of this Divine principle of Light of Life in the soul
which denotes a person truly a child of God.

William Penn, 4 key, Section II



THE QUAKER EXPERIENCE

CHAPTER 1
Illustrative Experiences of Friends

In this chapter the attempt has been made to state truth, not by formulating it, but by
expressing it through the living personal and corporate experience of Friends. Life itself,
with its variety of outlook and condition, seems to us the way by which God has spoken to
men and women through the prophets, and supremely through Jesus Christ, and by which
God's living Spirit continues to speak today.

The passages in this chapter have been selected as illustrations of deeply spiritual
experiences sufficient to illustrate the varied ways in which the heavenly vision has come
with living power to human souls. While modes of thought and utterance change, the
central truths remain. The statements of these truths, if written by the society today, would
no doubt vary in some respects from earlier modes of expression. Brief biographical and
explanatory notes have been added.

Declaring our faith in the words of those who went before us, we are mindful also of
the many New England Friends whose testimonies have come down, not through their
writings but their deeds: Nicholas Upsall, who eased the imprisonment of the first
Publishers of Truth in America; Mary Dyer, who "hung there as a flag"; George Rofe, who,
concerned to call a General Meeting in New England, paddled his canoe, "but fourteen
foot by the keel," from the Chesapeake to Narragansett; Mary Starbuck, who, having
become convinced, gathered a great company of Friends on Nantucket; Paul Cuffee, the
slave who became a Quaker sea captain; those who befriended the Indians; the
"conductors" on the Underground Railroad, whose acts of mercy often had to be carried
out in such secrecy that we do not know their names; and Moses Brown, the generous
industrialist with a vision of education; Prudence Crandall, who was forced to close her
school because she admitted a black pupil; those Friends who suffered in the tragedy of
separation, and those who, a hundred years later, achieved the felicitous union of Friends
in New England.

But let us not forget the thousands whose names have slipped from sight, the men and
women who lived out their Quaker testimonies in their fields and their kitchens, on



roadsides and vessels, in town meetings and country schoolhouses, in federal
penitentiaries and Civilian Public Service camps, wherever it was that the Inner Light
impelled them to state their belief. It is in roles such as theirs that most of us are called
out to bear witness to "that of God in every one."

GEORGE FOX (1624-1691)
George Fox, the founder of the Quaker movement, was the son of a Leicestershire weaver
and was apprenticed to a shoemaker and wool-dealer. His "Journal," first published in
1694 after his death, ranks among the great religious biographies of the world. The early
extracts that follow show how he reached his own firsthand experience of Christ, after
wide acquaintance with Puritanism in all its forms.

As I had forsaken all the priests, so I left the separate preachers also, and those called
the most experienced people; for I saw there was none among them all that could speak
to my condition. And when all my hopes in them and in all men were gone, so that I had
nothing outwardly to help me, nor could tell what to do, then, Oh then, I heard a voice
which said, "There is one, even Christ Jesus, that can speak to thy condition," and when I
heard it my heart did leap for joy. Then the Lord did let me see why there was none upon
the earth that could speak to my condition, namely, that I might give him all the glory; for
all are concluded under sin, and shut up in unbelief as I had been, that Jesus Christ might
have the pre-eminence, who enlightens, and gives grace, and faith, and power. Thus, when
God doth work who shall let [prevent] it? And this I knew experimentally.

My desires after the Lord grew stronger, and zeal in the pure knowledge of God and
of Christ alone, without the help of any man, book, or writing. For though I read the
Scriptures that spoke of Christ and of God, yet I knew him not but by revelation, as he who
hath the key did open, and as the Father of life drew me to his Son by his spirit. And then
the Lord did gently lead me along, and did let see his love, which was endless and eternal,
and surpasseth all the knowledge that men have in the natural state, or can get by history
or books; and that love let me see myself as I was without him. And I was afraid of all
company, for I saw them perfectly where they were, through the love of God which let me
see myself. I had not fellowship with any people, priests, or professors, nor any sort of
separated people, but with Christ, who hath the key, and opened the door of light and life
unto me. And I was afraid of all carnal talk and talkers, for I could see nothing but
corruptions, and the life lay under the burden of corruptions. And when I myself was in
the deep, under all shut up, I could not believe that I should ever overcome; my troubles,
my sorrows, and my temptations were so great, that I thought many times I should have
despaired, I was so tempted. But when Christ opened to me how he was tempted by the
same Devil, and had overcome him and bruised his head, and that through him and his
power, light, grace and spirit, I should overcome also, I had confidence in him. So he it
was that opened to me when I was shut up and had not hope nor faith. Christ it was who
had enlightened me, that gave me his light to believe in, and gave me hope, which is
himself, revealed himself in me, and gave me his spirit and gave me his grace, which I
found sufficient in the deeps and in weakness. Thus, in the deepest miseries, and in



greatest sorrows and temptations, that many times beset me, the Lord in his mercy did
keep me.

And I found that there were two thirsts in me, the one after the creatures, to have
gotten help and strength there, and the other after the Lord the creator and his Son Jesus
Christ. And I saw all the world could do me no good. If I had a king's diet, palace, and
attendance, all would have been as nothing, for nothing gave me comfort but the Lord by

his power.
George Fox, Journal, ed. John L. Nickalls, 1952, pp. 11-12
(entry for 1647).

I was under great temptations sometimes, and my inward sufferings were heavy; but
I could find none to open my condition to but the Lord alone, unto whom I cried night and
day. And I went back into Nottinghamshire, and there the Lord shewed me that the natures
of those things which were hurtful without were within, in the hearts and minds of wicked
men. The natures of dogs, swine, vipers, of Sodom and Egypt, Pharaoh, Cain, Ishmael,
Esau, etc. The natures of these I saw within, though people had been looking without. And
I cried to the Lord, saying, "Why should I be thus, seeing I was never addicted to commit
those evils?" And the Lord answered that it was needful I should have a sense of all
conditions, how else should I speak to all conditions; and in this I saw the infinite love of
God. I saw also that there was an ocean of darkness and death, but an infinite ocean of
light and love, which flowed over the ocean of darkness. And in that also I saw the infinite
love of God; and I had great openings.

And as I was walking by the steeplehouse side, in the town of Mansfield, the Lord said
unto me, "That which the people do trample upon must be thy food." And as the Lord
spoke he opened it to me how that people and professors did trample upon the life, even
the life of Christ was trampled upon; and they fed upon words, and fed one another with
words, but trampled upon the life, and trampled under foot the blood of the Son of God,
which blood was my life, and they lived in their airy notions, talking of him. It seemed
strange to me at the first that I should feed on that which the high professors trampled

upon, but the Lord opened it clearly to me by his eternal spirit and power.
1bid., pp. 19-20 (entry for 1647)

MARGARET FELL (1614-1702)

Margaret Fell, afterward wife of George Fox, was the wife of Judge Thomas Fell, of
Swarthmore Hall, near Ulverston, when Fox came there in June 1652, after his wonderful
weeks among the Westmoreland Seekers. Swarthmore Hall became the center for the
Quaker "Publishers of Truth" and Margaret Fell the nursing mother of the new movement.
In 1669, eleven years after her first husband's death, she married Fox, though his service
for the Church prevented them from living much together at Swarthmore. The six Fell
daughters who were living at the time of the second marriage all became prominent
Friends.

In the year 1652 it pleased the Lord to draw him [George Fox] towards us... My then
husband Thomas Fell was not at home at that time but gone the Welsh circuit, being one
of the Judges of Assize, and our house [Swarthmore Hall] being a place open to entertain
ministers and religious people at, one of George Fox his friends brought him hither, where



he stayed all night. And the next day, being a lecture or a fast day, he went to Ulverston
steeplehouse, but came not in till people were gathered; I and my children had been a long
time there before. And when they were singing before the sermon, he came in; and when
they had done singing, he stood up upon a seat or form and desired that he might have
liberty to speak. And he that was in the pulpit said he might. And the first words that he
spoke were as followeth: "He is not a Jew that is one outward, neither is that circumcision
which is outward; but he is a Jew that is one inward, and that is circumcision which is of
the heart." And so he went on and said, How that Christ was the Light of the world and
Lighteth every man that cometh into the world; and that by this Light they might be
gathered to God, &c. And I stood up in my pew, and I wondered at his doctrine, for I had
never heard such before. And then he went on, and opened the Scriptures, and said, "The
Scriptures were the prophets' words and Christ's and the apostles' words, and what as they
spoke they enjoyed and possessed and had it from the Lord." And said, "Then what had
any to do with the Scriptures, but as they came to the Spirit that gave them forth. You will
say, Christ saith this, and the apostles say this; but what canst thou say? Art thou a child
of Light and hast walked in the Light, and what thou speakest is inwardly from God? &c."
This opened me so that it cut me to the heart; and then I saw clearly we were all wrong.
So I sat me down in my pew again, and cried bitterly. And I cried in my spirit to the Lord,
"We are all thieves, we are all thieves, we have taken the Scriptures in words and know
nothing of them in ourselves." So that served me, that I cannot well tell what he spake
afterwards; but he went on in declaring against the false prophets and priests and
deceivers of the people.

And there was one John Sawrey, a Justice of Peace and professor, that bid the
churchwarden "Take him away," and he laid his hands on him several times, and took
them off again and let him alone; and then after awhile he gave over and came to our
house again that night. And he spoke in the family amongst the servants; and they were
all generally convinced, as William Caton, Thomas Salthouse, Mary Askew, Anne Clayton
and several other servants. And I was stricken into such a sadness I knew not what to do,
my husband being from home. I saw it was the truth, and I could not deny it; and I did as
the apostle saith, I "received the truth in the love of it." And it was opened to me so clear
that I had never a tittle in my heart against it; but I desired the Lord that I might be kept

in it, and then I desired no greater portion.

Margaret Fox's testimony to George Fox, in Fox's Journal,
bicent. ed., 1891, vol. 2, pp. 512, 513.

JAMES NAYLER (1616-1660)
This experience of James Nayler was spoken about two hours before his death, near the
end of October, 1660. These last words are perhaps the most beautiful expression in the
language of the spirit that has passed beyond martyrdom into peace.

There is a spirit which I feel that delights to do no evil, nor to revenge any wrong, but
delights to endure all things, in hope to enjoy its own in the end. Its hope is to outlive all
wrath and contention, and to weary out all exaltation and cruelty, or whatever is of a
nature contrary to itself. It sees to the end of all temptations. As it bears no evil in itself,



so it conceives none in thoughts to any other. If it be betrayed, it bears it, for its ground
and spring is the mercies and forgiveness of God. Its crown is meekness, its life is
everlasting love unfeigned; it takes its kingdom with entreaty and not with contention,
and keeps it by lowliness of mind. In God alone it can rejoice, though none else regard it,
or can own its life. It's conceived in sorrow, and brought forth without any to pity it, nor
doth it murmur at grief and oppression. It never rejoiceth but through sufferings; for with
the world's joy it is murdered. I found it alone, being forsaken. I have fellowship therein
with them who lived in dens and desolate places in the earth, who through death obtained
this resurrection and eternal holy life.
James Nayler: Works, 1716, p. 696.

Thou wast with me when I fled from the face of mine enemies: then didst Thou warn
me in the night: Thou carriedst me in Thy power into the hiding-place Thou hadst prepared
for me: There Thou coveredst me with Thy Hand that in time Thou mightst bring me forth
a rock before all the world. When I was weak Thou stayedst me with Thy Hand, that in
Thy time Thou mightst present me to the world in Thy strength in which I stand, and
cannot be moved. Praise the Lord, O my soul. Let this be written for those that come after.

Praise the Lord. J.N.
Robert Rich: Hidden Things Brought To Light, 1675, pp. 21-2.

THE VOYAGE OF THE WOODHOUSE (1657)
This account of the voyage of the Woodhouse, in the summer of 1657, bearing the second
party of Quaker "Publishers of Truth" to come to Massachusetts, shows the spirit in which
the Quaker message was brought to America. Six of the party, with two other Friends,
had made up the earlier mission, but the Massachusetts authorities, determined to protect
the purity of their Calvinism, had imprisoned them under sentence of banishment for
eleven weeks, and then shipped them back to England.

A true relation of the voyage undertaken by me, Robert Fowler [of Bridlington Quay,
Yorkshire], with my small vessel called the "Woodhouse," but performed by the Lord, like
as He did Noah's Ark, wherein He shut up a few righteous persons and landed them safe,
even at the hill Ararat.

The true discourse taken as followeth. This vessel was appointed for this service from
the beginning, as I have often had it manifested unto me, that it was said within me several
times:— "Thou hast her not for nothing"; and also New England presented before me. And
also, when she was finished and freighted and made to sea, contrary to my will [she] was
brought to London, where, speaking touching this matter to Gerrard Roberts and others,
they confirmed the matter in behalf of the Lord, that it must be so. Yet, entering into
reasoning and letting in temptations and hardships, and the loss of my life, wife and
children with the enjoyment of all earthly things, it brought me as low as the grave and
laid me as one dead as to the things of God. But by His instrument George Fox was I
refreshed and raised up again...[and] by the strength of God I was made willing to do His
will...Still was I assaulted with the enemy, who pressed from me my servants, so that for
this long voyage we were but two men and three boys besides myself...Certain days we lay
there wherein the ministers of Christ were not idle, but went forth and gathered sticks and



kindled a fire and left it burning; also several Friends came on board and visited us, in
which we were refreshed...Also we met with three pretty large ships, which were for the
Newfoundland who did accompany us about fifty leagues, but might have done three
hundred if they had not feared the [Dutch] men-of-war, but for escaping them they took
to the northward and left us without hope of help as to the outward; though, before our
parting, it was showed to Humphrey Norton early in the morning that they were nigh unto
us that sought our lives; and he called unto me and told me, but said:—"Thus saith the
Lord; ye shall be carried away as in a mist." And presently we espied a great ship making
up towards us, and the three great ships were much afraid, and tacked about with what
speed they could; in the very interim the Lord God fulfilled His promise, and struck our
enemies in the face with a contrary wind, wonderfully to our refreshment. Then, upon our
parting from these three ships, we were brought to ask counsel of the Lord and the word
was from Him:—"Cut through and steer your straightest course and mind nothing but Me,"
unto which thing He much provoked us and caused us to meet together every day, and He
Himself met with us, and manifested Himself largely unto us, so that by storms we were
not prevented [from meeting] above three times in all our voyage.

Thus it was all the voyage with the faithful, who were carried far above storms and
tempests, that when the ship went either to the right hand or to the left, their hands joined
all as one and did direct her way; so that we have seen and said, we see the Lord leading
our vessel even as it were a man leading a horse by the head, we regarding neither latitude
nor longitude, but kept to our Line, which was and is our Leader, Guide and Rule; but they
that did failed.

Upon the last day of the Fifth Month [July] 1657, we made land. It was part of Long
Island, far contrary to the expectations of the pilot. Furthermore, our drawing had been
all the passage to keep to the southwards, until the evening before we made land, and
then the word was—"There is a lion in the way," unto which we gave obedience, and said—
"Let them steer northwards until the day following." And soon after the middle of the day
there was a drawing to meet together before our usual time; and it was said that we may
look abroad in the evening; and as we sat waiting upon the Lord they discovered the
land...Now to lay before you, in short, the largeness of the wisdom, will and power of God,
thus, this creek led us in between the Dutch plantation and Long Island, where the movings
of some Friends were unto, which otherwise had been very difficult for them to have gotten

to.

James Bowden: History of the Society of Friends in America,
1850, vol. 1, pp. 63-6.

MARMADUKE STEVENSON (DIED 1659)
Marmaduke Stevenson, one of the Boston martyrs, who was hanged 27th October, 1659,
wrote the following in Boston prison eight days before his death.
In the beginning of the year 1655, I was at the plough in the east parts of Yorkshire in
Old England, near the place where my outward being was; and, as I walked after the
plough, I was filled with the love and presence of the living God, which did ravish my heart
when I felt it, for it did increase and abound in me like a living stream, so did the life and



love of God run through me like, precious ointment giving a pleasant smell, which made
me to stand still. And, as I stood a little still, with my heart and mind stayed upon the
Lord, the word of the Lord came to me in a still, small voice, which I did hear perfectly,
saying to me in the secret of my heart and conscience, "I have ordained thee a prophet
unto the nations," and, at the hearing of the word of the Lord, I was put to a stand, seeing
that I was but a child for such a weighty matter. So, at the time appointed, Barbados was
set before me, unto, which I was required of the Lord to go and leave my dear and loving
wife and tender children; for the Lord said unto me, immediately by His Spirit, that He
would be as an husband to my wife and as a father to my children, and they should not
want in my absence, for He would provide for them when I was gone. And I believed the
Lord would perform what He had spoken, because I was made willing to give up myself to
His work and service, to leave all and follow Him, whose presence and life is with me,
where I rest in peace and quietness of spirit, with my dear brother (William Robinson)
under the shadow of His wings, who hath made us willing to lay down our lives for His
name's sake, if unmerciful men be suffered to take them from us. And, if they do, we know
we shall have peace and rest with the Lord for ever in his holy habitation, when they shall
have torment night and day.

So, in obedience to the living God, I made preparation to pass to Barbados in the
Fourth Month [June] 1658. So, after some time that I had been on the said island in the
service of God, I heard that New England had made a law to put the servants of the living
God to death if they returned after they were sentenced away, which did come near me at
that time; and, as I considered the thing and pondered it in my heart, immediately came
the word of the Lord unto me, saying, "Thou knowest not but that thou mayst go thither."

But I kept this word in my heart and did not declare it to any until the time appointed.
So, after that, a vessel was made ready for Rhode Island, which I passed in. So, after a
little time that I had been there, visiting the seed which the Lord had blessed, the word of
the Lord came to me, saying, "Go to Boston with thy brother William Robinson," and at
His command I was obedient and gave up to His will, that so His work and service may be
accomplished. For He had said unto me that He had a great work for me to do, which is
now come to pass. And, for yielding obedience to and for obeying the voice and command
of the everlasting God, which created heaven and earth and the fountain of waters, do I,
with my dear brother, suffer outward bonds near unto death.

And this is given forth to be upon record, that all people may know who hear it, that
we came not in our own wills but in the will of God.

Given forth by me, who am known to men by the name of Marmaduke Stevenson, but

have a new name given me, which the world knows not of, written in the book of life.
Joseph Besse: A Collection of the Sufferings of the People
Called Quakers, 1753, vol. 2, pp. 201-2.

MARY DYER (CONVINCED 1654, DIED 1660)
Mary Dyer, of Rhode Island, prior to her execution at Boston, June 1660, had been
banished from Massachusetts, but returned and was sentenced to death with William
Robinson and Marmaduke Stevenson. She was reprieved at the last moment, but in May



1660, her dauntless spirit led her again into the "lions' den" of Boston, and this time there
was no reprieve.

Then Mary Dyer was brought forth, and with a band of soldiers led through the town,
the drums being beaten before and behind her, and so continued that none might hear her
speak all the way to the place of execution, which was about a mile. Thus guarded, she
came to the gallows, and being gone up the ladder, some said to her, that, if she would
return [home] she might come down and save her life. To which she replied, "Nay, I
cannot, for in obedience to the will of the Lord I came, and in His will I abide faithful to
death."...Then one mentioned that she should have said, she had been in Paradise. To
which she answered, "Yea, I have been in Paradise these several days."...Thus Mary Dyer
departed this life, a constant and faithful martyr of Christ, having been twice led to death,
which the first time she expected with an entire resignation of mind to the will of God,
and now suffered with Christian fortitude, being raised above the fear of death through a

blessed hope and glorious assurance of eternal life and immortality.

Joseph Besse: A Collection of the Sufferings of the People
Called Quakers, 1753, vol. 2, pp. 206-7.

JOHN WOOLMAN (1720-1772)
In the spirit of universal love and of the pure wisdom given him by God, John Woolman,
the New Jersey tailor, set himself against slavery and social wrong; and the simplicity and
purity of his "Journal" have carried the message of his life to the generations since. The
extract, which follows, shows his sensitiveness to Divine leadings and his responsiveness
to Divine love.

The increase of business became my burden, for though my natural inclination was
toward merchandise, yet I believed Truth required me to live more free from outward
cumbers, and there was now a strife in my mind between the two; and in this exercise my
prayers were put up to the Lord, who graciously heard me and gave me a heart resigned
to his holy will. Then I lessened my outward business, and as I had opportunity told my
customers of my intentions that they might consider what shop to turn to, and so in a
while wholly laid down merchandise, following my trade as a tailor, myself only, having
no apprentice. I also had a nursery of apple trees, in which I employed some of my time
— hoeing, grafting, trimming, and inoculating.

John Woolman: The journal and major essays, ed. Phillips P.
Moulton, 1971, pp. 53-4 (entry for 1756).

ELIZABETH FRY (1780-1845)
Elizabeth Fry, formerly Gurney, is well known for her great work in prison reform and
other causes. She was one of the seven motherless daughters of John Gurney of Earlham,
near Norwich, and was known to her sisters as Betsy. The change in her life came when
she was eighteen, through a visit to Norwich meeting by William Savery (1750-1804), of
Philadelphia. Savery, in his own Journal, says, "I thought it the gayest meeting of Friends
I ever sat in, and was grieved to see it. I expected to pass the meeting in silent suffering
but at length believed it most for my peace to express a little, and, through gracious
condescension, was favoured to relieve my mind, and many were tendered." Betsy herself
writes, "I wish the state of enthusiasm I am now in may last, for today I have felt that



there is a God; [ have been devotional, and my mind has been led away from the follies
that it is most wrapped up in."
In 1843, when suffering acutely from her last illness, Elizabeth Fry remarked to one
of her daughters: "I can say one thing—since my heart was touched at seventeen years old,
I believe I have never awakened from sleep, in sickness or in health, by day or by night,

without my first waking thought being how best I might serve my Lord."
Susanna Corder: Life of Elizabeth Fry, 1853, p. 601.

JOHN GREENLEAF WHITTIER (1807-1892)

They fail to read clearly the signs of the times who do not see that the hour is coming
when, under the searching eye of philosophy and the terrible analysis of science, the letter
and the outward evidence will not altogether avail us; when the surest dependence must
be upon the Light of Christ within, disclosing the law and the prophets in our own souls,
and confirming the truth of outward Scripture by inward experience; when smooth stones
from the brook of present revelation shall prove mightier than the weapons of Saul; when
the doctrine of the Holy Spirit, as proclaimed by George Fox and lived by John Woolman,

shall be recognized as the only efficient solvent of doubts by an age of restless inquiry.
John Greenleaf Whittier: The writings, 18889, vol. 7, p. 313.
Letter to "The Friends Review," 1870.

In calm and cool and silence, once again

I find my old accustomed place among

My brethren, where, perchance, no human tongue

Shall utter words; where never hymn is sung,

Nor deep-toned organ blown, nor censer swung;
Nor dim light falling through the pictured pane!
There, syllabled by silence, let me hear
The still small voice which reached the prophet's ear;

Read in my heart a still diviner law

Than Israel's leader on his tables saw!

There let me strive with each besetting sin,
Recall my wandering fancies, and restrain
The sore disquiet of a restless brain;

And, as the path of duty is made plain,

May grace be given that I may walk therein,
Not like the hireling, for his selfish gain,

With backward glances and reluctant tread,

Making a merit of his coward dread,

But, cheerful, in the light around me thrown,
Walking as one to pleasant service led;
Doing God's will as if it were my own,

Yet trusting not in mine, but in His strength alone!
John Greenleaf Whittier: Complete poetical works, /1894, p.
433. "First-day thoughts," written 1852.



ORERCOSON
wowW X

I bow my forehead to the dust,
I veil mine eyes for shame,

And urge, in trembling self-distrust,
A prayer without a claim.

I see the wrong that round me lies,
I feel the guilt within;

I hear, with groan and travail-cries,
The world confess its sin.

Yet, in the maddening maze of things,
And tossed by storm and flood,

To one fixed trust my spirit clings;
I know that God is good!

I long for household voices gone,
For vanished smiles I long,

But God hath led my dear ones on,
And He can do no wrong.

I know not what the future hath
Of marvel or surprise,

Assured alone that life and death
His mercy underlies.

No offering of my own I have,
Nor works my faith to prove;

I can but give the gifts He gave,
And plead His love for love.

And so beside the Silent Sea
I wait the muffled oar;

No harm from Him can come to me
On ocean or on shore.

I know not where His islands lift
Their fronded palms in air;
I only know I cannot drift

Beyond His love and care.
Ibid., p. 442. "The eternal goodness," written 1865.

CAROLINE EMELIA STEPHEN (1835-1909)
Caroline E. Stephen, of Cambridge, England, had been passing through a long period of
inward questioning as to the fundamental truths of religion, her difficulties made greater
by the dogmatic statements and assumptions which she found in the Church of England
service. She came to know the power that sprang from "a deep quietness of heart and
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mind, a laying aside of all preoccupation with passing things...a resolute fixing of the
heart upon that which is unchangeable and eternal."

On one never-to-be-forgotten Sunday morning, I found myself one of a small company
of silent worshippers, who were content to sit down together without words, that each one
might feel after and draw near to the Divine Presence, unhindered at least, if not helped,
by any human utterance. Utterance [ knew was free, should the words be given; and before
the meeting was over, a sentence or two were uttered in great simplicity by an old and
apparently untaught man, rising in his place amongst the rest of us. I did not pay much
attention to the words he spoke, and I have no recollection of their purport. My whole soul
was filled by the unutterable peace of the undisturbed opportunity for communion with
God g with the sense that at last I had found a place where I might, without the faintest
suspicion of insincerity, join with others in simply seeking His presence. To sit down in
silence could at least pledge me to nothing; it might open to me (as it did that morning)
the very gate of heaven. And since that day...Friends' meetings have indeed been to me
the greatest of outward helps to a fuller and fuller entrance into the spirit from which they
have sprung; the place of the most soul-subduing, faith-restoring, strengthening and

peaceful communion, in feeding upon the bread of life, that I have ever known.
Caroline E. Stephen: Quaker strongholds, 1891, pp. 12-13.

THOMAS KELLY (1893-1941)
"Thomas Kelly's life is the story of a passionate and determined quest for adequacy." In
the last three years of his life "this search culminated in a rare degree of adequacy." He
died suddenly having taught at Haverford College only four and a half years, but these
years were the happiest of his life, bringing him to a deep realization of the life of the
spirit.

It is an overwhelming experience to fall into the hands of the living God, to be invaded
to the depths of one's being by His Presence, to be, without warning, wholly uprooted from
all earth-born securities and assurances, and to be blown by a tempest of unbelievable
power which leaves one's old proud self utterly, utterly defenseless, until one cries, "All
Thy waves and Thy billows are gone over me" (Ps. 42:7). Then is the soul swept into a
Loving Center of ineffable sweetness, where calm and unspeakable peace and ravishing
joy steal over one. And one knows now why Pascal wrote, in the center of his greatest
moment, the single word, "Fire." There stands the world of struggling, sinful, earth-blinded
men and nations, of plants and animals and wheeling stars of heaven, all new, all lapped
in the tender persuading Love at the Center. There stand the saints of the ages, their hearts
open to view, and lo, their hearts are our heart and their hearts are the heart of the Eternal
One. In awful solemnity the Holy One is over all and in all, exquisitely loving, infinitely
patient, tenderly smiling. Marks of glory are upon all things, and the marks are cruciform,
and blood-stained. And one sighs, like the convinced Thomas of old, "My Lord and my
God" (John 20:28). Dare one lift one's eyes and look? Nay, whithercan one look and not
see Him? For field and stream and teeming streets are full of Him. Yet as Moses knew, no
man can look on God and live as his old self. Death comes, blessed death, death of one's



alienating will. And one knows what Paul meant when he wrote, "The life which I now

live in the flesh I live by the faith of the Son of God." (Gal. 2:20).
Thomas R. Kelly: A testament of devotion, 1941, pp. 56-7.

RUFUS MATTHEW JONES (1863-1948)
"No individual in the Society of Friends in recent times has had such a great influence on
the thinking of religious leaders throughout the world. None has offered to the layman
such a simple and yet such a profound philosophy of life. He preached and practiced a life
of service to his fellowmen." Minutes, New England Yearly Meeting, 1948.

I had no ecstatic experiences, I was subject to no miraculous-seeming revelations, no
sharp break occurred in the unfolding steps of a normal and ordinary life. ...I have few
epoch-dates to record and no single Damascus vision. What I do feel sure of, however, is
a frequent influx of divine life and power—the warm intimate touch of a guiding Hand. I
somehow felt all through those college years that I was being prepared for something.

The certainty of God as the stupendous fact of the Universe was steadily rising in my
soul. My invincible optimism was born out of that conviction. ...I do not believe that I was
born an optimist. It is the slowly fructifying product of a deep-lying faith in a loving and
victorious God. I finished college not on "the shining tablelands to which our God Himself
is moon and sun," but with my feet on the road toward the Tableland. I could at least say
"Abba, Father," and I could live henceforth confident that Love works, and works

triumphantly, at the Heart of Things.
Rufus M. Jones: The trail of life in college, 1929, pp. 135-136.
Another experience came ... when I was spending a year abroad after graduation from

college. It was at Dieu-le-fit in France near the foothills of the Alps. I was walking alone in
a forest, trying to map out my plan of life ... Suddenly I felt the walls between the visible
and the invisible grow thin and the eternal seemed to break through into the world where
I was. I saw no flood of light, I heard no voice, but I felt as though I were face to face with
a higher order of reality than that of the trees or mountains ... A sense of mission broke in
on me and I felt I was being called to a well-defined task of life to which I then and there
dedicated myself ... I was brought to a new level of life and have never quite lost the

transforming effect of the experience.
Rufus M. Jones, "Why I enroll with the mystics," a chapter in
Contemporary American Theology, vol. 1 (1932), edited by
Vergilius Ferm, pp. 206-7

KENNETH BOULDING (1910-1993)
My Lord, Thou art in every breath I take,
And every bite and sup taste firm of Thee.
With buoyant mercy Thou enfoldest me,
And holdest up my foot each step I make.
Thy touch is all around me when I wake,
Thy sound I hear, and by Thy light I see
The world is fresh with Thy divinity
And all Thy creatures flourish for Thy sake.
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For I have looked upon a little child

And seen Forgiveness, and have seen the day
With eastern fire cleanse the foul night away;
So cleansest Thou this House I have defiled.
And if I should be merciful, I know

It is Thy mercy, Lord, in overflow.

Kenneth Boulding, "For its ground and spring is the mercies
and forgiveness of God," There is a Spirit, 1975, p. 13.

13



CHAPTER 2:
A Brief History of Friends in New England

THE PROPHETIC MOVEMENT (1652-1690)

Character of Early Quakerism in England

The great outburst of prophetic passion that swept through the northern counties of
Puritan England in the mid-seventeenth century carried with it, as on the forward wall of
a tidal flood, the utter conviction that the world could know directly and immediately the
power of Christ's love and the light of his truth. This conviction invariably sprang from a
direct, personal experience. George Fox, probably the most charismatic and certainly the
most influential of the founding members of the Quaker movement, discovered in 1647,
after a prolonged and intensive search, that no priest or preacher could speak to his
condition: "Then, Oh then, I heard a voice which said, 'There is one, even Christ Jesus, that
can speak to thy condition,' and when I heard it my heart did leap for joy."

This direct experience and others like it became the living center of the Quaker
movement that grew up around the teachings and dynamic personality of George Fox in
the early 1650s. In their thirst after righteousness and in their eagerness to engage the
world with God's truth, the early Quakers believed they were called on to be prophets to
their age. Like the Hebrew and Christian prophets by whose example they consciously
molded their lives, they experienced God as a living, energizing power, spurring them to
confront the corruption of existing social and ecclesiastical institutions and to form
communities of believers committed to doing God's will in the world.

The prophetic character of the Quaker movement was evident from its beginnings. For
many years it had no membership requirements at all, but instead let the experience of
God's intervention in the lives of its participants be their common bond. Like other such
movements it expected a life of moral perfection to be a sign of true conversion. It applied
the principles of equality in its affairs, recognizing from the outset the equal
responsibilities of men and women. It encouraged mutual aid as a sign of true discipleship
in Christ. It rejected all outward sacraments and priestly orders, depending instead upon
the inward power of Christ's example to guide the lives of its followers. In general, the
Quaker movement looked to the early Christian Church for examples of dynamic
organization and loving community and saw itself not as a new sect but as "primitive
Christianity revived."

This prophetic vision was soon carried abroad in every direction. Borne by the
"Publishers of Truth," as many early Friends called themselves, the Quaker movement
spread south to London and into the southern counties of England, west into Ireland, and
almost immediately thereafter across the seas into Holland, Germany, France, and the
American colonies. The Quakers who arrived in Puritan New England in 1656, only four
years after George Fox began his public ministry, were thus participants in one of those
remarkable outpourings of spiritual energy that from time to time have revitalized the
Christian faith.
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Missions to New England: Persecutions and Toleration

It was this vision of a primitive, prophetic Christianity that Mary Fisher and Ann
Austin, the first Quakers to arrive in New England, brought to Puritan Boston in July 1656.
They had taken up, as would dozens and then hundreds of others in the next several
decades, Fox's exhortation to "plough up the fallow ground" and to be examples
everywhere. "Then you will come to walk cheerfully over the world, answering that of God
in every one; whereby in them ye may be a blessing, and make the witness of God in them
to bless you."

The first Quaker penetration of the Puritan colonies was carried out by a handful of
courageous Publishers undismayed by the cruel persecutions to which they were often
subjected. Ann Austin and Mary Fisher had been seized by the Puritan authorities on
arrival, stripped and searched for marks of witchcraft, and kept sealed in a windowless
prison for five weeks until they could be shipped back to Barbados. Had it not been for the
intervention of Nicholas Upsall, a Boston innkeeper who later became a convert to the
Quaker movement, they might well have starved to death.

The persecutions encountered by the Quakers varied in degree from colony to colony
and from time to time, but they were the most ferocious and unrelenting in Massachusetts,
particularly in Boston. The Puritan leaders of the Massachusetts colony saw the Quakers
as subverters of a holy experiment and as disrupters of civic peace. From their very first
appearance, therefore, the Puritans burned their books, locked them up in prison, whipped
them, cut off the ears of several who defied them, and in desperation hanged four of them
William Robinson, Marmaduke Stevenson, Mary Dyer, and William Leddra on Boston
Common for returning after being banished. This treatment only increased the resolve of
the growing Quaker community to show the Puritans that God's will could not be denied.
Wenlock Christison, the last Quaker to be sentenced to death in Boston, told his Puritan
persecutors in 1661: "Do not think to weary out the living God by taking away the lives of
his servants." (J. Besse, A Collection of the Sufferings, 11, 223.)

By contrast, the experience of the Quaker ministry in Rhode Island was peaceful and
unusually fruitful. Within months after the arrival of the first Quakers on the Woodhouse
in August 1657, there were numerous conversions in Newport and Portsmouth. Very soon
the whole of Rhode Island became a base for Quaker missions to other parts of New
England, a fact that so troubled the neighboring colonies that they tried to persuade Rhode
Island to rid itself of its "notorious heretics." The colony refused to comply, affirming once
more that "freedom of conscience we still prize as the greatest happiness that man can
possess in this world." (Records of the Colony of Rhode Island, 1, 378-380.)

Although nowhere else in New England did the Quaker movement prosper as it did in
Rhode Island, it continued to grow throughout the late 1650s and 1660s, especially in
those places where the soil had been prepared by other groups searching for a more inward
spiritual life than that offered by established Puritanism. At Sandwich and Falmouth on
Cape Cod and to the north of Boston in Salem were gathered some of the earliest groups
of Quaker converts. Within a few years southeastern Massachusetts was dotted with
Quaker meetings, important Quaker settlements were established on Long Island, and
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Quaker Publishers were pushing north to Dover and Portsmouth in New Hampshire and
across the Piscataqua River into Maine. Even in Boston itself there were some forty or fifty
Friends when the persecutions came to a temporary halt in 1665. Thus by 1671, scarcely
fifteen years after the arrival of the first Quakers in New England, the movement had
grown so rapidly that George Fox decided to visit this flowering in the New World.

The Visit of George Fox (1672-1673)

The visit of George Fox to Newport, Rhode Island, in May 1672, was a major event,
not only for New England Friends but for other people of spiritual sensibility as well. They
came from all corners of the New England colonies and from all conditions and persuasions
to witness for themselves the power of his celebrated ministry. Some, like Roger Williams,
the aged founder of the Providence Plantation, sought to debate with Fox directly; others,
called Ranters by their opponents, persisted in disturbing the spirit of worship with their
disputations.

How to deal with these disruptive voices was a perplexing problem. Opponents of the
Quakers did not want to share in the silent waiting for Truth but sought instead to impose
their "high notions" on the apparently captive audiences before them. Fox's response to
their disruptions was to demonstrate how the power of the Lord could be brought over all.
In meeting after meeting he showed how the spiritual integrity of silent worship could be
secured through the gathered awareness of God's presence. Out of this awareness could
come a spiritual unity and coherence strong enough, he demonstrated, to deal with the
most compelling distractions.

This demonstration of spiritual unity was George Fox's greatest legacy to New England
Friends, and it was perhaps most powerfully experienced during Yearly Meeting at
Newport in June 1672. "When it was ended," Fox wrote in his Journal, "it was hard for
Friends to part, for the glorious power of the Lord which was over all his blessed Truth
and Life flowing amongst them had so knit and united them together that they spent two
days of taking leave of one another and Friends went away being mightily filled with the
presence and power of the Lord."

Organizing for the Future

George Fox was equally concerned with the practical arrangements of Friends' affairs
in the New World. Ever since he arrived in Barbados, he had urged Friends to take greater
care with the details of organization, because he saw that such arrangements contributed
to the integrity and stability of the community that was growing larger and more complex
all the time.

Undoubtedly the most important of these practical arrangements was the monthly
meeting for business. Because some members of the early Quaker movement, many of
them followers of John Perrot, had begun asserting that the spontaneous development of
the individual's spiritual life took priority over all else, Fox recognized that the community
of believers would disintegrate into individualistic fragments if it did not find a spiritual
basis for the conduct of its own affairs. Thus he urged New England Friends to establish
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men's and women's monthly meetings so that Friends could seek together under divine
guidance the "well-ordering and managing" of their practical affairs.

The establishment of these monthly meetings proved to be a major development in the
history of Quakerism, because it was through them that the prophetic movement of the
seventeenth century evolved into the religious society of the eighteenth century. Whereas
many similar movements disappeared with the passing, of their founding inspiration, the
Quaker movement survived the quieting of its prophetic passion. In large part this was due
to the care its founding spirits took to build a practical as well as a spiritual foundation.

A RELIGIOUS SOCIETY (1690-1770)

Toleration and Expansion

There was a brief, astonishing moment at the beginning of the eighteenth century
when it looked to Friends as though the Quaker movement would become the largest and
most influential religious experiment in the American colonies. With the development of
Quaker-organized colonies in Pennsylvania and New Jersey, and with the rapid expansion
of Quaker settlements in New York, Maryland, Virginia, the Carolinas, and Barbados, the
leaders of the Quaker movement had every reason to believe that the coming decades
would see an even greater expansion of the community in the New World, especially since
the Act of Toleration of 1689 had removed all legal barriers to Quaker forms of worship.

Certainly in New England it must have appeared that way. By the beginning of the
century the Quakers had become the most prominent political and social group as well as
the largest religious society in Rhode Island, while in the neighboring regions of
Southeastern Massachusetts and Cape Cod they exercised major influence in the southern
half of the Plymouth Plantation. In the newer Settlements of Maine and New Hampshire
they were a significant minority, and many of the inland rural districts of Rhode Island a
number in Massachusetts had become predominantly Quaker, as had the island of
Nantucket. Connecticut was the only New England colony where the Quaker movement,
despite repeated efforts, had failed to take root. This dramatic growth in the first decades
of the eighteenth century was reflected in the spiritual liveliness and great attendance at
New England Yearly Meeting. In 1722 some 2,000 Friends were said to have attended the
meeting at Newport, and by 1743 the number had grown to not less than 5,000.

The sense of cohesion and growth so evident in these decades could not have been
achieved without the contributions of travelling Friends who made their way through the
wilderness forests and along the settled coasts of New England in order too Witness; to
the workings of the Spirit among visitors and visited alike From the very beginning of the
Quaker movement, visitations had played an important role in developing a sense of
community among Friends scattered in distant places, and they have continued to serve
this purpose ever since. These visitors, especially those from England and Ireland, kept
Friends in New England informed of spiritual and institutional developments elsewhere,
gave them a sense of belonging to a larger movement, and often helped them to sustain
and revive the spiritual condition of their meetings.



Accommodation and Discipline

The rapid growth in the eighteenth century brought with it, however, a number of
vexing problems whose resolution led to a profound alteration in the objectives and
character of the Quaker movement. The original prophetic expectation of a direct spiritual
encounter was never entirely lost, for it would break forth in each succeeding generation
through the remarkable testimonies of individual Quaker lives, but the Quaker society as
a whole now sought to make its way through the world less by confrontation and
exaltation than by accommodation and discipline.

The tolerance that Quakers had gained through their suffering was a benefit they now
wished to preserve. "Walk wisely and circumspectly toward all men, in the peaceable spirit
of Christ Jesus, advised an Epistle of 1689 from London Yearly Meeting, "giving no offense
nor occasion to them in outward government." This prudent attitude toward political
authority was but one form of the accommodating spirit that prevailed among eighteenth
century Friends. The hard-working, frugal, and trustworthy Quakers had also gained
prosperity and even social respectability. By the first decades of the eighteenth century
many of them had become comfortable with the ways of the world that surrounded them.

New England Friends responded to this transformation by seeking to build a more
coherent organization for the Quaker movement and a more consistent discipline for its
participant members. Increasingly during the first decade of the eighteenth century, Yearly
Meeting sought to guide the practices and focus the spiritual concerns of local monthly
meetings. In 1701 it introduced a set of questions on conduct, known as Queries, that were
to be answered by monthly meetings. The following year it established "select meetings"
of elders and ministers to oversee the affairs of local meetings. Three years later the
quarterly meetings, which until then had primarily been occasions for worshipping
together, were asked to take up business matters that the Yearly Meeting wished to
transmit to monthly meetings.

Underlying this effort to create a more structured organization for the movement lay
a concern for the individual conduct of its members. In 1708, the Yearly Meeting drew up
a set of articles called A Testimony Against Superfluity. It was the first book of discipline
in New England, and to ensure that Friends lived up to its injunctions "to walk in the self-
denying way of truth," the Yearly Meeting recommended that monthly meetings appoint
Friends to visit all families in their meetings every several months to advise them of Quaker
standards and to report back to the monthly meetings "how they find things amongst
them."

Whether the effort to develop a corporate discipline through the pressure of external
guidelines and visitations succeeded or not is uncertain. One can appreciate, however, the
dilemma in which sensitive Friends found themselves. On the one hand, they ran the risk
that by emphasizing external behavior, plain speech, plain dress, and simple living they
would lose sight of the inner spirit of the Quaker faith (as Margaret Fell Fox a few years
earlier had warned that they would). On the other hand, to ignore the backsliding and
indifference to "Truth's testimony" that the new social conditions were provoking would
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have reflected, many were convinced, a lack of concern for the spiritual well-being of
fellow Quakers.

These innovations in internal organization and discipline brought about a subtle but
persistent shift in spiritual focus that gradually transformed the prophetic movement of
the seventeenth century into a formally organized religious society. As a result, the Quaker
movement became less concerned to challenge the world with its vision than to maintain
the purity of its founding principles and the integrity of its own ways in the world.

The Visit of John Woolman (1760)

Few Quakers in the eighteenth century were more sensitive to the difficulties of
achieving moral and spiritual integrity than John Woolman of New Jersey. As a young
man, Woolman had gone through an intense struggle to achieve humility and self-denial.
Through this experience he recognized that he had himself been redeemed from the "taint
and corruption” of the world as a direct consequence of God's love for him. He therefore
sought to approach others with the same tenderness that God had shown to him. Seldom
has a person so at odds with the prevailing outlook and practices of his day treated those
he opposed with such careful regard for their own sensibilities and with such loving
compassion for the difficulties they would encounter in changing their ways. This
tenderness became a sign of his own spiritual condition, a living demonstration to others
that the search for true discipline must lead from an inward transformation.

Early in his life the testing ground for Woolman had become the issue of slavery at
first trading in slaves and then holding them. It was to become the testing ground of the
Society as well. Although Yearly Meeting had censured the importing of slaves in 1727,
twenty years later it had to advise Friends not to buy slaves once they had been imported,
as many, including some of the most prominent members of the Society in New England,
still kept slaves, and some were even engaged in the slave trade.

One of the most trying moments of Woolman's life came during his visit to New
England Yearly Meeting at Newport in 1760. During one of its sessions he found out that
a large number of slaves had just been imported from Africa into Newport itself and were
then being sold by a member of the Society. He was so distressed that he could neither eat
nor sleep, yet he did not censure New England Friends as a whole nor even the individuals
directly involved. Instead, he persuaded the Yearly Meeting to petition the Rhode Island
Assembly to abolish the slave trade. He pointed out that this trade had had a corrupting
influence on the Society because it fostered arrogance, "a spirit opposite to that meekness
and humility which is a sure resting place for the soul."

The Yearly Meeting united with Woolman's concern by working conscientiously from
then on to abolish both the slave trade and the holding of slaves by members of the Society.
Over the next two decades, monthly meetings had frequent "dealings" with Quaker
slaveholders who refused to give their slaves freedom. Even a man as prominent as
Stephen Hopkins, former governor of Rhode Island, one of the architects of the colony's
Indian policy and a signer of the Declaration of Independence, was disowned by his
meeting for continuing to hold one slave.
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Woolman's awareness of the need for reform in a Society that had once "walked in
uprightness before God" touched off a reforming campaign that spread well beyond the
effort to eradicate the awful contradiction of slavery. Before it ended, the reform
movement would affect every aspect of the Quaker Society in New England.

PURIFICATION AND ISOLATION (1770-1870)

Discipline and Disownment—a Time of Winnowing

The reform movement that seized New England Friends in The 1770s and 1780s
engaged the most committed and energetic members of the Society, including Moses
Brown in Providence, and at one time represented its greatest hope for survival.
Undoubtedly there had been a need for reform. The Society's rapid growth during the
eighteenth century had drawn in many whose understanding of the founding principles of
the movement was often shallow at best. Even among those who had grown up in the
Society, there were many that had gradually grown accustomed to the privileges of wealth
and power. When John Pemberton and Mary Leaver traveled throughout New England in
1774, they were distressed to find backwardness and neglect and "the prevalency of the
Spirit of the World" everywhere. Their report was echoed by many other itinerant ministers
from England and the other American colonies.

Out of a desire to winnow out those who were lax in their conduct or negligent of
their spiritual responsibilities, New England Yearly Meeting began in 1770 to encourage
monthly meetings to disown offending members who had not responded to previous
"dealings" Tolerance for unorthodox behavior diminished as the decade progressed, and
the grounds for disownment grew increasingly numerous. By 1785, New England's first
published discipline listed many pages of disownable offenses, including neglect of plain
speech and dress, marrying out of meeting, drunkenness, gambling, sexual immorality,
rendering military service, dancing, and even being inoculated for smallpox.

The reform movement, although it often dealt with offending individuals with
tenderness and with a genuine hope they would return to the meeting, pursued its goal of
purification and renewal with such severity and single-mindedness that membership in the
Society declined precipitously in the following decades and scores of monthly meetings
throughout New England were laid down or abandoned. Instead of remaining a major
religious movement responsive to the changing times in which it lived, the Society of
Friends became a remnant of its former self, a closed society whose "peculiar people," as
they now thought of themselves, were set apart from "the world's people."

Quietism, the Inner Search

By focusing so intensely on its own internal discipline, the Society would for a time
lower its evangelical voice and weaken its prophetic mission. In their stead would come a
more mystical understanding of the spiritual encounter that still lay at the heart of the
Quaker experience.

Introspective and acutely conscious of the moral corruption of human nature and of
its fundamental unworthiness, the Quietist movement believed that only in the "silence of
all flesh" could God make himself heard and the Divine prevail over the "creaturely
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activities" of reason, forethought, and imagination. "We must retire from all outward
objects," said the influential manual of Quietist devotion prepared by William Backhouse
and James Janson in 1813, "and silence all the desires and wandering imaginations of the
mind; that in this profound silence of the whole soul, we may hearken to the ineffable
voice of the Divine Teacher. We must listen with an attentive ear; for it is a still small
voice."

Quaker Education in New England

The reforming zeal of this period also sought to ensure the future of the Society's purity
by providing its children with a guarded education; insulated from the ways and values of
the world. At a time when the fervor of a revolutionary war against the British Crown was
straining the pacifist convictions of Friends' testimony against all wars, the Yearly Meeting
of 1779 encouraged each monthly meeting to establish its own school. Several did so, and
in 1784 a Yearly Meeting school was started at Portsmouth, Rhode Island. In four years,
however, it failed for lack of funds, as did most of the monthly meeting schools for the
same reason.

Thus the reform that had purified the Society had also made it, in the judgment of
Quaker historian Elbert Russell, "unsuited for great spiritual building, adventure, or
conquest." Nowhere was this contradiction more evident than in the failure of the Quaker
movement to nurture its future by establishing schools dedicated to its own principles. Not
until 1819, more than thirty years after the collapse of the first effort, was the Yearly
Meeting school reestablished in Providence as Friends Boarding School. It was renamed in
1904 the Moses Brown School and continues to this day under the joint care of the Yearly
Meeting and an independent board.

The Visit of Joseph John Gurney (1838-1840)

After more than fifty years of decline in membership and of withdrawal from the
affairs of the world, the Society of Friends in New England must have regarded with a
mixture of interest and apprehension the vigorous currents of evangelical enthusiasm then
affecting Protestant religious groups in England and the United States. Indeed, many
Friends saw in the new evangelical movements an opportunity to refresh the spiritual
vitality of the Society and to bring it more in line with what they felt were the growing
spiritual forces of their own times.

One of the important catalysts for this change in outlook was the English Friend,
Joseph John Gurney, the foremost Quaker thinker of his generation and a man who did
more to shape modern Quakerism than any other single person. Gurney was a man of
many parts, some said of contradictory tendencies. He was a biblical scholar and an
advocate of Friends education, yet he believed all human learning to be valueless in the
apprehension of religious truth. Although he did much to turn the attention of Friends to
the need for a theological understanding of faith, he was himself guided by the leading of
the Spirit in his own religious development. An inspiring speaker capable of arousing
enthusiasm for his vision of a transformed Society, his love of silent worship nonetheless
made him at one with the majority of Friends in New England. The Bible was his authority
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in doctrine, but like the Quietists he believed that the conduct of life and worship could
be governed only by the Spirit.

These crosscurrents of thought and feeling, which Gurney believed represented a
middle course in the sectarian disputes that were dividing the American Quaker movement
outside New England, found a receptive audience among many New England Friends who
were looking for a new opening out of the limitations of Quietist piety and introspection.
Under Gurney's influence the Bible was rediscovered as a source of inspiration, and its avid
study led to the founding of Bible schools by almost all meetings. His active participation
in movements on behalf of slaves, prisoners, and American Indians gave young Friends a
new ideal of Quaker personality and character. Finally, his effort to restate Quaker truths
in the language of contemporary theology radically altered the focus of Quakerism in New
England and elsewhere. Its final authority no longer rested primarily upon the inward
working of the Spirit, but on the confirmation of the Scriptures and on a body of
theological doctrines regarded as essential for a saving faith.

The Division of 1845

Gurney had no intention of starting another movement in America or of causing
further divisions among the already divided Society of Friends, but, in hindsight, it seems
that this would have been the unavoidable result of his vigorous reinterpretation of Quaker
principles during his visit to America in 1838-1840. Even before Gurney came to America,
his views had been opposed by John Wilbur, a Friend from Hopkinton, Rhode Island,
whose commitment to the doctrine of the Inner Life and to the Quietist ways had been
spelled out in a pamphlet published in 1832. Against Gurney's emphasis on the Bible and
the outward knowledge of the historic Jesus, Wilbur stressed the Light Within and the
inward workings of Christ's example. He objected to the lectures and courses of instruction
on religious subjects advocated by Gurney and saw the critical study of the Bible as an
inadequate and misleading substitute for direct illumination.

Wilbur's views would have found ready acceptance among an earlier generation of
New England Friends; now they were regarded by New England Yearly Meeting as
contentious and obstinate. When at the request of Yearly Meeting his own monthly
meeting at South Kingstown refused to disown Wilbur, Yearly Meeting laid it down and
joined it to another meeting, which promptly disowned him and his followers. The
bitterness provoked by this high-handed proceeding finally led some 600 supporters of
Wilbur in 1845 to separate from "the larger body" of about 8000 members. The smaller
body retained the name of "New England Yearly Meeting of Friends," while the larger body
adopted the name of "Yearly Meeting of Friends for New England." The Gurneyite-
Wilburite division, as it was called, was to last a full century, and the hostility between the
two groups remained a continuing reproach to the failure of love to work its way among
Friends in New England.

The Enduring Testimonies
Despite their preoccupation with these internal matters so critical to the evolving
character of modern Quakerism, Friends in New England were also being caught up in the
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great national issues of slavery and abolition and, by the late 1840s, in the growing danger
of civil war.

The uncertain and reluctant stance of New England Friends o' the issue of abolition
reveals as well as any issue could just how much the removal of Friends from the world's
affairs hindered their ability to keep faith with one of their most enduring testimonies the
dignity of all people as children of God. Although Friends in New England had worked for
the abolition of the slave trade in the 1760s and had succeeded in freeing all slaves held
by members of the Society by 1780, most Friends in the 1830s regarded the abolitionist
position as an extremist view likely to do more harm than good. Friends accepted the goal
of abolishing slavery throughout the United States, but not the uncompromising means of
the abolitionist movement in achieving it. In 1841, New England Yearly Meeting at
Newport denied the use of the Friends meeting house for any antislavery discussions, and
he following year it advised Friends to avoid association with antislavery societies where
they would encounter such un-Quakerly practices as arriving at decisions "by majorities,
frequently after excited discussions." Instead they sought to abolish slavery by moral
persuasion, appealing directly to the slave-owners of the South. Many Friends, however,
doubted the effectiveness of such an approach and chose instead to work with the
abolitionist movement.

The dilemma of how best to secure the freedom of slaves intensified as the prospect
of a violent war over the question of abolition increased, for the issue now challenged
another of the enduring testimonies of the Society the abhorrence of war and violence of
all kinds and for whatever cause, however just. If justice for black slaves could be secured
only by force and violence, as many abolitionists concluded, would the refusal of Friends
to participate in a war of emancipation mean that they must compromise their testimony
on human equality and dignity? As Abraham Lincoln wrote to Eliza P. Gurney, "You people
the Friends have had, and are having, a very great trial. On principle and faith, opposed
to both war and oppression, they can only practically oppose oppression by war. In this
hard dilemma, some have chosen one horn and some the other."

The Yearly Meeting bodies could not agree with the abolitionists that oppression could
be opposed only by war and upheld the traditional testimony against all wars. Many
individual Friends harbored runaway slaves passing through New England along the
Underground Railroad on their way to freedom in Canada, but many others felt compelled
to give up their pacifist views to fight for the freedom of black slaves.

To the Quaker women who had worked for abolition and for education and suffrage
for blacks, their own restricted educational opportunities and lack of voting rights became
painfully clear after the Civil War. As with the abolition movement, not all Friends in the
19th century supported suffrage and equal rights for women. However, New England-born
Quakers were prominent from the first in the women's movement. Perhaps it was the
sturdy self-reliance fostered by whaling villages and small farming towns, coupled with
the enduring Quaker testimony of equality, that brought forth Lucretia Mott and Prudence
Crandall. After the war, these and other Quaker women, shaped in their struggle to end

23



slavery and to move blacks toward full citizenship, turned their energies and experience
to securing the rights of women. They became models for others who took up their cause.

The Civil War drew Friends of all persuasions back into the affairs of the world in a
way that fundamentally altered the character of the Society, just as the reforms prior to
the war had brought Friends into touch with religious currents outside the Society. The
period of isolation for New England Friends had come to a divided and perplexing end,
testing their most fundamental and cherished beliefs and leaving them divided and more
exposed than ever to the new currents of spiritual revival coursing through other religious
organizations in America.

THE EVANGELICAL MOVEMENT (1870-1945)

Impact of the Evangelical Movement

The most striking evidence that the period of isolation for New England Friends had
come to an end in the years following the Civil War was the degree to which they
responded to developments in the Quaker movement in other parts of the United States.
Although traditional New England reserve slowed and often, tempered the adoption of the
radical innovations of the great revival movement that first appeared in the Midwest in
the 1860s, within a decade these innovations had begun to transform the character of
Friends' worship in most New England Gurneyite meetings and had introduced a style of
organization and activity that was virtually unknown a generation earlier. At the same
time, American Quakers were everywhere directly affected by rapid changes in American
society and by such causes as temperance, peace, and the rights of blacks, Indians, and
women. From The 1870s on, therefore, the history of Quakerism in New England became
increasingly a part of a national movement, influenced by forces within and without the
Society of Friends.

The new evangelical enthusiasm of the 1870s had a much greater impact on Quaker
forms of worship and community than did the earlier evangelical enthusiasm inspired by
Joseph John Gurney. Although Gurney and his followers had prepared the way for these
radical transformations, these changes went beyond anything he had advocated. Prepared
messages, reading of the Scriptures, the singing of hymns and, after some years of
hesitation, the use of musical instruments became elements of the meeting for worship.
The new evangelists enriched the silent worship of meetings with public testimony and
vocal prayer, often of a confessional character. Gradually, the old customs of plain speech
and dress, rising during prayer, and the wearing of hats by men in meetings were
discontinued by both yearly meetings in New England.

The labor of evangelical revival was primarily the product of a younger generation of
Friends, most of whom came to the Society as the result of conversion experiences. As the
control of the established elders and overseers weakened, active participation in meeting
for worship was broadened, and the conduct of business was made more democratic.
Young people were encouraged to take an active part in the life of the meeting, and the
separation of men and women into their own business meetings, which at one time served
a useful function by guaranteeing that a women's forum would have equal standing with
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a men's, was now abolished in favor of the more integrated participation of women in all
aspects of the meeting's affairs. With broader and more egalitarian participation in the life
of the meeting came an expansion of the work of Friends in national Quaker organizations
engaged in a wide variety of causes, especially in the establishment of foreign missions
and in the promotion of peace and reconciliation.

Another major consequence of the Great Revival for the Gurneyite yearly meeting in
the late nineteenth century was the employment of pastors who had responsibility for the
pastoral care of the meeting and for a prescribed role in the meeting for worship. The need
for such pastoral leadership was understandable given that many of these meetings had
grown rapidly and now ran sizeable Bible Schools, evening and mid-week worship groups,
Christian fellowship meetings for younger Friends, and women's service groups, and in
addition supported an increasing variety of social causes.

Not all Friends in New England adopted these innovations. The Wilburite meetings
had always maintained unprogrammed worship, and from the 1920s, newly established
meetings in New England met in unprogrammed worship.

National Quaker Organizations

The Great Revival also gave to Friends in New England a broader sense of their own
identity than they had had for generations. As did other denominations during this period,
Friends developed national organizations in order to support and expand their work in a
wide variety of causes. They were especially concerned for the promotion of peace and
reconciliation and, in the Yearly Meeting of Friends for New England, for the establishment
of foreign missions.

For the Gurneyite yearly meeting, the most important of these organizations was the
Five Years Meeting. Most of the orthodox yearly meetings joined in a series of conferences,
first at Richmond, Indiana, in 1887, and subsequently at Indianapolis in 1892 and 1897.
Their principal objective was to check the growing tendency among the more evangelical
meetings to introduce such outward rites as baptism and communion. Although the
attempt to adopt a common Declaration of Faith was not entirely successful, a common
book of discipline was eventually accepted by eleven yearly meetings, including New
England in 1901. The final outcome of these conferences was the founding in 1902 of a
national organization, the Five Years Meeting of Friends, to promote greater unity among
Gurneyite Friends. Rufus M. Jones from China, Maine, was one of its most influential
leaders. By 1912, the Five Years Meeting had established Boards of Publication, Social
Service, Bible Schools, and Young Friends Activities, with a central office in Richmond,
Indiana, headed by a general secretary. The Yearly Meeting of Friends for New England
was one of the original members, and the reunited yearly meeting remains a member to
this day of what is now called Friends United Meeting.

New England Yearly Meeting has also been a member of Friends General Conference
since 1959. The General Conference was formed in 1900 and held its first biennial meeting
in 1902 for the purpose of bringing together Friends from Hicksite meetings who had been
engaged in four areas of work: First Day schools, philanthropic labor, education, and the
advancement of Friends' principles. Work with young Friends was also recognized as a
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department of the Conference at the 1902 meeting. In keeping with the individualistic
tendencies of its Hicksite members, the conference made no attempt to create a unified
national organization or a super-yearly meeting, but it did establish an office in
Philadelphia and appointed a central executive committee and a general secretary to
coordinate the activities of its constituent members.

One of the great benefits of a national organization was its ability to bring Friends
together in a common undertaking that individual meetings and even yearly meetings
could not have undertaken alone. This benefit was often illustrated in the area of foreign
missions in the first decades of the twentieth century. One of the earliest of Friends'
missions was the result of a trip to Syria and Palestine by Eli and Sybil Jones of Maine. As
a result of their interest and the commitment of New England and British Friends, a school
for girls was founded at Ramallah in 1869, and several years later a Friends meeting and
a boys' school were started up at Brummana. New England Friends supported these
missions until 1920, when this responsibility was transferred to the American Friends
Board of Foreign Missions under the auspices of the Five Years Meeting. New England
Friends also took an active part in missionary work among American Indians, especially
among the Kickapoo and Modoc tribes in the Indian Territory of Oklahoma.

The First World War shifted the attention of a new generation of Friends to the work
of post-war relief and reconstruction. In 1917, shortly after the United States entered the
war, the American Friends Service Committee was founded in Philadelphia to train Quaker
conscientious objectors for reconstruction and relief work in Europe. Once again New
Englanders played a prominent part. Rufus Jones was made chairman of the Committee,
and Wilbur K. Thomas, who had been serving as pastor to the meeting in Boston, was its
executive secretary for ten years, directing it through the critical period of European relief
following the war.

The Search for Unity

The founding of the American Friends Service Committee in 1917 provided an
unexpected opportunity for Friends in New England to explore possibilities for unity. The
relief activities of the Service Committee in Europe had drawn support from Quakers all
over the region and had for the first time given Friends of different persuasions a chance
to work together in a common endeavor. This spirit of cooperation continued when the
Service Committee decided in 1925 to become more than a temporary relief organization.
The Service Committee's branch in New England sought to find ways in which Friends
could expand their collaboration and create the conditions necessary for a more
determined search for unity.

Over the next decade and a half, the two yearly meetings in New England explored
the possibilities of reunion with an understandable mixture of reticence and eagerness.
The growing sentiment for union was most boldly pursued, however, by newly formed
independent meetings of Friends in New England who wished to join neither of these
traditional branches of the Society nor to be labeled "evangelical," "conservative," or
"liberal." These independent groups maintained that such divisions no longer
corresponded to the realities of modern Quakerism and that at least some Friends'
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organizations in New England should demonstrate the spirit of unity that they and many
others already felt.

It was for these reasons that in 1935 Friends meetings at Hartford, New Haven, and
in various smaller towns in the Connecticut Valley joined together to form the independent
Connecticut Valley Association of Friends. This Association and the independent, meetings
of Cambridge and Providence did much to encourage other Friends in the divided Yearly
Meetings to find their ways toward the unity that so many were now seeking.

UNITY AND DIVERSITY (1945-1980)

The Reunion of New England Friends

The joining together of the two separated bodies and the three independent groups
into the consolidated New England Yearly Meeting of Friends took place on the campus of
Phillips Academy at Andover, Massachusetts, on June 21, 1945, one hundred years after
the separation. The closing minute of the Yearly Meeting acknowledged that the 1945
session had been blessed by a sense of divine leading and that, in joining together, the
Yearly Meeting had truly been born anew. Since this reunion took place in, the closing
days of the Second World War, Friends were able to find in their own reunion a hope for
the future. "We have felt love, warm and gentle, flowing through this group at Andover,
and we have realized that this is the only agent that can unite all the world in one
community, resolving difficulties without rancor and providing a firm base on which to
build the structure of peace." (Minutes of NEYM, 1945, 80-81)

The task of rebuilding the reunited Yearly Meeting was not completed in a single
session, however, for it had to be demonstrated that the spirit of love that flowed through
the 1945 session could penetrate to all corners of the Yearly Meeting and inspire all of its
activities. One of the most critical early signs of this spirit of reconciliation was the way in
which the Yearly Meeting approached the task of revising Faith and Practice, as the book
of discipline was now called. There was a recognized need to have some guidance on
organization and business procedures. Yet the statements of faith and the various
understandings of its application to daily life contained in the 1945 draft prepared by the
Five Years Meeting struck many Friends as too doctrinaire and prescriptive. Nor did the
draft adequately reflect the preference for silent worship of the Wilburite meetings and of
the newer independent groups.

After careful study over the next two years, the Yearly Meeting of 1948 agreed that
the discipline must respect this diversity "rather than attempt to ignore it through exclusive
emphasis upon points of view thought by us to be the most prevalent or the most "Friendly"
(Minutes of NEYM, 1947, 35). Rather than rely upon formal statements of faith and
prescriptive applications, the Yearly Meeting turned instead to the diverse testimonies
given by Friends during the 300 years of Quaker history. The anthology of Quaker
testimonies has remained a part of Faith and Practice ever since, in part because such
testimonies have proved instructive and even inspirational to new Friends whose paths to
modern Quakerism have continued to be diverse, but also in part because the tenderness
with which Friends in the 1940s sought to understand and accommodate each other in
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revising the discipline has proved an enduring contribution to the spiritual life of the
Society.

The Changing Character of New England Quakerism

The reunion of 1945 took place in the midst of a slow, but persistent, transformation
in the character of New England Quakerism. Changes in the forms of worship, in the
location and characteristics of meetings, and in the concerns and commitments of
members have combined to give New England Friends in the 1980s a character that is
recognizably different from what it had been in the 1930s and 1940s.

Well into the 1930s the predominant form of worship had been the prepared or
pastoral. By 1980, however, a number of new meetings (such as those in the Connecticut
Valley) and revitalized, existing meetings (such as those in Boston and Providence) had
grown with the influx of a new generation of Friends, many of whom had experience of
silent worship elsewhere. Though usually built around a core of seasoned Friends, these
meetings soon attracted members who had no previous experience with Quakerism. On
the average, some 90 such newly convinced Friends join New England Yearly Meeting each
year, their numbers in large measure compensating for deaths and removals to other yearly
meetings of other members. The new and revitalized meetings, concentrated in academic
communities and large cities, followed the unprogrammed form of worship. In the 1960s
and 1970s, a number of small, new unprogrammed meetings sprang up in northern New
England, where many retired Friends and others seeking simple, natural living had settled.

During this same period from the 1930s to 1980, social changes and economic
hardships in older industrial cities and rural towns contributed to a decline in membership
in a number of pastoral meetings. Before the reunion in 1945, the five largest meetings in
New England, all pastoral, were the two Portland meetings and the Worcester, Dover, and
Winthrop meetings. By 1980, the five largest in New England, all unprogrammed, were the
Cambridge, Hartford, Providence, Mt. Toby, and Wellesley meetings. At the time of the
reunion, New England Yearly Meeting had 3,529 members in 36 meetings. In 1980, there
were still only 3,693 members, but they were in 57 monthly meetings.

These developments in turn have given rise to important changes in functions and
outlook within the Yearly Meeting itself, especially in the areas of evangelism and
missions. Until 1945, the Yearly Meeting had an Evangelistic and Church Extension
Committee and a General Superintendent, whose primary responsibility was to broaden
the work and influence of monthly meetings and to overcome what he called "religious
illiteracy" by preaching the Gospel. This evangelistic outlook, seeking to lead other men
nl women into a knowledge of God and the Christ Way of Life, was gradually transformed
into a concern for the quality of spiritual life within the Quaker community itself, an
inward looking emphasis which is still present.

Out of concern for the welfare of elderly members, New England Friends have long
maintained the New England Friends Home, now located in Hingham, Massachusetts.
They have also sought to minister to the young and to promote Quaker values through the
development and maintenance of schools that seek to apply Friends' principles and outlook
to the whole of life. The oldest of these is the Moses Brown School, and the youngest is
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the Cambridge Friends School. The Yearly Meeting's Youth Secretary, China Camp, and
Committee on Christian Education have all helped young Friends to understand the values
inherent in their Quaker upbringing and to apply them to a complex and changing world.

Concern for the world at large was not abandoned, however. Although more
traditional missionary activities were sometimes seen as imposing cultural values rather
than sharing Quaker experience of Truth, direct overseas service to schools, clinics,
hospitals, and other development projects continued to be supported.

At home, the commitment of New England Friends to peace and social justice
remained strong and found new forms of expression. Support for conscientious objection
and opposition to conscription have been consistent from World War II to the present.
New England Friends have protested military intervention in Asia, Southeast Asia, and
Latin America, just as they have worked to end the nuclear arms race. In opposing the
spread of militarism in the United States, some Friends have refused to pay taxes that will
support militarism and war and have sought legal alternatives like a world peace tax fund.

Working for social justice, Friends in New England promoted inter-racial fellowship in
the 1940s and supported racial integration in Quaker and public schools. Through the New
England Office of the American Friends Service Committee and the Yearly Meeting
Committee on Prejudice and Poverty, they have worked with and supported a wide range
of communities whose needs often could not be met elsewhere: refugees, prisoners and
ex-prisoners, victims of family violence, Indians, and low-income groups.

The Prophetic Tradition Reexamined

For the past two centuries the Society of Friends has been a small religious group by
comparison with other religious organizations in New England. Today it is very small
indeed—a body of less than 4,000 in a total population of more than 12 million.

Size alone, however, has seldom mattered to Friends. Instead, they have sought to be
witnesses to the Truth.

In this sense they have remained faithful to the prophetic vision that first moved the
"Publishers of Truth" to visit these shores. Each succeeding generation has struggled to
interpret this vision within the context of its own times and with the spiritual .and material
resources available to it.

In the twentieth century, the demands upon these spiritual and material resources
have at times seemed overwhelming. Two world wars and countless smaller ones, racial
hatred at home and abroad, economic and social inequities in the midst of abundance and
technological promise, and weapons capable of annihilating ' millions of people and their
civilizations at a stroke have created unprecedented challenges. In the midst of these
global issues, .and not unrelated to them, modern secular life has given rise to a 'umber of
more intimate, personal problems of great consequence to millions of individuals: the
disruption of family life, the .'alienation of workers from their labor, the destructive
violence of sexual and racial discrimination, and the uncertainties of growing up in a world
of rapid change and shifting values.

It is difficult to live in harmony with a world filled with such problems, yet perhaps
the most striking characteristic of the Quaker movement in the second half of the twentieth
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century has been its persistent effort to confront these challenges with the confidence that
peace and reconciliation, understanding, and justice can be achieved by a people willing
to do God's will in the world. This confidence has not been based on a remote hope or on
a naive misunderstanding of the difficulties involved. Rather it has been derived from the
practical experiments of a living faith experienced by each believer in his or her own life
and by communities of believers acting together. For Friends in New England, .'s for
Friends everywhere, this faith has been sustained and ',,nourished by three centuries of a
prophetic tradition.



PartII

FAITH INTO PRACTICE

CHAPTER 1
The Quaker Faith

THE QUAKER MESSAGE

George Fox, one of the early founders of the Society of Friends in seventeenth century
England, had as a youth suffered great anguish as he sought an answer to his spiritual
quest. His answer came, after much reading of the Scriptures and visits to many ministers
and counselors, when he heard a voice within him which said: "There is One, even Christ
Jesus, that can speak to thy condition." "And when I heard it," he later reported, "my heart
did leap for joy." He had found God directly without the aid of ritual or clergy, and
henceforth his distinctive message was: (Christ speaks directly to each human heart who
seeks Him; listen to the Teacher who is within; He placed His light within each of us, and
as we follow the way He directs we shall be led into life and Truth.

The first names for the new movement were Children of the Light and Friends of Truth.
William Penn thought of it as "primitive Christianity revived."

Since those early beginnings, Friends have continued to hold that their faith is one of
first-hand experience of God in their lives. Spiritual life, they say, does not depend upon
the acceptance of certain doctrines, nor the observance of certain rites, but comes as
persons are obedient to the light of Christ within them. 'They feel free to reject much of
the ecclesiastical structure of the times, including priests, church dogmas, outward
sacraments, and external authority in religion, because they feel that for them these do
not serve the life of the spirit.

This has not been a solitary faith. From the beginning, the Quaker faith has flourished
in a group, in a society, in a beloved fellowship. While God may be found in one's inmost
life, one is always conscious of being part of a larger group of persons who are likewise
joyously following the inward way and seeking to be obedient to the light of Christ within.
They seek to be obedient not only in the quiet gathering for worship together, or in their
meeting for settling practical affairs, but also as they are led as a group to be concerned
for those about them, particularly those suffering injustices or inequities. While Friends
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had great respect for the individual person, the real unit in the Society of Friends has
always been the Meeting.

Friends traditionally allow great freedom in describing their own religious life and
experience. They have no formal creed. They try to weave their faith into life. Are they
seriously trying to follow their inward guide? Does the Sermon on the Mount come alive
for them as setting standards for Christian action? Are they endeavoring to live by Quaker
testimonies of integrity, simplicity, equality, peace, and community? In other words, one
can often tell Quakers not so much by what they say as by the way they live.

The excerpts, which follow, are attempts from different points of view to portray this
basic Quaker experience.

The End of Words
The end of words (even of Christ's own directions in the days of His flesh) is to turn

men to the holy life and power from whence the words came.
Isaac Penington: Works, 1681 ed., PartII, p. 170.

The Presence and Power of the Most High
At last, after all my distresses, wanderings and sore travails, I met with some of the

writings of this people called Quakers, which I cast a slight eye upon and disdained, as
falling very short of that wisdom, light, life and power, which I had been longing for and
searching after. After a long time, I was invited to hear one of them (as I had been often,
they in tender love pitying me and feeling my want of that which they possessed). When I
came, I felt the presence and power of the most high among them, and words of truth
from the spirit of truth reaching to my heart and conscience, opening my estate as in the
presence of the Lord. Yea, I did not only feel words and demonstrations from without, but
I felt the dead quickened, the seed raised; insomuch as my heart, in the certainty of light
and clearness of true sense, said: "This is he; this is he; there is no other; this is he whom
I have waited for and sought after from my childhood, who was always near me, and had
often begotten life in my heart, but I knew him not distinctly nor how to receive him or
dwell with him." And then in this sense (in the meltings and breakings of my spirit) was I
given up to the Lord to become his both in waiting for the further revealing of his seed in
me, and to serve him in the life and power of his seed.

Isaac Penington: 'A true and faithful relation ..." (1667).

Quoted in Thomas Ellwood's "Testimony" in the preface to

Penington's Works, 1681 ed., p. xlv.
A Secret Power Among Them

Not by strength of arguments, or by a particular disquisition of each doctrine and

convincement of my understanding thereby came [I] to receive and bear witness of the
truth, but by being secretly reached by [the] life; for when I came into the silent assemblies
of God's people, I felt a secret power among them, which touched my heart, and as I gave
way unto it, I found the evil weakening in me, and the good raised up, and so I became
thus knit and united unto them, hungering more and more after the increase of this power
and life, whereby I might feel myself perfectly redeemed. And indeed this is the surest way
to become a Christian, to whom afterwards the knowledge and understanding of principles
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will not be wanting, but will grow up as is needful as the natural fruit of this good root,

and such a knowledge will not be barren nor unfruitful.
Robert Barclay (1648-1696): Apology, prop. 11, sect. 7 1908

Phila. ed., p. 340.
The Kingdom of Heaven Did Gather Us
The Kingdom of Heaven did gather us and catch us all, as in a net, and His heavenly
power at one time drew many hundreds to land. We came to know a place to stand in and
what to wait in; and the Lord appeared daily to us, to our astonishment, amazement and
great admiration, insomuch that we often said one unto another, with great joy of heart:
"What, is the Kingdom of God come to be with men? And will He take up His tabernacle
among the sons of men, as He did of old? Shall we, that were reckoned as the outcasts of
Israel, have this honour of glory communicated amongst us, which were but men of small
parts and of little abilities, in respect of many others, as amongst men."
Francis Howgill's "Testimony" in preface to Edward
Burrough's Works, 1672. This extract is considerably
abridged.
They Were Changed Men
They were changed men themselves before they went about to change others. Their
hearts were rent as well as their garments, and they knew the power and work of God
upon them. And as they freely received what they had to say from the Lord, so they freely
administered it to others. The bent and stress of their ministry was conversion to God,
regeneration and holiness, not schemes of doctrines and verbal creeds or new forms of
worship, but a leaving off in religion the superfluous and reducing the ceremonies and
formal part, and pressing earnestly the substantial, the necessary and profitable part, as

all upon a serious reflection must and do acknowledge.
William Penn's preface to George Fox's Journal, bicent. ed.,

1891, vol. 1, p. xxxvii.

A New Dimension of Life

The possibility of this experience of Divine Presence, as a repeatedly realized and
present fact, and its transforming and transfiguring effect upon all life this is the central
message of Friends. Once discover this glorious secret, this new dimension of life, and we
no longer live merely in time but we live also in the Eternal. The sense of Presence carries
with it a sense of our lives being in large part guided, dynamically moved from beyond our
usual selves. Instead of being the active, hurrying church worker and the anxious, careful
planner of shrewd moves toward the good life, we become pliant creatures, less brittle,
less obstinately rational. The energizing, dynamic center is not in us but in the Divine
Presence in which we share. Religion is not our concern; it is God's concern. The sooner
we stop thinking we are the energetic operators of religion and discover that God is at
work, as the Aggressor, the Invader, the Initiator, so much the sooner do we discover that
our task is to call men to be still and know, listen, hearken in quiet invitation to the subtle
promptings of the Divine. Our task is to encourage others first to let go, to cease striving,
to give over this fevered effort of the self-sufficient religionist trying to please an external
deity. God is the Seeker, and not we alone. I am persuaded that religious people do not
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with sufficient seriousness count on God as an active factor in the affairs of the world.
"Behold, I stand at the door and knock," but too many well-intentioned people are so
preoccupied with the clatter of effort to do something for God that they don't hear Him

asking that He might do something through them.
Thomas Kelly: A testament of devotion, 1941, pp. 91, 96-7.

God is Loving Heavenly Father

To live one's life to the full, it is surely necessary to base it on a positive hypothesis.
And it is helpful also to join together with others who share the same outlook. Many
scientists have found in the Religious Society of Friends (Quakers) the spiritual community
that they need. Friends do not accept the idea that the universe occurred by chance, that
man is a chance conglomeration of molecules which has developed ideals, a conscience,
humanitarian instincts merely in order to survive. That seems to make a god of chance and
to attribute motives to a machine. It is wholly incredible, almost more incredible than the
idea that there exists nothing but mind. To accept the existence of matter and spirit seems
reasonable. To attribute the creation of matter to a Supreme Spirit may be a way of
expressing what we do not understand, but it seems more sensible than to suppose that
by denying that there is a problem or refusing to admit its significance, we explain it away.
But this is not enough. The Society of Friends is a Christian body; it is a body of people
who take Jesus Christ as their example and who think of God in terms of Christ's life and
teaching. This means far more than to accept the Idea of a Supreme Creative Spirit; it
means the basing of the experiment of life on the assumption that God is a loving Heavenly
Father who is accessible to man, who cares for man, who would not put man to the
indignity of being a perfect puppet, but who suffers when man, having been given free

will, chooses to reject Him.
Kathleen Lonsdale: Science and Quakerism, 1956 ed., pp 4, 5.

A Hand Held Out to the Scientist

Religious creeds are a great obstacle to any full sympathy between the outlook of the
scientist and the outlook which religion is so often supposed to require. I recognize that
the practice of a religious community cannot be regulated solely in the interests of its
scientifically-minded members and therefore I would not go so far as to urge that no kind
of defense of creeds is possible. But I think it may be said that Quakerism in dispensing
with creeds holds out a hand to the scientist. The scientific objection is not merely to
particular creeds which assert in outworn phraseology beliefs which are either no longer
held or no longer convey inspiration to life. The spirit of seeking which animates us refuses
to regard any kind of creed as its goal. It would be a shock to come across, a university
where it was the practice of the students to recite adherence to Newton's Laws of motion,
to Maxwell's equations, and to the electromagnetic theory of light. We should not deplore
it the less if our own pet theory happened to be included, or if the list were brought up to
date every few years. We should say that the students cannot possibly realize the intention
of scientific training if they are taught to look on these results as things to be recited and
subscribed to. Science may fall short of its ideal, and although the peril scarcely takes this



extreme form, it is not always easy, particularly in popular science, to maintain our stand
against creed and dogma.

Rejection of creed is not inconsistent with being possessed by, a living belief. We have
no creed in science, but we are not lukewarm in our beliefs. The belief is not that all the
knowledge of the universe that we hold so enthusiastically will survive in the letter; but a
sureness that we are on the road. If our so-called facts are changing shadows, they are
shadows cast by the light of constant truth. So too in religion we are repelled by that
confident theological doctrine which has settled for all generations just how the spiritual
world is worked; but we need not turn aside from the measure of light that comes into our
experience showing us a way through the unseen world.

Religion for the conscientious seeker is not all a matter of doubt and self-questioning.

There is a kind of sureness, which is very different from cocksureness.
A. Stanley Eddington: Science and the unseen world, 1929, pp.

88-91.
If You Were to Ask Ten Quakers

If you were to ask ten Quakers to explain to whom they were listening and speaking
in the silence, and just what was their idea of God, I doubt very much whether you would
get two identical answers; and I doubt still more whether an agnostic would find one
answer to satisfy him among the lot. The fact is, that when we try to explain, even to
ourselves, what we mean by God, ordinary words fail us.

Of course that often happens to a scientist too, when he is talking about science. He
could describe atoms in various ways, but not in any way that doesn't enormously
oversimplify the problem, or that explains their real nature. Yet scientists believe in atoms;
they don't regard them merely as a convenient hypothesis.

To many people throughout history, God has been intensely real because they have
found that they can experience communion with God. But such experience is not gained
without persistence. We must listen; we must make time to step aside even from good
works, in order to talk with God. Sometimes a physical withdrawal is not possible, but
when communion has become a constant attitude of mind it is deeply satisfying, because

it fulfills our need for the companionship of someone who loves us in spite of our failings.

Kathleen Lonsdale, "Deeper mysteries than life." In The
Friend (London), vol. 120 (1962), p. 775.
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Bond of Union in Inward Experience

Quakerism, indeed, has always found the bond of union for itself and for the wider
fellowship of the Church catholic, in inward experience the experience of the one Divine
Life that is reproducing in men the character of Jesus Christ. It has refused to lay the
emphasis in creed or ritual or in its days of vigor on institutions. Where Christ is, there is
His Church, made up of all who seek to live in His spirit, whatever the words by which
they try to find expression for their faith or the practices which have become means of

grace to their souls.
William C. Braithwaite: The second period of Quakerism,

1919, p. 641.

Mystical Experience Verified in Daily Life

The mystical experience, which is far more common than the skeptically minded and
the critics of mysticism realize, finds its most solid support not in ecstasy or miracle but in
the verifying facts of our everyday life. Our simplest faith in the triumphant worth of
normal goodness, our steady confidence that the truth we hold is universally true, our
conviction that love is something more than a subjective thrill, our intimations that the
beauty which we see here and now is only a glimpse of an infinite and eternal beauty all
these convictions are built upon the fact that there is a junction of our finite individual
lives with one real foundational Spirit who is the ground and source of all the self-
transcending values by which we live. Isolate us, insulate us, leave us as lonely oases in a
sterile desert and we could not even have mirages of the good, the true, the lovely and the
beautiful. Life would dry up and shrivel away. We are these strange eternity-haunted
beings just because we are conjunct with God whom some of us at least discover walking
with us in the cool of the day, as the fish feels the ocean or the bird feels the air. These
experiences of inner fortification and joy help us immensely to bear the "heavy and weary

weight of all this unintelligible world" and give us an unwonted buoyancy.
Rufus M. Jones: Fundamental ends of life, 1924, pp. 116-7

Dangers of Creeds

We do not in the least deprecate the attempt, which must be made, since man is a
rational being, to formulate intellectually the ideas which are implicit in religious
experience. But it should always be recognized that all such attempts are provisional, and
can never be assumed to possess the finality of ultimate truth. There must always be room
for development and progress, and Christian thought and inquiry should never be fettered
by theory. Among the dangers of formulated statements of belief are these:

(1) They tend to crystallize thought on matters that will always be beyond any final
embodiment in human language;

(2) They fetter the search for truth and for its more adequate expression; and

(3) They set up a fence which tends to keep out of the Christian fold many sincere and
seeking souls who would gladly enter it.

Particularly in these days we need to be on our guard against these dangers.
Multitudes of peoples are being shaken out of their comfortable beliefs by the terrific
experiences through which the world is passing, and are seeking a secure basis for their



faith. And some are finding a Reality which is much too great to be confined within the

narrow limits of a creed.
The true basis of Christian unity, a statement presented to

London Y.M., 1917.
The Spiritual Message of Friends

No important religious movement can keep moving and can maintain its vitality and
spirituality without a body of cohesive principles which form the central structure the
invisible skeleton of its life. These truths and principles often lie too deep for expression
in words. They may be woven into the tissue of the life of these people rather than set
forth in exact formulae, but nevertheless it will be found that deep down in the central
current of the continuous movement there are significant ideas which give direction and
moving power to it.

It has been so for nearly three hundred years with the Society of Friends. Its members
have usually been hesitant about formulations, and not very successful in making them,
but there have always been in operation, in the widely dispersed Society, underlying
principles of truth which have made the movement significant in history. There have been
repeated tendencies to vary, to divide and to be profoundly influenced by religious
currents of thought in the environment, but through all the historical variations at least a
feeble grasp, a dim vision of the original central principles of life has persisted at the heart
of the movement.

There are three foundation aspects of Quakerism to be explored which underlie the
very structure of our life and mission in the world. These three vital aspects cannot be cut
apart as though they were independent, but they must receive separate emphasis and
interpretation. The first is our essential truth, that is to say, the faith by which we live; the
second is our type of worship by which we breathe our higher life; and the third is our
mission of service by which we express ourselves to the world.

QUAKERISM in spirit and ideal is neither a form of Roman Catholicism, nor a form of
Protestantism. Protestantism in its, original, essential features called for an authoritative
creed, specific sacraments and an authentic form of ordination. Quakerism at its birth was
a fresh attempt to recover the way of life revealed in the New Testament, to re-interpret
and re-live it in this present world. Its founders intended to revive apostolic Christianity.
They did not intend to create a new sect. They carefully avoided calling themselves a
"Church." They were content to be a "Society of Friends." George Fox said: "The Quakers
are not a sect but are [a people living] in the power of God which was before sects were."

The original message of George Fox which gathered the Society of Friends, was never
systematically formulated by him. It was essentially the faith, based on personal
experience, that God and man have direct relationship and mutual correspondence. This
was not, in the first instance, a doctrine, but a live and throbbing experience. George Fox
kept his faith as concrete as possible and avoided as far as one can, abstract phrases which
tend to become mere words. The principle which he named "that of God in man" was first
of all for him a personal discovery that something not himself, something beyond himself,
was operating in him as an invading spiritual power. He seemed to have found a central
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stream of life, flowing over the ocean of darkness and death, and revealing to him the
infinite love of God present here in the world where we live. In his thought he linked up
this stream of Life which was revealed within himself with the Fountain of Life which had
broken into the course of history in Christ. All that he meant by the word God took for him
form and reality and character in Christ and spoke completely to his condition. He never
thought out the complications of the inward Christ of his experience and the outward
Christ of history and gospel story. In fact he made too little of the historical Christ. But he
leaped to the conclusion that Christ is eternally alive and is God continually revealing
Himself through the ages in men. That which broke into him as Light and Truth for his
time and need seemed to him to be the Light of Christ, coming out of the Eternal World,
but rich and concrete with the spiritual content of Christ's definite life here in time.

It means that God has broken into revelation through a person who made love and
tenderness the supreme qualities of life both in man and God. It further means that within
measure and limits that divine Light and Love and Truth, so wonderful in Him, can be
continuously revealed and demonstrated through lives like ours. The central Quaker faith
in the seventeenth century was a testimony that man may live in vital contact with the
divine Life-Stream and that that divine Stream of Life can flow into expression through
man.

WORSHIP. There is a very close and vital connection between this central truth of
man's relation to God and the way of worship which the early Friends inaugurated. They
were careful not to bisect life into sacred and secular divisions. They wanted all the
activities of life to be sacramental. They attempted to carry their lofty faith in the real
Presence into every aspect of home and business. They took seriously the apostolic
injunction: "Whether ye eat, or whether ye drink, or whatever ye do, do it all to the glory
of God" And yet they felt that there ought to be high-tide occasions in the spiritual life,
when there should be nothing in the way to interrupt or to disturb the consciousness of
communion with God.

They made the discovery that silence is one of the best preparations for such
communion and for the reception of inspiration and guidance. Silence itself, of course, has
no magic. It may be just sheer emptiness, absence of words, or noise, or music. It may be
an occasion for slumber, or it may be a dead form. But it may he an intensified pause, a
vitalized hush, a creative quiet, an actual moment of mutual and reciprocal
correspondence with God. The actual meeting of man with God and God with man is the
very crown and culmination of what we can do with our human life here on earth.

While the primary function of the meeting for worship is, no doubt, the direct
reception of inward resources of life and power by an entrance into the Stream of Life
itself, and by being bathed and refreshed in the waters of Life, it ought also to be an
occasion for constructive human ministry. The meeting should be an opportunity for the
circulation of life and for the transmission of insights of faith, of truth, of experience, of
fresh and vital messages. The focus of emphasis ought always to be the refreshment and
edification of the group, not the personal "relief" or "satisfaction" of an individual. Nor is
the Quaker Meeting a place for stereotyped "sermonizing," for laboriously "constructed"



addresses. What is needed is a fresh, inspiring, illuminating, uplifting message, which
opens the gates of life to struggling and discouraged souls. The meeting will be at its best
when all that is spoken coheres and draws toward a single central purpose, so that it
culminates in a unity of life.

True religion of the Spirit is bound to bring into play transcendent forces which carry
the soul beyond what is and has ht en. The difference between a Meeting and a lecture or
a debate lies in the fact that the Meeting looks for and expects revelation, The breaking in
of the Eternal. It ought to be like the rising of the water in a lock which enables the ship
to go out for its journey on a higher level.

HUMAN SERVICE. As the Quaker faith is inherently allied to the Quaker way of
worship, so also the Quaker impulsion to take up and share "the burden of the world's
suffering" springs out of the central faith and the intimate fellowship of worship. A touch
of the transcendent aspect of life, the eternal aspect of it, is essential to all three of these
foundation features of the Quaker movement its truth, its way of worship and its peculiar
practical mission in the world. We should lose the essential mark and badge of our calling
if we should allow our Quaker service, our mission to oppressed humanity, to drop to the
purely secular level.

We approach all problems with a peculiar faith that man is potentially a child of God,
a being of infinite worth. The liberation, the enlargement, the realization and fulfillment
of man's true life is, or should be, behind every effort. If we work to change outward
conditions, to transform oppressive social and economic systems, to destroy war, to
remove brutal forms of punishment and every method of violence, we are all the time
concerned to enable man to have better opportunities to come up to his full stature as a
man, which cannot be fully done until society itself becomes more richly organized. The
method of such human service, if it is to be genuinely Quaker service, that is, "intelligent,"
"spiritual" service, must be a method that is consistent with the way and spirit of love. It
cannot run on a level with the secular theory of force. Its way is deeply sacrificial and
costly. It gives and shares, not merely goods and money, but life itself. It enters
sympathetically and with an understanding mind into the heart and condition of those
who suffer and who are to be helped. It travails and suffers with them and it aims in the
end to make a different world through its love and its effort. As John Woolman expresses
it, "Love is the first motion." The real hope of such a worker is to be an organ through
which the divine Life can break in and come into play.

One of the most important missions of a Society like ours is its prophetic service. We
maintain that we must not merely be identified with a party, or a division, or a given
system, or a prevailing theory. We must be free and broad-visioned enough to see around
and beyond the partial one-sided aspect of the issue for which the "party" stands and to
seize the ethical and spiritual significance of the whole situation before us, and deal with
it from above the storm and controversy and propaganda of the moment. This attitude
brings in once more the transcendent, the eternal aspect, which is precisely the function
of a spiritual body as contrasted with a secular one.



The social order must be profoundly transformed and adjusted to the demands of
justice and fairness for all men. But whatever happens to the social and economic order,
the quality of the spirit of those who compose the social structure will always be the
essential matter. No reorganization, whether gradual or revolutionary, will make a good
world unless the units themselves are good. Even now, in a world far from being rightly
fashioned, we can help toward the reorganization of it by a faithful and consistent practice
of simplicity of life, sincerity of heart, brotherliness of spirit toward all men, and confident

reliance on the intrinsic forces of the soul in co-operation with God.
Rufus M. Jones, "The spiritual message of the Religious

Society of Friends" in World Conference (1937) Report of
Commission I, pp. 7-16.
Whereas I Was Blind, Now I See

Hope, peace and encouragement is not enough to depict my religion. When my spirit
is animated by my religion and is aware of the inviolable Truth prevailing, my heart dances
for joy and gratitude and sings the praise of God! Every moment is a mystery. Even this
body of mine, what a mystery it is, whose heart is beating incessantly without my knowing,
and whose lungs breathe ceaselessly without my knowing! This air is God's, the light is
God's, we are his. I am living with all the universe, and all the universe is living with me,
in God.

However others may have been, I have been long in the dark. But my religion has
opened my eyes through the immense love of God, and is letting me see things more and
more clearly. "One thing I know, that, whereas I was blind, now I see." When I came across
this sentence I felt like crying for joy and surprise. I felt my 'own thought was expressed

there!
Yukio Irie, "My religion: by a Japanese Friend." In The
Friend (London), vol. 115 (1957), pp. 163-4.

THE EXPERIENCE OF THE LIGHT WITHIN

Early Friends referred to their inward experience of God in several ways. They spoke
of the Seed, the Divine Principle, that of God in every one, etc. But their most common
title was the Light of Christ Within or simply the Light Within, a metaphor probably
suggested by the gospel of John (John 1:4-9). The important thing is not the name but the
experience of divine guidance which if faithfully followed leads to growth in Christian
living.

This inward revelation has not been thought of as opposed to God's outward or
historical revelation in Jesus. The two have been considered as different expressions of the
same reality. Friends experience God both inwardly and outwardly, both in the "inward
vision" and in history.

Friends feel that this experience of inward guidance not only leads them into right
paths; it is also the basis for Friends coming together as a Society. In a gathered group it
is the basis of their unity. They feel that as they follow divine guidance, they are bound
together in a loving fellowship, that the Light Within brings them into relation with One
who is greater than any individual. In this respect early Friends were to be distinguished



from similar movements of the seventeenth century, such as the Ranters, for whom any
individual leading was valid. Because Ranterism was extreme individualism, it could find
no basis for unity and did not continue as a movement.

Friends also feel that God gives light "in some measure" to each of us. George Fox
called upon Friends to "answer that of God in every one." By this he meant that in dealing
with others we should be aware of the Light which God has placed within them and should
respect it. In the Quakers' experience this is likely to lead to a response in the same spirit.
At least this has been the Quakers' faith as William Penn and John Woolman approached
the Indians, as Mary Fisher approached the Sultan, Elizabeth Fry the inmates of Newgate
Prison, Samuel Tuke the mentally ill, and Rufus Jones the Gestapo.

In the following selections Friends have endeavored to portray this experience.

Every Man Enlightened By Christ

Now the Lord God hath opened to me by his invisible power how that every man was
enlightened by the divine light of Christ; and I saw it shine through all, and that they that
believed in it came out of condemnation and came to the light of life and became the
children of it, but they that hated it, and did not believe in it, were condemned by it,
though they made a profession of Christ. This I saw in the pure openings of the Light
without the help of any man, neither did I then know where to find it in the Scriptures;
though afterwards, searching the Scriptures, I found it. For I saw in that Light and Spirit
which was before Scripture was given forth, and which led the holy men of God to give
them forth, that all must come to that Spirit, if they would know God, or Christ, or the
Scriptures aright, which they that gave them forth were led and taught by.

George Fox: Journal, ed. John L. Nickalls, 1952, p. 33 (entry
for 1648).

Present Experience

The Light Within, which is the central Quaker idea, is no abstract phrase. It is an
experience. It is a type of religion that turns away from arid theological notions and that
insists instead upon a real and vital experience of God revealed to persons in their own
Souls, in their own personal lives. Christ no longer stands for a Being who came to the
world to effect a mysterious scheme of salvation, a scheme to be mediated henceforth by
men by an authoritative church, after He Himself had withdrawn into the heavens from
which He came. Christ is God eternally revealing Himself. God in immediate relationship
with men. Christ by his coming did not change the divine attitude; He revealed God as He
essentially was and is, and made the fact forever plain that He is self-revealing and
inwardly present wherever a human life is open and receptive. We no more need to go
somewhere to find Him and the fish needs to soar to find the ocean or the eagle needs to
plunge to find the air. If that is true, it is a great and momentous truth, worth struggling
for and suffering for. The pioneer Quakers believed with all their mind and strength that
something like that 'as true, that they had discovered it, tested it, and were themselves a
demonstration of it. I feel as sure of it today as they did in Their day. It is not an outdated
faith. It is a present experience. There are many of us who can say today: "This is what I
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have waited for and sought after from my childhood. This is He. There is no other. I have
met with my God; I have met with my Saviour."
We shall do well to proclaim with conviction and demonstration this main truth that
God is not absentee, not unknowable, but already revealed, as truly as light or electricity
or gravitation or life are revealed, and revealed in the only way in which He could be fully
revealed, namely, in a Person. And furthermore we shall do well to declare, so that men
will believe it, that the revelation of Him is still proceeding, that we have found Him
ourselves and have living relationship with Him and are sure that the spiritual nature of
man has access to Him. This kind of experience, the very basis of religion is what "Inner
Light" means to us now.
Rufus M. Jones: An interpretation of Quakerism, 1936, pp. 1,
2. (Wayfarer series, no. 1.) Home Service Committee, London
Y.M.

A Measure of God's Light To All

And this I declare to all the inhabitants in England and all that dwell upon the earth,
that God alone is the Teacher of His people and hath given to everyone a measure of grace,
which is the light that comes from Christ, that checks and reproves for sin, in the secrets
of the heart and conscience; and all that wait in that light which comes from Christ which
is the free grace of God for the power of Jesus Christ to destroy sin and to guide them in
obedience to the light, so shall they come to know the only true God and Father of Light,
in Christ Jesus who is the way to Him. And this I witness to all the sons of men, that the
knowledge of eternal life I came not to by the letter of the Scripture nor hearing men speak
of the Name of God. I came to the true knowledge of the Scripture and the eternal rest...by

the inspiration of the Spirit of Jesus Christ.
William Dewsbury: Works, 1689, p. 54.

Known By Those Who Are Obedient

The main differences between ourselves and most other bodies of Christians arise from
the emphasis we place on the Light of God's Holy Spirit in the human soul potentially in
all human souls, and known in actual experience as these are turned towards the Light
and are obedient to it. This direct contact between the Spirit of Christ and the human spirit
we are prepared to trust to, as the basis of our individual and corporate life.

From this source all our special "testimonies" flow. The Light of Christ in the soul may
be experienced by all: no form of the Divine Grace is the monopoly of priestly caste,
through whom alone it can be ministered to others; all believers are called to be priests
and in this as in all the service of the Church men and women are equally called to partake.
Anyone may experience "the anointing," and, if this is known, may be called to minister to
others of what God has given. We believe in the ministry as a spiritual service for God and
men, free and open to any, whether men or women, who are truly followers of Christ, who
know His Life in their souls, and hear His inward call. While the Life will necessarily find
expression in some kind of human organization, this must not be allowed to cramp the
freedom of the Spirit. It is not the organization, but the Life, that will safeguard the
Christian community from error and schism. As the Light of Christ is known and followed,
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as men and women truly live their own life with God, they will be kept in unity with Him

and with one another.
Paper presented to London Y. M., 1920, by a commission in

connection with the World Conference on Faith and Order.
Not a Substitute for Christianity

The actual mystical views of any given period, the symbolism through which these
inward experiences are expressed, the "revelations" which come to mystical prophets, all
bear the mark and color of their particular age. There are no "pure experiences," i.e., no
experiences which come wholly from beyond the person who has them.

The greatest danger from mysticism, and there are dangers, is just this of becoming
relatively detached from the experience of the race, the illumination of the great revealers
of the past. To sever one's roots in history and in the slowly-gathered content of religious
faith, "to build all inward" and to have no light but what comes "pure" by the inward way,
is to suffer shrinkage, and to run the tremendous risk of ending in moral and spiritual
bankruptcy, with only vagaries and caprices for assets. The sane 'mystic does not exalt his
own experiences over historical revelation, he rather interprets his own openings in the
light of the 'master-revelations. He does not foolishly conclude, because he has a vision of
his own, that "the glory of God in the face of Jesus Christ" is out-dated and unnecessary,
any more than the artist, with a "gift" of his own, concludes that he had no need of the
inspiring guidance of the old masters. Mystical religion, instead of making the soul
independent of Christ and of earlier revelations, rather insists that every hint of the Divine
meaning that has come in any age, through any person, is precious, and that the supreme
unveiling of the nature and character of God, the highest exhibition of the range and scope
of human possibility in 1I1e person of Jesus Christ, is unspeakably important for anyone
whose main concern is to be a son of God. This religion of first-hand experience is not a
substitute for Christianity; it is Christianity alive and vocal in personal experience and in
individual love.

Rufus M. Jones: Studies in mystical religion, 1909, pp. xxxiii-
XXXV.
Faithful in Humble Stations

To most of us are given some common little jobs every day of our lives. To a very few
comes the call to do something extraordinary, some great task. The world abounds in men
and women who find happiness and opportunities for self-expression in being faithful in
the humble stations of life which are theirs at a given time. If we are loyal to the truth as
we see it, and respond with our might in the "common" situations in day-to-day living as
we face them, the glow of the grace of God deepens and nurtures our faculties for insight
and for recognition of the true worth of things and of men.

Ranjit Chetsingh, "The ground on which you stand is holy
ground," in Friends World News, Spring 1975, p. 2.
The Spirit's Guidance is Consistent

Friends have been convinced that our God is a God of order and not of confusion. As

George Fox wrote to King Charles in 1661 about Friends' attitude to war: "The Spirit of
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Christ by which we are guided is not changeable, so as once to command us from a thing
as evil and again to move unto it." That is, the Spirit's guidance is consistent, not leading
one person to follow one path and another person an opposite path. Thus, one person's
guidance may be expected to supplement that of another. As we learn to trust one
another's perception, we discover that guidance may be a group experience as well as an

individual one. The testimony against war was an early example of this.
George A. Selleck, "Four questions for Quakers." Address at

N.E.YM., 1978. Quaker Life, February 1979, pp. 18-19.

A "New Man" Was Born Within

By 1660 [Fox] had taught some 50,000 Friends, as he called them, to sit in silence
under the inwardly search lighting truth which showed up every act or impulse of self-will
or self-righteousness. Naturally, they quaked, struggled and despaired for months, upheld
meanwhile by fellow-quakers alert to self-made escapes, until finally a "new man" was
born within, able to respond freely to positive leadings of the Light, and joy broke through.
The Light was also the Spirit of Christ, whose power and judgment Friends had found to

be loving.
Hugh Barbour, "William Penn, model of Protestant

liberalism," Church History, June 1979, p. 158.

The Light Becomes Glorious

The blazing discovery which Quakers made, long ago, is rediscovered again and again
by individuals and sometimes by groups. The embers flare up, the light becomes glorious.
There is no reason why it cannot break out again, today, with blazing power. The world
needs it desperately. All that I would say to you about the past is directed to you in the
present. Ask yourself: Am I down in the flaming center of God? Have I come into the deeps,
where the soul meets with God and knows His Love and power? Have I discovered God as
a living Immediacy, a sweet Presence and a stirring, life-renovating Power within me? Do
I walk by His guidance, feeding every day, like knights of the Grail, on the body and blood

of Christ, knowing every day and every act to be a sacrament?
Thomas Kelly: The eternal promise, 1966, p. 48.

Living From the Center

THE HOLY SPIRIT is a mighty, rushing wind, and the river of life. It is the pulsing,
moving, living, vibrant flow of the power of God. When we are caught up in it we feel the
ecstasy of heaven and know that all things are possible, even to the moving of mountains.
We know as well that in most of our living we are separated, even alienated, from this
power of God and that the very purpose of life is to come ever more fully into harmony
with Him so that we rest in the strength of His Being and move in the joy of the flow of
His Spirit. When we have become one with His Spirit, it is no longer we who live but the
power of the Spirit that lives through us. This is the Kingdom of God, union with God, life
in the presence of God, and this is the richness of God's infinite love. This is living from

the Center.
Francis B. Hall: Living from the center, 1980, p. 6.



THE PERSON AND WORK OF JESUS CHRIST

Early Friends thought of the Light Within as the Light of Christ Within. With the gospel
of John and the letters of Paul, Friends in speaking of Christ mean both an historical person
in Galilee whose life and death and resurrection are thought of as a revelation of God, and
a present experience of being guided and sustained by an inward power. Thus Friends
have a deep appreciation for the human Jesus, the young Jew who showed such
remarkable insight into the ways of God, and who met his death on a cross at the hands
of the Roman executioners. But also at the very heart of the Quaker faith there is a first-
hand acquaintance with the living spirit of God, whom some Friends have referred to as
the Light Within and others have spoken of as the Risen Christ or the Holy Spirit.

This double reference has continued with varying emphases throughout Quaker
history. During certain periods the primary emphasis has been upon inward experience, to
the neglect of the historical revelation. This happened during the period of quietism in the
eighteenth century and again in some of the twentieth century emphasis on a general
mysticism. At other times, particularly in the nineteenth century under the influence of the
evangelical movement, the pendulum swung to greater emphasis upon the historical
Christian revelation. Yet many present-day Friends feel that their faith requires both
emphases. Without the historical revelation the inward experience lacks content, and
without the inward revelation the historical lacks depth and relevance.

For many Friends, therefore, Quakerism is Christianity know and lived inwardly, yet
bearing the outward fruits of the Spirit in loving concern. For these, knowledge of and
commitment to the Christian historical revelation is essential to being a true Quaker. They
endeavor to lay equal emphasis upon the inner and outer revelation. There may be great
freedom and even diversity in describing one's faith or in interpreting the Christian
message, but one must be committed to making it real in one's life.

God Known Outwardly in Jesus

Quakerism is primarily a method, just as science is primarily a method. Quakerism
includes also a certain body of beliefs, as does science, but in both cases these beliefs are
accepted because they have been arrived at by experts using the proper method.

They can be modified by further use of the same method by which they were arrived
at in the first place. The scientific method is directed toward the outer world. This is true,
even in the case of psychology, which depends as far as possible on laboratory methods.
But the Quaker method differs from the scientific method in that it is dealing with what
can neither be measured nor weighed. It is directed to the inner life, the response to moral
claims and religious insights. Since both Quakerism and science are based primarily on
experience, rather than on reason or authority, they have nothing to fear from the results
of discovery or research.

Every vital method is inevitably based on accepted facts regarding the objective world.
The scientific method assumes that the universe is a cosmos not a chaos, that the same
results will follow from the same conditions, that man can, by means of his senses, learn
some truth about the physical universe and by a process of reasoning deduce further truth
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not revealed to the senses. This, and more, must be accepted by scientific faith and
intuition.

Similarly, Quakerism, though primarily directed toward the inner life, accepts
objective historical events. Chief among them is the central event in the history of
Christianity, the revelation of God in human terms through Jesus of Nazareth. If God had
not revealed himself both outwardly in history and inwardly in experience, the outward
revelation would have lacked power and meaning and the inward revelation would remain
formless and vague. Only as the outward eye of time and the inward eye of eternity are

focussed on a single fact does that fact attain the three-dimensional quality of Truth.
Howard H. Brinton: Friends for 300 years, 1952, pp. xiii, xiv.

He Taught Us to Talk with God

The character of Jesus Christ, the tone of his voice over the centuries, so to speak, has
made a tremendous appeal to me. I think it very likely that a great deal of legend has
gathered round the story of his life; and yet many of his sayings ring so true today that
they to use an old-fashioned Quaker phrase they speak to my condition. I rejected a good
deal of my religious upbringing during the process of thinking for myself in my teens and
later; I found it impossible to accept as true much that I had been told I must believe about
Jesus; but thinking for myself brought me closer to Jesus, for he had the simplicity of
approach that I wanted. He didn't just talk about God, he talked with God; and he taught

his friends to do the same.
Kathleen Lonsdale, "Deeper mysteries than life." In The

Friend (London), vol. 120 (1962), pp. 774-5.

Christ is Not Divided

Christ is not divided; the Christ who dwells within, the hope of glory, is the Christ of
history. Only as we follow the guidance of the Holy Spirit and by faith embrace the Lord
Jesus as the Redeemer of the world, and as our personal Saviour, can we hope to perform
an adequate part in the social and other service which lies before us; for, after all, the
world's misery is the result of the world's sin. War, intemperance, avarice, lust, the chief
sources of suffering and poverty, are the outcome of selfishness; and all selfishness is sin.
Civilization makes but small progress against its ravages. We need a fresh vision of the
cross of Christ. Coming as penitents to the foot of that cross, we find pardon, peace and

power.
Epistle of London Y. M., 1906.



A Present Help is He

In joy of inward peace, or sense
Of sorrow over sin,

He is His own best evidence,
His witness is within.

No fable old, nor mythic lore,
Nor dream of bards and seers,
No dead fact stranded on the shore
Of the oblivious years;—

But warm, sweet, tender, even yet
A present help is He;

And faith has still its Olivet,
And love its Galilee.

The healing of His seamless dress
Is by our beds of pain;

We touch Him in life's throng and press,
And we are whole again.

Through Him the first fond prayers are said
Our lips of childhood frame,

The last low whispers of our dead
Are burdened with His name.

O, Lord and Master of us all!
Whate'er our name or sign,

We own Thy sway, we hear Thy call,
We test our lives by Thine.

We faintly hear, we dimly see,
In differing phrase we pray;
But, dim or clear, we own in Thee
The Light, the Truth, the Way!

John G. Whittier: The complete poetical works, 1894, pp. 443-

4. "Our Master" written 1866.

Jesus Was the Man of the People

Jesus was the man of the people, who knew their joys and sorrows because He lived
as one of them. He learnt life at the carpenter's bench in Nazareth. He knew the trouble
His mother had in patching the old garment, the value of the woman's lost coin, the cost
to the widow of her two mites, the difficulty of the poor woman in getting justice from the
unjust judge. He took our common life and daily toil and made them into divine things.
The crowded cities of Galilee were His home. His heart went out to the helpless and the
diseased, to the oppressed poor, to the rich, starved of true fellowship, and to the self-
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righteous, separated by their hardness of heart from their fellows and from God. He gave
Himself to men without reserve, in loving fellowship; their life and lot came into His life;
those who opened their hearts to Him knew His life; and overcoming love came into their
lives. When His people refused Him, and crucified Him, His love still sought them
undespairing.

Epistle of London Y M., 1920.
The Divine Possibilities of Man

Christ is as truly a revelation of man as He is a revelation of God. We see at last in
Him what man was meant to be. That means that in the light of His life we ought to
reinterpret as we usually have not done the divine possibilities of the human nature we
bear. We have seen God revealed in Christ. I wish now that we might learn to see the
divine possibilities of man revealed in Christ. He was "a new Adam," as St. Paul puts it,
with a stroke of genius "the first born among many brethren" (Rom. 8:29). Nobody has
ever said anything bolder than that. He was the first born of a new order of humanity, and
nobody really and truly knows man until he has seen humanity reinterpreted in Christ. We
have thought of man as a "ruin" and we have seen specimens of the race that plainly
revealed the marks of ruin. But Christ is the first born of a new order of humanity. What
we see in the everyday man makes us very solemn, but our hope is in the finished product
that is forecast in this new type.

What I want, if possible, is to recover Christ as a real person, who lived and taught
and healed and suffered and was victorious over temptation and misunderstanding and
betrayal and desertion and defeat and death. He must have been the kind of person who
could do what He did, the kind of person who could arouse the faith and wonder and
adoration He did arouse. What is even more amazing, He must have been the kind of
person who could inspire and vitalize a luminous line of saints through the centuries of
history. What is still more amazing, He must have been the kind of person who could
create and inspire the Church of the ages, and could be the major source of what is highest

and best and most spiritual in the civilization of our western world.
Rufus M. Jones: A call to what is vital, 1948, pp. 109-10.

He Goes on Living
We renounce the past tense in our references to Jesus; not because there was not a
past-tense time of absolutely crucial importance to our knowledge of him and of God but
because we are so desirous not to box him in that past; and still more not to box him in
the interpretations of him that were first attempted in the first one or two generations of
his early followers. He goes on living, his wonders go on being done, his teaching goes on
being added to, his death is died every day, and every day He rises again.
Bernard Canter: editorial in The Friend (London), vol. 119
(1961), p. 723. Slightly altered by author.
Swept into the Ocean of Light and Love
Perhaps for many of us, particularly for those of us who are younger, the way to the
knowledge of the meaning of Jesus Christ lies through human friendship and affection and
love. Then there may, come the moment when we are carried out of ourselves, far beyond
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what we have hitherto known and clung to, and swept into the ocean of light and love
that flow over the darkness of the world. We may be overwhelmed, drowned in it, losing
all consciousness of self, and then drawn out of those deeps to find we are different people
or, better, perhaps to know for the first time the persons we really are and can be. Then
we may begin to see and understand the Light of which John wrote, which visits every

man and is, as he proclaimed, the Light which is the Life in Christ.
Richenda Scott: "Love and discernment,” The Friend,

December 5, 1975, p. 1374.

A Life in the Power of the Spirit

Since Quakers believe that God is continually revealing Himself and cannot be
captured in any formal creed, the only way we can talk about our experience is in terms
of our personal faith. For me, being a Christian means that the life and teaching of Jesus,
as recorded in the Gospels, set the standards for our day to day living. It points further to
the source of the power that sustained Jesus as he followed his way of life. For Quakers to
be Christian means that they endeavor to follow however imperfectly his way. It is not a

creed, but a life to be lived in the power of the Spirit.
George A. Selleck, "Four questions for Quakers." Address at

N.E.YM., 1978. Quaker Life, March 1979, p. 31.
To Be Like Christ
To be like Christ then, is to be a Christian. And Regeneration is the only way to the

Kingdom of God, which we pray for.
William Penn: Some fruits of solitude, 1693, Pt. I, no. 468.

THE VALUE AND USE OF THE BIBLE

Friends have always found great value in the Bible as a record of God's search for
communion with men and women. Compiled from the inspiration of many ancient writers,
the Bible has been for Friends not a blueprint or final authority but a source of knowledge
of God's ways with us. Friends' insights have been confirmed in Scripture: "What the Lord
opened in me I afterwards found agreeable to them" (George Fox) Modern knowledge of
the history of the Bible has helped to reinforce our understanding of the spiritual values
to be gained by its constant study.

Since all Friends are potential ministers, it is especially important that all should know
the Bible well. It is the experience of generations of devoted Christians that the deepest
meaning of the Bible can be ascertained not through reading any isolated text or texts, but
only by viewing it as a whole. To learn its teachings, to understand their application to our
lives, and to teach them to our children, we need to use modern scholarship about the
Scriptures and to be "in that Spirit by which they were given forth."

To Bring Us to the Lord
And the end of words is to bring men to the knowledge of things beyond what words
can utter. So, learn of the Lord to make a right use of the Scriptures: which is by esteeming

them in their right place, and prizing that above them which is above them.

Isaac Penington: Letters, ed. John Barclay, 1828, pp. 39-40.
Letter XVI, undated.
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Held in No Slight Esteem

These things I did not see by the help of man, nor by the letter, though they are written
in the letter, but I saw them in the light of the Lord Jesus Christ, and by his immediate
Spirit and power, as did the holy men of God, by whom the Holy Scriptures were written.
Yet I had no slight esteem of the Holy Scriptures, but they were very precious to me, for I
was in that spirit by which they were given forth, and what the Lord opened in me I
afterwards found was agreeable to them.

George Fox: Journal, ed. John L. Nickalls, 1952, p. 34 (entry
for 1648).
Guiding Truths for Modern Times

The weight of the words which are from God's spirit is according to the strength of life
which he pleaseth to clothe them with. The message that he thus sends in any age hath a
peculiar reference to the state of the world, and the state of the people of God in that age;
and none can slight it (whether it be signified by word or writing) without dashing against
God's authority, and despising him that speaketh in these latter days. Yea, the immediate
word of the Lord, spoken and declared at this day, by any man to whom it pleaseth the
Lord to commit the same, is of no less authority, nor more to be slighted now, than it was
in his servants in the days past, by whom the Scriptures were given forth.

Isaac Penington: Works, 1681 ed., Pt. 11, p. 329. Spelling and
punctuation have been modernized.
A Record of God's Dealings with Men

People say that the Bible is like a chain, and that no chain can be stronger than its
weakest link; but the Bible is not like a chain. It is a library, for the word Bible comes from
a word meaning not book but books, one volume may be of more importance than another
without destroying the value of the rest.

The Bible does indeed now have to be regarded from an altered point of view. We
cannot look upon it as an infallible teacher on points of history, or geology, or astronomy,
for it is not. We cannot be sure as to the authorship of certain parts that we used lo think
unquestioned. But it remains true that it contains a record of God's dealings with men, and
that here we have under the illumination of the same spirit as was in the people who
wrote, the needed teaching and safe guidance.

Richard H. Thomas (1854—1904), from Life and letters by
Anna B. Thomas, 1905, pp. 388-9.
Inspired Because They Inspire Us

The canon of Scripture may be closed, but the inspiration of the Holy Spirit has not
ceased. We believe that there is no literature in the world where the revelation of God is
given so fully as in our New Testament Scriptures; we go back to them for light and life
and truth. But we feel that the life comes to us, not from the record itself, but from
communion with Him of whom the record tells. Through His own Spirit we commune with
Him himself. In the words of Coleridge: "I meet that in Scriptures which finds me."

We feel them to be inspired, because they inspire us; we go to them for guidance
because as we read them we feel our eyes are being opened and our spirits kindled. We



search them because "these are they that testify of Me." It is the living Christ we want to

find, the eternal revealer of the will of God. It is the spirit behind the letter that we need.
Yorkshire Quarterly Meeting, statement in London Y. M.

Proc., 1919, p. 188.
Record of a Revelation
Though we agree with our fellow Christians in this high esteem for the Scriptures,
from the earliest days the Society of Friends has regarded them as the record of revelation
rather than the revelation itself, and has insisted that the Scriptures be not substituted for
the Spirit which gave them forth or for Christ or for the Inner Light to which they testify.
They are not the primary rule for faith and conduct, though genuine experience and sound

moral conviction are found to be confirmed by them.
New England Y. M.: Faith and practice, 1930, p. 16.

The Experience of Saintly Lives
The Light Within ... is, of course, not a substitute for history the slow verification of
truth by historical process; nor is it a substitute for Scripture, the loftiest literary expression
of religious experience. There is no "substitute" for either of those ways of divine
revelation. No one who neglects the unfolding of the will and purpose of God in history
and in Scripture can ever make up for this neglect by stressing his claim to be the recipient
of private revelation. No one can break the organic connection with the spiritual
movements of the past, and confine himself to his thin channel of supplies, without
suffering loss. But at the same time, it is clear, on the basis of the Quaker faith, that
Scripture cannot be thought of as the one source of truth and revelation, the one and only
word of God. It takes its place rather as a pattern of spiritual literature, rich with the
experience of saintly human lives and raised by unmistakable inspiration to an
incomparable religious value.
Rufus M. Jones: An interpretation of Quakerism, 1936, p. 2.
(Wayfarer series, no. 1) Home Service Committee, London
Y. M.

A Growing, Expanding Revelation

[The Bible] is a growing, expanding revelation, indicating all the time the intellectual,
moral and spiritual level of the time, but in every instance the writer proves to be a spiritual
genius, touched with inspiration, so that even the most primitive sections and there are
primitive sections are charged with insight and vision.

The unique feature of the Old Testament is the high quality of inspiration that throbs
and beats through it. It is spiritual literature of an unusual order. The reader of it, in a new
world and in a new world order, with an outlook wholly unlike that of these writers, still
feels himself powerfully moved as he reads this inspired story of the far past, and feels that
it is penetrated with a divine message and makes the God he loves and worships the living
God of that far past.

[The] four Gospels, even with all the gaps, and after all the influence of transmission,
are utterly unique creations, touched everywhere with divine inspiration, and they give
us, to be sure, not a biography, but in very truth they give us a person, living, acting,
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teaching, healing, loving, suffering, dying and living gain, great enough in person and life
to guide the world through he ages and to be the revealer of God and man.

I have a profound faith that this literature of the ages, which has been passing through
an eclipse in this scientific period, will me back into full sunlight splendor, as readers with
highly trained minds come to see it for what it really is rather than viewing it in terms of

a traditional theory.
Rufus M. Jones: A call to what is vital, 1948, pp. 49, 52, 116.

FRIENDS AND THE SACRAMENTS

The absence from Friends' worship of the outward observance of the sacraments is
due to emphasis on the reality of inward experience. The direct communion with God and
fellowship with each other known in the meeting for worship at its best, and the power of
a true baptism with the Holy Spirit make the outward rites seem unnecessary, and to some,
even a hindrance to the full attainment of the spiritual experiences which they symbolize.

With full appreciation of the help which has come through the outward forms to
countless generations of Christians, Friends symbolize by their very lack of symbols the
essentially inward nature of the sacraments. Friends' testimony is not a negative protest
but an affirmation of the sacramental nature of the whole of life when it is under the
leading of the Spirit.

No Outward Rites Needed

Our experience leads us to emphasize the fact that entrance into the community of
Christ's people requires no outward rite, but is to be known only through trust, obedience,
love, and commitment. As these are brought forth in us, we find ourselves drawn together
into a unity with one another in which the presence of the Spirit of God is realized.
Similarly we believe that our corporate experience at its best justifies us in claiming, in
humility, that Christ's real presence is indeed known by us when even two or three are
gathered together, in quiet expectancy, in his name.

We desire to bear a corporate testimony to the fact that, while to be made a member
of Christ's body does not necessarily involve any outward rite, it does inescapably require
an inner transformation of the whole self by the indwelling Spirit of God. And we would
bear witness to the certain fact that, in a gathered company of worshippers, and apart
from the use of the outward elements of bread and wine, the real presence of Christ is to
be truly and effectually known, bringing us into unity with one another and with himself.

Maurice A. Creasey: Sacraments, a Quaker approach, 1956,
pp. 6-8. Home Service Committee, London Y. M.
The Whole of Life is Sacramental

We need to guard against under-valuing the material expressions of spiritual things.
It is easy to make a form of our very rejection of forms. And in particular we need to ask
ourselves whether we are endeavoring to make all the daily happenings and doings of life
which we call 'secular" minister to the spiritual. It is a bold and colossal claim that we put
forward that the whole of life is sacramental, that there are innumerable "means of grace"
by which God is revealed and communicated through nature and through human
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fellowship and through a thousand things that may become the outward and visible sign"

of an "inward and spiritual grace."
A. Barrett Brown: Wayside sacraments, /932, pp. 9, 10.

Published by the Literature Committee of London Y. M. for the
Yorkshire Friends Service Committee.
All Called to Minister
Another main feature of Quakerism is the experiment which it has made, and is
making, in the practice of lay-religion. Quakerism proposes to drop overboard the whole
heavy load of theological "notions," including the innate depravity of man; it proposes also
to jettison every shred and relic of priestcraft, everything that implies sacred talism or
religious mediation for one person by another. Every person, male or female, is assumed,
in this bold experiment, to possess spiritual capacity and, since God is Spirit, can come
without mediation into direct living relation with Him. There are no "favorites," no persons
who have exclusive privileges and so can do the "sacred things" for others. Every person
must be religious for himself or he will never have any of the fruits of religion. Life is
essentially sacramental and many of the most common things of daily life bring to us the
consciousness of the real presence, so that, here again, there is felt to be no need for special
sacrament or for a privileged mediator. Ministry is a very varied service. Anyone who can
be a Christian can be a minister of some sort. There are many types, many forms, many
degrees of it. But like life itself, spiritual value will be determined largely by personal faith,
qualities of character, dedication of spirit, sensitiveness to guidance and willingness to pay
the cost of excellence. This venture of faith in the experiment of lay-religion is one of the
most original, one of the boldest and one of the most crucial attempts that Quakerism has
made.
Rufus M. Jones: An interpretation of Quakerism, /936 pp. 2,
3. (Wayside series, no. 1.) Home Service Committee, London
Y. M.

Inward Grace Without Outward Symbols

Our testimony as Friends concerning the use of the outward symbols is not, of course,
that they are wrong but that the inward grace it is claimed that they convey is not
dependent upon them and can be and is known to the sincere worshipper apart from the
administration of the symbols. There may come a time and, indeed, for some there does
come a time, when the outward symbols become a hindrance and not a help to that inward
communion with Christ which it is our common desire to know in ever fuller and richer
measure.

Most of our fellow-Christians believe that Jesus himself ordained this particular
sacrament and that to neglect it would be a deliberate disloyalty to him. So far as I know
this created no difficulty for early Friends who were fully assured that they knew the
presence of Christ in their worship in such manner that no outward symbols could deepen
the reality or were needed to mediate or authenticate the experience: an experience which
has certainly been known in measure amongst Friends ever since.

I sometimes doubt, however, whether Friends are as clear in their own minds on this
important matter as they should be and whether, in fact, we do know, as we claim to do,
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that communion with Christ, at its deepest, which the sacrament of Holy Communion
mediates to the majority of our fellow-Christians. Unless, in our worship, we know a
similar experience our testimony can become a snare and a hindrance to a fully articulated
Christian experience.

We know the grace of God ministered to us in countless ways in the sacraments of
nature, of the family, of friendship, of books, of music, of art. These and other such
ministries become the symbols of God's ever-loving presence and of his care for even the
least of his wayward children. Through such manifestations he has revealed himself to us:
they are sacraments, and as we remember them we "feed on him in our hearts with
thanksgiving".

Edgar G. Dunstan: Quakers and the religious quest
(Swarthmore lecture), 1956, pp. 34-6.
The Faithful Church is a Sign of God's Presence

We reaffirm the Friends' testimony to the essentially spiritual nature of the believer's
relationship to God through Jesus Christ in the Holy Spirit. The Inward Way of the Spirit
is not dependent upon specific visible signs. Because we believe that Christ himself has
come to teach His people, any outward sign may become a hindrance to experiencing the
presence and grace of God. It is only the living presence of Christ that is efficacious for
reconciliation with God. The visible sign of that living presence is the faithful and obedient

Church.
Friends United Meeting, 1980.

FRIENDS AND THE CHRISTIAN CHURCH

From the very beginnings of formal organization Friends have been keenly aware of
their integral role in the Christian movement. Consequently the title of Society was chosen
because it was considered that the term "church" belonged to the whole body of Christ and
that no portion of that body had a right to assume to itself a name that implied any
exclusion of the others.

Friends rejoice at the growing spirit of cooperation among all religious bodies.
Although Friends work in many ways with those of other churches, we feel that unity of
spirit comes not from intellectual acceptance of a definition of faith, but from a common
commitment to the way of Christ.

Most Friends meetings in New England are members of or co-operate with local and
state councils of churches. New England Friends are also connected with the work of the
National Council of Churches and with the World Council of Churches through the
participation of Friends United Meeting, of Friends General Conference, and of Friends
World Committee for Consultation.

He That Keeps Not a Day

He that keeps not a day may unite in the same Spirit, in the same life, in the same
love, with him that keeps a day; and he who keeps a day may unite in heart and soul with
the same Spirit and life in him who keeps not a day; but he that judgeth the other because
of either of these errs from the Spirit, from the love, from the life, and so breaks the bond



of unity. And here is the true unity, in the Spirit, in the inward life, and not in an outward
uniformity.

And oh, how sweet and pleasant it is to the truly spiritual eye to see several sorts of
believers, several forms of Christians in the school of Christ, every one learning their own
lesson, performing their own peculiar service, and knowing, owning, and loving one
another in their several places and different performances to their Master. For this is the
true ground of love and unity, not that such a man walks and does just as I do, but because
I feel the same Spirit and life in him walking sweetly and harmoniously 'together in the

midst of different practices.
Isaac Penington: Works, 1681 ed., Pt. I, pp. 240-41.

The Basis of Christian Unity

In the eighteenth century a Friend, Thomas Story, said: "The unity of Christians never
did nor ever will or can stand in uniformity of thought or opinion, but in Christian love
only."

In our experience we have found this to be true.

There is a unity among all who are responding to God's love and truth and who are
accepting commitment to the way of Jesus Christ. Response and commitment lead to
practical experience and application of faith rather than intellectual acceptance of a
definition of faith.

We would not undervalue the importance of reasoned and sustained thought and the
necessity of communication through language. But, in matters of religious faith, when it
is sought to define concepts which are beyond full human understanding, tensions are
often aroused instead of unity of spirit.

It is our experience that unity comes at a deep level from response to God's
promptings, from commitment to the way of Jesus, and from the joyous interaction of
Christian love. Those who share such unity are increasingly aware of the presence of God

and have a consciousness of his activities and purposes in men's lives.
From "Statement on basis of Christian unity" approved by

London Y M., 1964. See The Friend (London), vol. 122 (1964),
p. 966 (Aug. 14).
A Prism and a Lens
In the Ecumenical Movement we are witnessing a stirring of the Spirit comparable in
importance to the Reformation. The Reformation acted rather like a prism; it broke up the
white radiance of the re-discovered Christ into rainbow colours and each of the
Reformation Churches (of which the Society of Friends was one) tended henceforth to
centre all its attention on its own particular band of colour. In the Ecumenical Movement
Friends have the opportunity to see the action not of a prism but of a lens, gathering

together, harmonising and focusing these isolated refractions.

Maurice A. Creasey, as reported in account of London Y. M.
(1960) in The Friend, vol. 118, p. 761. (Selection slightly
altered by M.A.C.)
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A Common Witness

Fellowship with those who are concerned in "strengthening the Christian witness
throughout the world" has helped Friends in appreciating the importance of standing
together for a belief in the purposes of God in a world where indifference and materialism
prevail. Friends have come to see the importance of a common witness with others arising
from a common Christian faith rather than because they happen to agree in some one
application of such faith. Responsibility for maintaining our special testimonies remains;

but these should be seen not in isolation, but as expressions of our Christian faith.
Report of Christian Relationships Committee, in London

Y. M. Proc., 1954, p. 123.
The Holy Fellowship

Yet still more astonishing is the Holy Fellowship, the Blessed Community, to those
who are within it.

In the Fellowship cultural and educational and national and racial differences are
leveled. Unlettered men are at ease with the truly humble scholar who lives in the Life,
and the scholar listens with joy and openness to the precious experiences of God's dealings
with the working man. We overleap the boundaries of church membership and find
Lutherans and Roman Catholics, Jews and Christians, within the Fellowship. Particularly
does devotional literature become illuminated, for the Imitation of Christ, and Augustine's
Confessions, and Brother Lawrence's Practice of the Presence of God speak the language
of the souls who live at the Center. Time telescopes and vanishes, centuries and creeds are
overleaped.

And this Fellowship is deeper than democracy, conceived as an ideal of group living.
It is a theocracy wherein God rules and guides and directs His listening children. The

center of authority is not in man, not in the group, but in the creative God Himself.
Thomas R. Kelly: A testament of devotion, /1941, pp. 81-4.

Mutual Irradiation

In the years immediately following the First World War, the Quakers worked in Poland
distributing food and clothing. One of the workers who served a cluster of villages there
became ill with typhus and in twenty-four hours he was dead. In this village there was
only a Roman Catholic cemetery, and by canonical law it was quite impossible to bury one
not of that confession in its consecrated ground. So they laid their cherished friend in a
grave dug just outside the fence of the Roman Catholic cemetery. The next morning they
discovered that in the night the villagers had moved the fence so that it embraced the
grave.

This moving outwards of every type of fence so that it may embrace but not erase the
unique and very special spiritual witness of the different religious groups, comes very close
to the heart of what we really mean by the new ecumenism. We want to try to learn, even
if with many painful mistakes along the way, how this creative interpenetration can be



carried out in such a way that fences can be moved but at the same time the fresh unique

witness of each group, actively operating in the whole, may be kept.
Douglas Steere: Mutual irradiation, a Quaker view of

ecumenism (Pendle Hill pamphlet, no. 175), 1971, p. 7.

A Hidden Convergence

For the ecumenical encounter to be creative, there is required not only the tender
effort to understand, but an equally frank and open climate that acknowledges that
genuine differences exist and that they matter, in fact matter terribly; and it will encourage
each to probe his differences and to share them in all of their starkness. But it has found,
and may find increasingly, that something happens in the course of understanding
another's truth that irradiates and lights up one's own tradition and that on rare occasions

may even give one a hint of a truth that embraces both, a hint of a hidden convergence.
Ibid.

PUBLISHING TRUTH

Though the methods have varied from one generation to another, Friends have always
been interested in sharing their faith. A keen sense of mission carried the first generation
of Quakers quickly over most of the then-known world. In 1656, they arrived in New
England. In the 1700s the methods were quieter, but the message was spread. The
evangelical movement of the 1800s stimulated Quaker interest in missions, in which New
England Friends Eli and Sybil Jones, working in Jordan, were pioneers. During the
twentieth century, many Friends have regarded service and relief activities as a further
way of sharing their Quaker faith through loving action.

At the beginning of the 1980s, Friends World Committee for Consultation reported
almost 200,000 Friends in the world, with approximately 118,000 of them in North
America, 39,000 in Africa, 22,000 in Europe, 13,000 in Central and South America, 3,300
in Asia, 2,000 in Australia and New Zealand, and 100 in the Middle East. This world
family, with all its diversity of culture, practice, and language, still feels called to share its
Quaker faith with seekers everywhere.

Walk Cheerfully Over the World
Let all nations hear the word by sound or writing. Spare no place, spare not tongue
nor pen; but be obedient to the Lord God and go through the work and be valiant for the
Truth upon earth; tread and trample all that is contrary under. Be patterns, be examples
in all countries, places, islands, nations, wherever you come; that your carriage and life
may preach among all sorts of people, and to them. Then you will come to walk cheerfully
over the world, answering that of God in every one.
George Fox: Journal, ed. John L. Nickalls, 1952, p. 263 (entry
for 1656).
Let Your Lives Speak
In the fulfillment of our fundamental responsibility of bringing men and women to
God there are openings for every Friend. Some have gifts that will help those with spiritual
problems; other are better equipped to meet intellectual difficulties; all must strive for a
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rich and joyous fellowship in the meetings into which we should draw seeking souls. We

must go out to those around us in a spirit of love and prayer, letting our lives speak.
London Y. M. Proc., 1953, Min. 17, p. 253.

Have We "Good News'"?

The early Friends were fully assured that they had a message for all men not merely
that one or another of their testimonies was specially relevant to their own time, but that
their message in its totality, in its wholeness, was God's good news for all sorts and
conditions of men. "Have you anything to declare?" is a vital challenge to which every one
of us is personally called to respond and is also a challenge that every meeting should
consider of primary importance. It should lead us to define, with such clarity as we can
reach, precisely what it is that Friends of this generation have to say that is not, as we
believe, being said effectively by others. What, indeed, have we to declare to this
generation that is of sufficient importance to justify our separate existence as part of the
Christian fellowship? If we regard the Society of Friends merely as an ethical society we
have no message for a world that is bursting with sin and sorrow and suffering. It is
insufficient merely to offer palliatives to physical suffering, important and necessary as
they are. There are those whose needs are on a different level and we should covet to have

for these others at least an equal concern. Have we "good news" for them?
Edgar G. Dunstan: Quakers and the religious quest

(Swarthmore lecture), 1956, pp. 60-1.

We Must Go When We Are Sent
To whom and when shall we go? The answer is very simple we must go, and only go,

when we are sent, and go where people are and especially "where there are no Friends"
maybe into an emperor's parlour to talk and pray with him as Stephen Grellet did; into a
war-stricken area or into a miner's kitchen. The Lord has a great and wide service for
Friends to do, and never more than now. The market crosses still stand for us to occupy,
the friendly pulpit, the disused meeting house, the town or country Friends living room.
We must begin again, where people are, seeking them out, confident in the divine power
of our Gospel to lift men out of disillusionment, despair, dishonour and inhumanity into
the new day of truth, mutual trust, decency and hope.

John A. Hughes: The light of Christ in a pagan world

(Swarthmore lecture), 1940, pp. 95-6.
Planting a Seed

Quakerism, in its essence, is not a system; it is a spirit. If we could get back to the

living experience of the early days, all that would be needed would be to go out and
communicate it, and leave the results with God. This is exactly the point of view from
which we ought to work in a mission field, planting a seed, not setting up a system. The
creed, the ritual, the organisation, if needed at all, would develop normally in order to
clothe the living organism, to give stability or coherence, a totally different thing from
their being superimposed as part of the essence of a "foreign religion". The task is not to



be measured by the numbers who are in religious fellowship with Friends. Let us rather

measure it by the greatness of the truths for which they stand.
Henry T Hodgkin: Friends beyond the seas, /916,

pp. 227, 238.
Friends and Other Faiths

Early Friends were confident that God had placed the Light of Christ in every heart.
And Friends traveled to far places talking to peoples of other faiths, convinced that God's
spirit would provide a ready understanding and response. It was in this faith that William
Penn and John Woolman approached the Indians in America and found acceptance.

In the past two centuries, Friends in their mission and service activities have been
increasingly in touch with devout persons of other religious traditions, and the increased
awareness of Eastern religions in recent decades has illuminated for some Friends the
mystical elements of their own faith. Among many groups, Friends have found persons
whose approach to religion is similar tO their own. Without denying their Christian
heritage, and in fact as an expression of it, Friends have often been able to enter into a
relationship of mutual understanding and cooperation with those of other faiths.

Devout Souls Will Know One Another
The humble, meek, merciful, just, pious and devout souls are everywhere of one
religion; and when death has taken off the mask they will know one another though the

divers liveries they wear here makes them strangers.
William Penn: Some fruits of solitude, /1693, Pt. 1, no. 519.

There Is a Principle

There is a principle which is pure, placed in the human mind, which in different places
and ages hath had different names. It is, however, pure and proceeds from God. It is deep
and inward, confined to no forms of religion nor excluded from any, where the heart
stands in perfect sincerity. In whomsoever this takes root and grows, of what nation soever

they become brethren in the best sense of the expression.
John Woolman: "Considerations on keeping Negroes, Part

Second."” (written in 1761) in The journal and major essays,
ed., Phillips P. Moulton, 1971, p. 236.
Love Was the First Motion
Love was the first motion, and thence a concern arose to spend some time with the
Indians, that I might feel and understand their life and the spirit they live in, if haply I
might receive some instruction from them, or they be in any degree helped forward by my
following the leadings of truth among them.
Inibid., p. 127 (entry for 1763)
A Christ-Shaped Window
All Quakers from George Fox to the present day have glimpsed God through a Christ-
shaped window. It is true that some strange things are said and done in the name of
Christianity. It is also true that Quakers recognize that many people receive the light of
God through other-shaped windows, and recognize it as the same light of the same God.
But until we are prepared to say that some other window is more illuminating, and that
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we have to identify ourselves with that path, we cannot afford to disassociate ourselves

from Christ in any way.
Hugh Campbell Brown, "Some thoughts of a Quaker by

convincement." In Friends Bulletin of Pacific Y. M., May
1956, p. 2.
God Speaks to All

The Quaker conviction that God speaks directly to every man who has ears to hear
without regard to race, color, status, or religion is a principle that stands above all historic
religions, Buddhism, Hinduism, Judaism, Islam, Christianity. But this principle found
unique historic expression in the life and teaching, in the death and resurrection of Jesus
Christ. The early Friends believed they were reviving primitive Christianity, and no
recognized statement of Friends has ever questioned this. One is aware of the keen sense
of need for a spiritual sanction above all divisive factors religious as well as political,
economic and social. But Friends will contribute to this desired end by producing the fruit
rather than by denying the root of their faith.

Alexander C. Purdy: Questions about Quakerism, /964, p. 4.
(The Quaker lecture at Indiana Y. M.)
Universal Love of God

Our only reply might be that having felt inwardly in the presence of the living Christ
both the joy and the misery of the world and having felt our arms being opened to the
whole creation, while we may not ourselves at this point be able adequately to formulate
a view of the universal Christ, we can be among those who are most open to it. For this
universal burst of the limitless love of God has brought us not only to a Jesus Christ who
is a "man for others," but to one who is "man for all others," and to sense that his very
uniqueness is grounded in his universality.

Feeling this openness may for Friends be accompanied by a somewhat unique
fearlessness in entering these ecumenical engagements in confidence that they will not rob
us of Jesus Christ. The small clues that we have had up to now would indicate that any
truth that we have found in these great world religions has only sharpened the urgency of
Christ's inward call upon us and has given us a new sense of how little we yet know of
him, and of how much we have yet to learn perhaps through these very meetings with our
brothers in other Christian faiths and in the world religions. What these encounters do rob
us of is the picture of Jesus Christ in our conventional Western institutional and theological
dress. And what they have lavished upon us is that he would have infinitely more to

disclose to us, if our free responses both to him and to each other were more adequate.
Douglas Steere: Mutual irradiation, Quaker view of

ecumenism (Pendle Hill Pamphlet, no. 175), 1971, pp. 29-30.
No Nation Without a Witness
Is it right for us to put limitations on God to work in a set procedure? Can He not meet
the needs of the people of different regions of this world in His own way? Does He have
to conform to our method, or do what we comprehend to be the right method? Must we
sit in judgment and condemn others because they do not follow our particular "method"
of seeking God? How can we ever call ourselves His disciples if we fail to recognize that
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He indwells every man, every human being with or without a label? That He is the light
within the light that enlightens the whole world is a concept that embraces all and all must
embrace.

God has at no time left any nation or people without a witness, without His presence.
The great religions of this world are part of His revelations, His scheme to save mankind,
to bring man closer to Himself, to reveal Himself as the God of Love. And those of us who
have had that "Christ-experience" through His earthly ministry 2000 years ago must not
only recognise His revelations through other faiths but learn from them and see His hand
working through the mosaic of religious experiences.

Jesus Christ did not at any time indicate that he had either come to found a religion
of His own or to appoint a certain group of people to do so. He came as the "Light of this
world," as the Saviour of this world, as One who would reconcile man to God who would
give others the power to overcome in their day-to-day lives and cause the kingdom of God
to come upon this earth. This was the sum and substance of His message. The only way
those of us who have experienced Him in our lives can serve His cause and further His
Kingdom upon this earth is by sharing our Christ-experience with others so that they may
be able to recognise the "indwelling Christ" and enter into that state of "asceticism" where
everything fades into the background and one is overwhelmed by the ecstasy of His
presence. It is a state when one is not conscious of possessing but being possessed, being

lifted up to soaring heights.
Niranjan Nath Kaul, "What say ye of Christ?" Friends World
News, Spring 1978, p. 3.
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CHAPTER 2
Faith into Practice in the Life of the Meeting

The Meeting for Worship

The meeting for worship is the heart of every Friends' Meeting. It is based on faith that
men and women can enter into direct communion with God.

In the excitement of their discovery that Christ was alive and had "come to teach His
people Himself," early Friends gathered for worship fully expecting the Spirit to be present,
and out of their hushed expectancy they entered into a fellowship with God that changed
their lives. In the course of such worship came new revelations of Truth and a force that
drove Friends out into the world to spread the news and to serve humanity.

Friends in New England try in their meetings for worship to capture the same spirit, a
sense of God's presence in the midst, and to be open to new revelation. Some New England
Friends gather in silent waiting upon God without designated leadership 'r program. Some
are led in worship by a pastor whose function is to encourage and cultivate the ministry
of each individual. In either case, for the meeting to be successful, all must share and
respond.

Preparation for worship is essential. Preparation is a continual process of prayer, of
reading the Bible and other religious literature, of learning from human experiences, and
of daily practicing the presence of God. Some come on Sunday morning expecting tO
receive God's revelation with no previous effort on their part. I or the cup to overflow on
Sunday, however, it must be filled up .Ill through the week. Early Friends came to worship
with their cup overflowing, and it was then that the power was given to go out and to
share the Truth that had come to them.

In the unprogrammed meeting, as the worship proceeds, out of communion with God
a message may come to one of the worshipping individuals. Sometimes the message is
purely personal; at other times it seems to belong to the meeting. The worshipper is then
under divine compulsion to share it with fellow seekers, tO contribute to the vocal service
of the meeting, however haltingly.

In the meetings with pastoral leadership, the pastor may prepare a message and an
order of service during the week, but the pastor is only a worshipper among worshippers,
and the life of the pastoral worship depends on the response of the group. Ideally the
prepared message arises not just from the pastor's own spiritual resources, but from the
worship of the group.

Not all meetings, whether pastoral or based on silence, achieve a high level. Yet God
does break through the crust of apathy, of worldly preoccupations or lack of preparation.
We are humble learners in the school of Christ, and our weaknesses and failures should
not deter us. When a meeting for worship gathers in active expectancy of God's presence
with complete openness of heart and mind, the power to change lives will arise.
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In That Which is Eternal
Friends, meet together and know one another in that which is eternal, which was

before the world was.
George Fox: "Epistle 149" (1657), in Works, vol. 7, 1831, p.

141.
The First That Enters
The first that enters into the place of your meeting turn in thy mind to the light, and
wait upon God singly, as if none were present but the Lord; and here thou art strong. Then
the next that comes in, let them in simplicity of heart sit down and turn in to the same
light, and wait in the spirit; and so all the rest coming in, in the fear of the Lord, sit down
in pure stillness and silence of all flesh, and wait in the light. Those who are brought to a
pure still waiting upon God in the spirit, are come nearer to the Lord than words are; for
God is a spirit, and in the spirit is he worshipped. In such a meeting there will be an
unwillingness to part asunder, being ready to say in yourselves, it is good to be here: and
this is the end of all words and writings to bring people to the eternal living Word.
Letter of Alexander Parker to Friends, dated 14.xi.1659 (i.e.,
Jan. 1660). Abram Rawlinson Barclay, ed.: Letters, etc., of
early Friends, /841, pp. 365-6.
The Meeting
And so I find it well to come
For deeper rest to this still room,
For here the habit of the soul
Feels less the outer world's control;
The strength of mutual purpose pleads
More earnestly our common needs;
And from the silence multiplied
By these still forms on either side,
The world that time and sense have known

Falls off and leaves us God alone.
John Greenleaf Whittier, "The meeting."

Waiting Upon the Lord

When you come to your meetings what do you do? Do you then gather together bodily
only, and kindle a fire, compassing yourselves about with the sparks of your own kindling,
and so please yourselves, and walk in the "Light of your own fire and the sparks which you
have kindled?" Or rather, do you sit down in True Silence, resting from your own Will and
Workings, and waiting upon the Lord, fixed with your minds in that Light wherewith Christ
has enlightened you, until the Lord breathes life in you, refresheth you, and prepares you

that you may offer unto him a pure and spiritual sacrifice?
William Penn: Works, ed. Joseph Besse, 1726, vol. 1, p. 219.
"A tender visitation," published 1677. Spelling and
punctuation modernized.
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Inward Condition of the Soul

As there is no true prostration of heart before Him without submission, no one can
worship, in the true sense of the word, whose intentions and plans are consciously out of
line with the Lord's will. If God is everywhere, and equally near to us at all times, and if
the essence of spiritual worship consists in our inward attitude before Him, then nothing
however it may stimulate worship in its outward form is worship apart from this inward
condition of soul. There is no form or ceremony that can by itself be an act of worship;
neither can there be such a thing as worship by proxy.

Richard H. Thomas: The objects of public worship, Yorkshire
1905 committee leaflet.
Ideal of Pastoral Worship

The Quaker method is extremely simple. No intermediary, ritual, or ceremony is
required. Words are not essential. God does not need to be brought near for "Closer is He
than breathing and 'nearer than hands and feet." It is the human mind and heart that need
to be adjusted and made conscious of His presence. And as the sincere worshipper waits
in silent meditation, or voices prayer or praise, he experiences this fresh sense of God, and
with it a renewal of spiritual strength in communion with God and with his fellow
worshippers.

In such a setting the whole meeting becomes a listening post for divine intimations
and revelations. Vocal prayer gathers up the aspirations and needs of all the group. Hymns
and spiritual songs, sung with the spirit and with the understanding, are not only
appropriate but become the normal and helpful expression of faith, hope, and love toward
God and in praise of Christ, the Savior of mankind. And the minister speaks with freedom
and power; his message, whether conceived in previous meditation and prayer or given by
the immediate operation of the Spirit on his mind, will be fresh, illuminating, and uplifting.
He will be able to draw on the resources of past experience and study as well as to interpret

helpfully the present manifestations of God's will and word.
North Carolina Y. M.: Faith and practice, 1962, p. 27

We Can Find God

We can find God when we are out on the hills or alone in the quiet of our own rooms
or listening to great music. But we need to find Him too in the world of men, and for some
of us this may be more difficult. The vision we have seen is to be brought back into daily
life among people who are difficult to get on with as well as those who are easy. Because
we are not separate and apart, we need to worship together as well as alone. We are all
part of the great family of God and we cannot fully be ourselves without the help of other
people. Jesus spoke of himself as the vine and of us as the branches and God as the
vinegrower. Each branch is small and may look insignificant, but each is part of the vine,
and is essential to the whole and has its meaning as part of the whole. The larger life
surrounds and explains and glorifies all our small individual parts. We are essential to God
and He and our fellow men are essential to us. We need the help of other souls who are
striving upward, too, and who help us forward by the unseen threads that bind us together.
One helps another with or without words and sometimes in our Meeting for Worship we



shall know the experience of a thought that has come to us, being voiced by someone else
and carried further than we could carry it. This seems strange and wonderful, but it is part

of the great unseen life in which we are all linked together.
Ruth M. Fawell: Worship and our Quaker meeting, /957, p. 3.

Deeper Than Words

A Friends' meeting, however silent, is at the very lowest a witness that worship is
something other and deeper than words, and that it is to the unseen and eternal things
that we desire to give the first place in our lives. And when the meeting, whether silent or
not, is awake, and looking upwards, there is much more in it than this. In the united
stillness of the truly "gathered" meeting there is a power known only by experience, and
mysterious even when most familiar. There are perhaps few things which more readily
flow "from vessel to vessel" than quietness. The presence of fellow-worshippers in some
gently penetrating manner reveals to the spirit something of the nearness of the Divine
Presence. "Where two or three are gathered together in His name" have we not again and
again felt that the promise was fulfilled and that the Master Himself was indeed "in the
midst of us?" And it is out of the depths of this stillness that there do arise al times spoken
words which, springing from the very source of prayer, have something of the power of
prayer something of its quickening and melting and purifying effect. Such words as these

have at least as much power as silence to gather into stillness.
Caroline E. Stephen: Light arising, 1908, pp. 68-9.

God Was There
The following is the testimony of an American Protestant minister attending Friends'
meeting in Cambridge, England.

We had the great privilege of sharing in silent worship there for two years, in what is
one of the most dynamic of Christian fellowships. There was no question in our minds as
we left that house of prayer and meditation each week that something real had happened,
that we had found God directly, immediately, experientially, corporately. We could feel
the presence of spirit as definitely as we could feel the temperature. To be sure, it
fluctuated. The meetings were not on the same level.

There would be "highs" and "lows." That variation, however, did not deny it rather
confirmed our consciousness that here was a reality more than just the sum total of our
individual and pooled insights, however limited it might be by those. God was there, where
two or three were gathered together. We anticipated each coming Sunday with the same
eagerness, and the same expectation of reality, with which a father in a distant city

anticipates his week-end at home with his family.
Robert H. Beaven: In Him is life, 1946, pp. 175-6.

Prayer is a Great Power

Prayer offered in the right spirit is a great power and has a wonderfully unifying and
quickening effect. The times of silent waiting in our meetings for worship are not intended
only for the refreshment of the individual worshipper. If the silence be a living one, in
which the worshippers seek to enter into each other's needs and to bear in their hearts the
sufferings of the world without and the call to dedication in the service of the kingdom of
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God, silent prayer may naturally lead also to vocal prayer. The expression of prayer will
not be of the nature of an address to the congregation, neither exhortation nor exposition
of doctrine. If it is offered simply and humbly in fellowship with others and as a heart-felt
cry of man's spirit to his Heavenly Helper, it is of the utmost value in building up our
common religious life. If we meet as members of one family in the presence of our Father,

we should not shrink unduly from this offering of love.
London Y. M.: Christian faith and practice, /960, no. 300.

Worship That is Creative

When it comes to the apparatus of worship that can renew men and women in
attentive awareness to the living Listener, the classical Quaker practice of corporate silent
waiting on God seems stark indeed to those who are used to the elaborate forms of a
liturgical or even a free church service.

In laying them aside as Quakers do in their silent waiting worship, there is a
responsibility whose magnitude it is scarcely possible to exaggerate that is placed squarely
upon the Quaker worshipper himself. Here indeed is a service of worship that demands
that every believer be his own priest. For in the Quaker meeting for worship, the member
must still his body, still his mind, must attend to the presence of God, must thank and
adore him for being what he is, must feel the incongruities in his own life that are out of
keeping with such a presence, must long for their removal and for forgiveness, must be
inwardly absolved, must become conscious of persons and situations in special need and
draw them into this presence, must wait in utter stillness before God, and if some even
deeper insight into his own condition should be discovered to him by any vocal ministry
that may occur in the meeting or by the unhurried stay in the presence of the Divine
Listener, he must be ready to yield to what is required of him.

In the Quaker waiting silence, there is a freedom and an absence of externally guided
order which is both baffling and deceptive to one on first acquaintance with it. Only slowly
do the inner forms of discipline of this form of worship make themselves known. One
thing, however, is clear. This type of free worship can only be creative in a company of
people who are intimately aware of and intimately gathered round the living Listener who
knows all yet cares, who shares, and whose expectation never wavers in its constancy. The
dilemma which anyone seeking to explain Quaker worship faces is that only when this
inner ordering has dropped into the background as we are swept up into the presence of

the Listener himself can the real significance of the preparation become apparent.
Douglas V. Steere: On listening to another (Swarthmore

lecture), 1955, pp. 31, 33-6.

Not Alone in the Spoken Word

The gathered group depends utterly upon the Spirit of God for direction and
leadership, and meets in the faith that that Spirit is available and can be known to all. He
may be known in that "sound of gentle stillness" in which the ancient Hebrew prophet
found him; in private and personal pressures and restraints which are significant for the
individual worshipper and known to him alone; in vocal ministry which is initiated by the
Spirit of God in the midst; in the spoken prayer, sometimes haltingly uttered and perhaps



offered in deep misgiving, yet in the belief that he to whom the prayer is addressed has
prompted it. In all the rhythm of our worship we seek to be guided by and sensitive to I
he movement of God's Spirit in our own hearts within the gathered community. It would,
however, be a great mistake were it to be assumed that only in the spoken word is God's
message given to the worshipper. In the silence the faithful listener may catch the accents
of a Voice within and become vividly aware of a demand which has absolute authority, a
demand to which he must be obedient or betray something deep within him which has,
for him, become the voice of God himself.
Edgar G. Dunstan: Quakers and the religious quest
(Swarthmore lecture), 1956, pp. 32-3.
Greatly Edified and Refreshed
Yea, though there be not a word spoken, yet is the true spiritual worship performed,
and the body of Christ edified; yea, it may, and hath often fallen out among us, that divers
meetings have passed without one word; and yet our souls have been greatly edified and
refreshed, and our hearts wonderfully overcome with the secret sense of God's power and

Spirit, which without words hath been ministered from one vessel to another.
Robert Barclay: Apology, prop. 11, sect. 6, 1908 Phila. ed., p.

336.
Group Worship Differs from Private Devotion
Those who persevere in group worship know that it differs from private devotion as

the music of an orchestra differs from the music of a single player.
Beatrice Saxon Snell, A joint and visible fellowship, (Pendle

Hill pamphlet no. 140), 1965, p. 10.
The Basis of Holy Obedience
Worship, according to the ancient practice of the Religious Society of Friends, is
entirely without any human direction or supervision. A group of devout persons come
together and sit down quietly with no prearrangement, each seeking to have an immediate
sense of divine leading and to know at first hand the presence of the Living Christ. It is not
wholly accurate to say that such a Meeting is held on the basis of Silence; it is more
accurate to say that it is held on the basis of "Holy Obedience." Those who enter such a
Meeting can harm it in two specific ways: first, by an advanced determination to speak;
and second, by advanced determination to keep silent. The only way in which a worshipper
can help such a Meeting is by an advanced determination to try to be responsive in
listening to the still small voice and doing whatever may be commanded.
Statement prepared for a Friends' meeting attended by
delegates to the World Council of Churches in Amsterdam,
Holland, in 1948.
As Many Candles Lighted
As many candles lighted and put in one place do greatly augment the light and make
it more to shine forth, so when many are gathered together into the same life there is more
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of the glory of God, and His power appears to the refreshment of each individual, for that

he partakes not only of the light and life raised in himself but in all the rest.
Robert Barclay: Apology, prop. 11, sect. 17, 1908 Phila. ed.,

pp. 364-5.

The Body of Christ
Quakerism revived a doctrine, central in the experience of the early Christian church.

This was the belief that the Spirit would be poured out upon the congregation ready to
receive it. I his Spirit, or "that of God in every man," or Christ within, or the Seed of the
Kingdom, or the Truth, or the Inward Light, or he Witness of God in all Consciences, to
use some of the many names which the Quakers applied to the Divine Presence in the
midst of the worshipping group, unites all the members into a single organic whole, the
body of Christ. The individual experience of inward oneness with an invisible Reality is
also an experience of the mystical union of individuals with one another.

Howard H. Brinton: The society of Friends (Pendle Hill

pamphlet, no. 48), 1949, pp. 3, 4.
What Friends Receive in Silence

Long experience shows that out of a living silence there may come precious openings

of truth, and that words may be spoken to the condition of those present. When the spoken
ministry is exercised under the leading of the divine Spirit, and not under the stress of a
fixed engagement, it is felt that it is truly a response to a community need, and the spiritual
level of the meeting is lifted to a higher plane. Comforted, supported, inspired, as the case
may be, the worshipper does not take leave of God for a week; but inwardly assured of his
loving presence, he goes out with a tendered conscience to meet the tasks ahead,

strengthened in his purpose to live under divine guidance to the glory of his Master's name.
William Wistar Comfort: Just among Friends the Quaker way

of life, 1945, p. 28.
No Set Form of Worship
We find that Jesus Christ prescribes no set form of worship to his children. In the
whole New Testament there is no order nor command given in this thing, but to follow
the revelation of the Spirit, save only that general one of meeting together; a thing dearly
owned and diligently practiced by us. True it is, mention is made of the duties of praying,
preaching and singing; but what order or method should be kept in so doing there is not
one word to be found; yea, these duties are always annexed to the assistance, leadings,
and motions of God's spirit.
Robert Barclay: Apology, prop. 11, sect. 10, 1908 Phila. ed.,
pp. 347-8.
Aware of a Deeper Life
Fox's whole method of worship was an outgrowth of his belief in and his experience
of this close intimate inward relation between God and man. He thought of worship as
mutual and reciprocal communion between the Human soul and God. The problem is
never one of going somewhere to find a distant and hidden God. The problem rather is
one of human preparation for meeting and communing with a God who is always near at



hand but cannot be found and enjoyed until the soul is ready for such an exalted
experience. It means, therefore, that the worshipper, if he is to enter into this great
attainment, must cease his occupations with external affairs, his thoughts of house and
farm and business, and centre down into those deeper levels of his being where he can
feel the circulation of spiritual currents and have healing and refreshment and restoration
and fortification flow in from beyond himself. This is not worship, but it is preparation for
it, and there comes, with this awareness of the deeper Life, a palpitating sense of joy and
wonder, and a surge of appreciation and adoration which form the heart of worship. It
was in moments like that in the early Quaker meetings there came tremulous waves of
emotion, which set the entire group into a state of quaking, from which the name of the

movement was born.
Rufus M. Jones: George Fox, seeker and Friend, /930, pp. 73-
4.

VOCAL MINISTRY IN THE MEETING FOR WORSHIP

The dynamic, spoken word has always had an important place in bearing witness to
the faith of Quakers. When nurtured in prayer, our vocal ministry has the power to change
life. Vocal messages can be as effective in a few halting but spiritually filled words as in
the most learned and articulate message given in a meeting for worship. Friends should
be encouraged to share in the gift of vocal ministry.

No Quenching of the Spirit

When we gather together in worship let us remember that there is committed to each
of us, as disciples of Christ, a share in the priesthood. We should help one another, whether
in silence or through spoken prayer or words of ministry. Let none of us assume that vocal
ministry is never to be our part.

Our daily lives should be linked with the meeting for worship. Day by day we can
dwell prayerfully on thoughts which may at some time lead to ministry. We should try to
discern and to interpret the spiritual meaning of the movements of thought and action at
work in the world around us, entering into understanding sympathy with our fellow
worshippers.

If the call comes, there should be no quenching of the spirit; the sense of our own
unworthiness must not exempt us from this service, nor the fear of being unable to find
the right words.

Faithfulness in speaking, even very briefly, may open the way for fuller ministry from
others. The tender and humble-minded utterance, given faithfully, can carry its message
to the hearts of hearers. Above all in vocal prayer even broken and imperfect words
springing from a deep place in the heart may wonderfully draw those present into
communion with God and with one another.

London Y. M. Proceedings, 1949, p. 32, and amended p. 297
Keep Close to the Divine Opening

From one month to another this love and tenderness increased, and my mind was

more strongly engaged for the good of my fellow creatures.



I went to meetings in an awful frame of mind and endeavoured to be inwardly
acquainted with the language of the True Shepherd. And one day being under a strong
exercise of spirit, I stood up and said some words in a meeting, but not keeping close to
the divine opening, I said more than was required of me; and being soon sensible of my
error, [ was afflicted in mind some weeks without any light or comfort, even to that degree
that I could take satisfaction in nothing. I remembered God and was troubled, and in the
depth of my distress he had pity upon me and sent the Comforter. I then felt forgiveness
for my offense, and my mind became calm and quiet, being truly thankful to my gracious
Redeemer for his mercies. And after this, feeling the spring of divine love opened and a
concern to speak, I said a few words in a meeting, in which I found peace. This I believe
was about six weeks from the first time, and as I was thus humbled and disciplined under
the cross, my understanding became more strengthened to distinguish the language of the
pure Spirit which inwardly moves upon the heart and taught me to wait in silence
sometimes many weeks together, until I felt that rise which prepares the creature to stand

like a trumpet through which the Lord speaks to his flock.
John Woolman: The journal and major essays, ed. Phillips P

Moulton, 1971, pp. 30-1 (entry for 1741 or 1742).
All Are Called
In the earliest period of the Christian Church His Spirit was, agreeable to ancient
prophecy, poured upon servants and upon handmaidens; and we believe He continues to
call from the young and from the old, from the unlearned and from the wise, from the
poor and from the rich, from the women as well as from men, those whom He commissions

to declare unto others the way of salvation.
From the address issued by the London Y M., 1841.

Keep Close to the Gift

We do not regard those who have the gift of "ministry" as infallible, or even as
necessarily closer to God than many of the silent worshippers who form the great majority
in every congregation. We feel that the gift is from above, and that on all of us lies the
responsibility of being open to it, willing to receive it, should it be bestowed, and to use it
faithfully while entrusted with it. But we fully recognize that to do this perfectly requires
a continual submission of the will, and an unceasing watchfulness. We know that to "keep
close to the gift" is not an easy thing. We know that the singleness of eye which alone can
enable any one always to discern between the immediate guidance of the Divine Spirit and
the mere prompting of our own hearts, is not attained without much patience, and a
diligent and persevering use of all the means of instruction provided for us.

Caroline E. Stephen: Quaker strongholds, /1891, p. 56.

True Ministry Comes from Life

The Quaker group silence, the cooperative team work of the entire assembly, the
expectant hush, the sense of divine presence, the faith that God and man can come unto
mutual and reciprocal correspondence, tend to heighten the spiritual quality of the person
who rises in that kind of atmosphere to speak. But that group situation, important as it is,
will not work the miracle of producing a message for the hour in a person who is sterile
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and has ','thing to say. Even the miracle of feeding the multitude in Galilee needed at least
a nucleus of loaves and fishes to start with. Vital ministry is not abstract and doctrinal, it
is charged with insight for the meaning and significance of life. It answers back to specific
human need. It "speaks to the condition" of souls. It correlates with concrete reality. It sets
hearts beating. It quickens drooping spirits. It restores waning faith. It fortifies the wills of
those who hear it. It makes the world look different. That means that it must come out of
life and, if it is to have value, it must refresh life.
Rufus M. Jones: The trail of life in the middle years, /1934, pp.
45-6.

A Truly Covered Meeting

In a truly covered meeting an individual who speaks takes no credit to himself for the
part he played in the unfolding of the worship. For the feeling of being a pliant instrument
of the Divine Will characterizes true speaking "in the Life." Under such a covering an
individual emerges into vocal utterance, frequently without fear and trembling, and
subsides without self-consciousness into silence when his part is played. For One who is
greater than all individuals has become the meeting place of the group, and He becomes
the leader and director of worship. With wonder one hears the next speaker, if there be
more, take up another aspect of the theme of the meeting. No jealousy, no regrets that he
didn't think of saying that, but only gratitude that the angel has come and troubled the
waters and that many are finding healing through the one Life. A gathered meeting is no
place for the enhancement of private reputations, but for self-effacing pliancy and

obedience to the whispers of the Leader.
Thomas R. Kelly: The gathered meeting, /1941 ed., p. 6. The

Tract Assoc., Philadelphia Y M.
How Ministry Comes

Out of this leveling and this "gathering" of the meeting, some vocal ministry often
develops. It is not the abolition of ministry but the abolition of the passive laity that the
Society of Friends has ever striven for. One never brings anything to meeting with the
certainty of giving it there, but one tries not to come empty. Under the influence of the
quiet prayer and this sense of unity in the meeting, what light one brought is often
completely set aside, or one feels that this should be reserved for another occasion, or it is
made over, or new accents, new illustrations, new simplifications are effected. The mind
is often drawn to an entirely fresh seed that unfolds itself there in the consciousness of the
worshipper.

When I feel drawn to share something in the quiet meeting for worship, I simply rise
and say it as briefly as I know how, seeking ever to "keep close to the root" and to avoid
all vain and distracting ornamentation. The other worshippers often do not raise their
heads or open their eyes. If they feel in unity with what I have shared and if it speaks to
the condition of the meeting, out of which, if it be genuine, it originally sprang, then it
becomes a seed for their meditation and something to search themselves in regard to. If it
does not, they pay little attention to it and continue in their own worship. If this or
something given by one of the other members of the meeting interprets the common need
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and exercise of the meeting, it is often added to by others and a common theme is
developed that grips the mind of every participating worshipper who is present. I say
"participating" worshipper, for it is possible to come to a Friends' Meeting and just "sit" or
perhaps wait and often wait in vain for someone to "say something." Perhaps in no service

of worship is so much left to the worshipper as in a Friends' Meeting.
Douglas V. Steere: A Quaker meeting for worship, /1941 ed.,

pp. 9-11. Leaflet published by Philadelphia Y M.
Moved to Speak

If T have not been moved to speak before arriving, such an impulse, if it comes at all,
is likely to arise after I have been waiting a while. It arises within my silence. An insight
or understanding flashes into my mind. A prayer or a pleading or a brief exhortation comes
upon me. I hold it in mind and look at it, and at myself. I examine it.

Is this a genuine moving that deserves expression in a meeting for worship, or had I
best curb and forget it? May it have some real meaning for others, and is it suited to the
condition of this meeting? Can I phrase it clearly and simply? If it passes these tests I
regard it as something to be said but I am not yet sure it should be said here and now. To
find out how urgent it is, I press down and try to forget it. If time passes and it does not
take hold of me with increased strength, I conclude that it is not to be spoken of at this
time. If on the other hand, it will not be downed, if it rebounds and insists and will not
leave me alone, I give it expression.

If it turns out that the words were spoken more in my own will than in the power, I
feel that egotistical-I has done it, and that this self-doing has set me apart from the other
members of the meeting. I am dissatisfied until again immersed in the life of the group.
But if it seems that I have been an instrument of the power, I have the feeling that the
power has done it and has, by this very act, joined those assembled even closer. Having
spoken, I feel at peace once again, warmed and made glowing by the passage of a living
current through me to my fellows. With a heightened sense of fellowship with man and
God, I resume my silent practices.

N. Jean Toomer: An interpretation of Friends' worship, /947,
pp. 26-7 Friends General Conference.
Guidance in Ministry

What it is that constitutes guidance in ministry, and the means by which it is to be
sought and found, is a difficulty with 'many. Some are afraid to speak in a meeting for
worship, because, though they know something of the love of Christ, they do not seem to
have any experience of a call that is undeniably supernatural. Others may be too readily
taking their own thoughts and feelings as a warrant for obtruding them on others. Our
natures differ greatly, and it is not possible to lay down any precise rules that all can
follow. To some it seems that God speaks, as it were, by the earthquake and the whirlwind;
to others it is in a very still small voice. There are strong impulses which make the heart
beat and body tremble; there are, on the other hand, faint whispers which we need to be
on the alert to hear. Both may be equally the voice of the true Shepherd, calling us to
follow His leading. What we can safely say is that His guiding hand and voice are not
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confined to meetings for worship, and that we need to recognise it along the common
ways of life, and to find it through the right use of our natural faculties. If we are going
our own way six days in the week, it is presumptuous to expect that He will guide us
miraculously on the seventh. "My sheep hear my voice, and I know them, and they follow

me."
London Y M.: Christian faith and practice, /1960, no. 291.

The Gathered Meeting Speaks

In the Meeting for Worship after the manner of Friends, it sometimes befalls that a
person who feels moved to break the silence and share a fresh insight unknowingly
expresses the thoughts of those listening. The speaker is not speaking to the Meeting; the

gathered Meeting is speaking through one member.
Daisy Newman: A procession of Friends, 1972, p. vii.

Meeting Leadership

Human beings possess a diversity of gifts. Friends acknowledge the guidance of God
received through any member, even while recognizing particular members' special gifts
for leadership.

Though Friends do not ordain ministers, they seek to identify and to encourage in
individual members the gift to minister or to counsel or to coordinate or to advance a
discussion in the spirit of God. Thus leadership in the meeting is widely shared, and the
full body profits from that which each member can contribute.

Able Leadership
For any religious movement to be effective, it must have able leadership. We know
that our growth and outreach are dependent upon leaders with vision and understanding
who can give capable guidance to our Quaker organizations and to our local Meetings.
What we desire is not an authoritarian hierarchy, hut rather a multitude of proficient and
dedicated workers, with sufficient guidance to give efficient co-ordination and direction
to our activities. Organization is not an end in itself, but merely a necessary means for the
effective promotion of our Lord's work.
Seth B. Hinshaw: Developing Quaker leadership, /964, pp. 5-
6.
Some Are Particularly Called
We do believe and affirm that some are more particularly called to do the work of the
ministry, and therefore are fitted of he Lord for that purpose; whose work is more
constantly and particularly to instruct, exhort, admonish, oversee, and watch 'over their
brethren; and that there is something more incumbent upon them in that respect than
upon every common believer.
Robert Barclay: Apology, prop. 10, sect. 10, 1908 Phila. ed.,
p. 310.
All Wait on the Lord Together
While we gladly acknowledge the gift of pastors to the church, we feel the necessity
of the greatest care and watchfulness, lest a misapprehension of the place and duties of a
pastor defeat the very purpose for which a pastoral gift was bestowed. No meeting can be
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held to the glory and in the power of God where His message, even through one of the
weakest or most unattractive of his instruments, is suppressed.
Minutes of Yearly Meeting of Friends for New England, 1900,
p. 50.
Men and Women Equal in Service
From the beginning Friends have stood for equality of opportunity and of
responsibility in the service of the Church as between men and women. One of the
functions of the Church is to set concerned and qualified persons free for religious service;
"to liberate them" is the phrase actually used among Friends. All that this involves in
training, oversight, organization and finance is applied equally in the case of women with
that of men; nor is any woman excluded as such from any function held to be proper to
the Church. Historical study might show indeed that women had a very special part to play
in prophecy; and the preaching office is open to them in more than one Church. It is a
matter, however, of some concern to Friends that in fact equality is not fully achieved even
in our own Society. Quaker women have not set themselves entirely free of the shyness of
the sex long kept in the background and deprived even of education. While desiring to
treat with respect the traditional convictions of other Churches in this subject, Friends feel
that they have a testimony to offer in the interests not so much of women themselves as

of the proper functioning of the Church.
Percy W. Bartlett: Quakers and the Christian church, 1941,

pp. 36-7 Faith and Order Commission, London Y. M.

The True Pastoral Leader
The true pastoral leader, as Friends in our strongest periods have shown, is not a

person of exalted status and certainly not the "head" of the meeting. He is always at work,
encouraging this one, teaching that one, walking with another. He may speak on public
occasions, but often his leadership is not obvious at all. He will not do anything if he can
get another to do it, not because he is lazy, but because the doing will develop the other
person, and it is the development of others that is always his goal. He will speak if he
needs to do so, but he knows that speaking is only one of many tasks which spiritual
nourishment requires. He may teach more than he preaches, and he will not be afraid to
be silent or to sit within the congregation rather than face it, if he believes this will
facilitate the general sense of responsibility.

D. Elton Trueblood: "The paradox of the Quaker ministry," in

Quaker religious thought, /962, vol. 4, no. 2, pp. 12-13.
The Good Pastor

The good pastor conducts himself in the worship service so that everyone present feels

a sense of responsibility, and a sense of freedom. Vocal participation is encouraged. The
atmosphere of reverent worship is cultivated and everyone is encouraged to be faithful to
the promptings of the Holy Spirit. The "program" itself, if there be one, is sufficiently
flexible to allow for any immediate Divine leading. Sometimes it may happen that the
pastor does not speak at all, or speaks very differently than he had planned. The operation
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of the Holy Spirit in the hearts of dedicated people is not hampered by a pastor who is
himself under the guidance of the same Spirit.
The pastor in a Friends' meeting must follow the difficult and exacting way of

worshipping with the people rather than merely preaching to them.
Five Years Meeting: Friends worship in a pastoral meeting,

1960. Study booklet no. 1, p. 17
All Are Co-Workers

The membership of a Friends Meeting, or of the Society of Friends, is made up of
persons with varying gifts or abilities. Each gift or each type of ability may be a form of
ministry, and hence of leadership, and each member is a part of "the body" or the whole.
Each member in the exercise of such a gift or gifts of ministry is a nurturing, functioning
part of the body.

Some members have gifts of teaching and counselling, or of 'organization and
administration, or of vocal ministry or public speaking, or other similar gifts which identify
them as leaders. Members with other gifts are not simply passive followers, but all are co-
workers in the care and nurture of the body and its members. And all are co-workers in
witness to our faith and in the service of love and justice among people and nations.

"Friends as leaders: The vision, instrument and methods,"
report on workshop at Pendle Hill, 1979, pp. 13-14.
Resources of the Membership

The average Friends Meeting in these days has resources in its membership for a
thorough program of adult religious education. I his does not mean that it has experts in
these various fields; it means that its membership usually includes persons who can, in
their spare time and as an avocation, make themselves authorities in some field pertaining
to the religious life of the Meeting. We know this because in any Meeting there are a
number of persons who have done just that in following their hobbies. If they could he
challenged with the possibility of becoming a Meeting resource in this or that aspect of
religious knowledge and skill there are no limits to the possibilities of religious education

in and through the Meeting.
Alexander C. Purdy: An adequate leadership for Friends

meetings (Ward lecture), 1950, pp. 15-16. Guilford College.
Corporate Guidance
The corporate guidance and testing of the clearness of individual leading are crucial
functions of the local Meeting. The special value of this system of support and
accountability is the opportunity it provides for individuals to grow spiritually and to
acquire skill in articulating an inner vision, in facilitating the vision of others, and in
translating vision into corporate work and witness.
"Friends as leaders: The vision, instrument and methods,"
report on workshop at Pendle Hill, 1979, p. 11.
Authentic Leadership
Friends believe that true leadership consists first and foremost in being led. This
conception involves a curious but profound paradox. True leaders are not in any important
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sense initiators; rather, they are chiefly responders to the Divine Will. This means that the
chief determinant of authentic leadership is not human talent but availability to the Divine.
The only authentic leadership is divine followership. The converse of this is that when

leadership ceases to be Spirit-led, it ceases to be authentic.
Ibid., p. 9.

THE MEETING FOR BUSINESS

In meeting for business, Friends are seeking to discover and to implement the will of
God. Aware that they meet in the presence of God, Friends try to conduct their business
reverently, in the wisdom and peaceable spirit of Jesus. Insofar as a divine-human meeting
takes place, there is order, unity, and power.

The Quaker way of conducting business is of central importance. It is the way Friends
have found of living and working together. It can create and preserve the sense of
fellowship in the meeting, and from there it can spread to other groups and decisions in
which individual Friends or meetings have a part. Thus it contributes to the way of peace
in the world.

Proceed in the Wisdom of God

Being orderly come together [you are] not to spend time with needless, unnecessary
and fruitless discourses, but to proceed in the wisdom of God not in the way of the world,
as a worldly assembly of men, by hot contests, by seeking to out speak and overreach one
another in discourse, as if it were controversy between party and party of men, or two
sides violently striving for dominion not deciding affairs by the greater vote but in the
wisdom, love and fellowship of God, in gravity, patience, meekness, in unity and concord,
submitting one to another in lowliness of heart, and in the holy Spirit of Truth and
righteousness, all things [are] to be carried on; by hearing, and determining every matter

coming before you in love, coolness, gentleness and dear unity.
Edward Burrough: Testimony, 1662, in Letters of early

Friends, 1841, p. 305.
Sense of Community
Friends found that even the proper functioning of the Quaker business meeting
depended upon a strong sense of community, or caring in the group. Decisions were
reached without a vote, by "gathering the sense of the meeting." But this would happen
only when those taking part respected and cared for one another. It was one of the happier
discoveries of the early Friends not only that individuals endeavoring to follow the Light
of Christ Within would be led to a unity, but that the caring group could be led as well,
and might even be given a higher insight than any individual.
George Selleck: Quakers in Boston 1656-1964, 1976, p. 270.
The Quaker Method of Reaching Decisions
According to the Quaker method, decisions are reached not by voting nor gathering
the majority opinion, but by gathering the "sense of the meeting." It was the experience of
the early Friends that faithful following of the Light of Christ Within led them into unity
with one another, and their experience has been repeated generation after generation to
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the present time. Their great affirmation that the Light is given in some measure to every
one implied that each may also be led, if not in the same path, at least in the same
direction. Thus the nearer the members of a group come to this one Light, the nearer they
will be to one another.

The possibility and likelihood of such unity in a Friends meeting for business is the
basis of the Quaker attempt to gather the sense of the meeting. Friends have faith that
there is a unity there to be gathered the Divine will in this instance, as grasped by those
present in this group. Not only do Friends feel that by pooling their individual insights
they may come close to finding the Divine will, but Friends are also convinced that there
is such a thing as corporate guidance, where a group, meeting in the right spirit, may be
given a greater insight than any single person. It is this unity of insight that Friends seek
and that the clerk hopes to capture in his or her minute. If an individual differs from what
appears to be the general sense of the meeting, it may be taken as a sign that the Divine
will has not quite been grasped and that the inclusion of the new insight may give a more
accurate determination of the Divine will.

After due consideration has been given to all points of view expressed in the meeting,
it is the duty of the clerk to weigh carefully the various expressions and to state what he
or she believes to be the sense of the meeting, not alone according to numbers but also
according to the recognized experience and spiritual insight of the members.

This matter of weighing the individual utterances in arriving at the sense of the
meeting is quite fundamental to the Quaker method. Several Friends may quite sincerely
speak in one direction, and then one Friend may express an insight which carries weight
and conviction in the meeting in a different sense. This one acceptable communication
may outweigh in significance several more superficial ones.

George A. Selleck: Principles of the Quaker business meeting,
pp. 7-9.
The Mind of the Meeting

It would be too high a claim to make to say that Friends have perfected the method
here indicated, but it may rightly be said that they have put it into practice as few others
have done and have found it the most satisfying and creative way of approximating to
what is for us the will of God in a given situation: the will of God, that is, in so far as we
are then able to apprehend it. The "mind of the meeting" may not always reach that clarity
which we could have wished, yet we may be satisfied that, having regard to the frailties of
human nature, our partial apprehensions of truth, the varying gifts with which we have
been endowed, the fallibilities of our judgement, the decision we have reached is for us,
in this situation, right and proper, and should do no final violence to the judgement of any

member.
Edgar G. Dunstan.: Quakers and the religious quest
(Swarthmore lecture), 1956, pp. 58-9.

The Search for Unity
The continuing search for unity is what makes the conduct of Friends business so
uniquely coherent and effective. Friends are not trying in the business meetings to find the
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broadest area of common acceptance in order to form a consensus, but are searching for
the Truth and for an understanding of our own relationships to it. That understanding may
include quite a range of views, each of which must be valued, if not finally accepted. It is
our ability to pass through our particular views to the common center of our Spiritual lives
that makes the Friends business method both difficult and rewarding, and ultimately
sustaining.
William B. Watson, Before business begins, 1976, p. 18.

Work in a Humble and Loving Spirit

Friends should endeavor to work with one another in a humble and loving spirit, each
giving to others credit for purity of motive, notwithstanding differences of opinion. They
are cautioned, however, to exercise mutual forbearance and, having expressed their views,
to refrain from pressing them unduly when the judgment of the meeting obviously inclines

to some other view.
George A. Selleck, Principles of the Quaker business method,

p. 10.
Speaking to Business

Since our method of transacting business presumes that in a given matter there is a
way that is in harmony with God's plan, our search is for that right way, and not simply
for a way which is either victory for some faction, or an expedient compromise. In a
Meeting that is rightly ordered no one wins or loses, but Truth prevails.

Everyone has the privilege and the duty to lay before the Meeting whatever relevant
insight one may possess. Out of this sharing of light may come a greater light which would
not have been possible had some refrained from speaking.

Our conviction of God's care for this world and our respect for the dignity of man must
carry over into the conduct of our Meetings for Business. We are called to love those

present enough lo listen to what they have to say and to speak what is worth their hearing.
Thomas S. Brown, When Friends attend to business.

Quaker Unity

The crucial difference between the secular methods of human consensus or unanimous
consent and the Quaker business method is that, while the former seeks to find a unity
according to human wisdom, the latter endeavors to do so according to the leadings of the
Spirit of God. In the religious context of worship in a Friends meeting for business, Friends
have learned to tell the difference. A strong feeling on the part of even one Friend that the
meeting is moving in opposition to the Truth, to the guidance of the Spirit, may properly
be sufficient to block action of a meeting, whereas the objection of several on the basis of

prudence or of human wisdom may not be.
George A. Selleck, Principles of the Quaker business meeting,

p. 14.
Sense of the Meeting, Not Consensus
I am convinced that there is a profound difference between consensus and the sense
of the meeting, for the latter involves faithfulness to the promptings of the Spirit. Most
Friends understand that the sense of the meeting does not necessarily mean 100 percent
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approval. However, it does mean the Friends are in unity. Unity is a far stronger definition
than "general agreement" or "solidarity in sentiment and belief." The sense of the meeting
means that, while some Friends may not be in full agreement regarding a proposed course
of action, they are willing for the meeting to move forward.

This concept was seldom more dramatically exemplified than at an early meeting of
the American Friends Service Committee. Portions of several days were spent in discussing
a proposed new program. Each time the matter was discussed, a Friend spoke against the
involvement of the AFSC. Finally, Rufus Jones, who was presiding, said, "Friend, we have
listened to your views and feelings about this matter. Yet it is clearly the sense of the
meeting that we approve the program. Are you willing to stand aside in view of the desire
of the meeting to move forward?" The response was "yes," and when the meeting
concluded, the man came forward and said, "Rufus, it's going to take money to start this
program. Here's my check." There was clearly more than 'general agreement' at work in
this meeting! The profound difference is that unity was sought in a meeting for worship in
which business affairs were considered. In the search for unity, the group was sensitive to
the leadings of the Spirit as it sought to discern its movement in the life of the gathered
meeting.

Elwood Cronk, "Not consensus," in Friends Journal, April 1,
1982, p. 11.
Truth Which Satisfies Everyone

Quakers have used this method with a large degree of success for three centuries
because it has met the religious test, being based on the Light Within producing unity. As
the Light is God in His capacity as Creator, Unity in Him creates Unity in the group. When
the method has not succeeded, as in the divisions during the nineteenth century, spiritual
life was low and Friends too impatient to wait for unity to develop.

At its best, the Quaker method does not result in a compromise. A compromise is not
likely to satisfy anyone completely. The objective of the Quaker method is to discover
Truth which will satisfy everyone more fully than did any position previously held. Each
and all can then say, "That is what I really wanted, but I did not realize it." To discover
what we really want as compared to what at first we think we want, we must go below
the surface of self-centered desires to the deeper level where the real Self resides. The
deepest Self of all is that Self which we share with all others. This is the one Vine of which
we all are branches, the Life of God on which our own individual lives are based. To will

what God wills is, therefore, to will what we ourselves really want.
Howard H. Brinton: Friends for 300 years, 1952, p. 109.

THE MEETING AS A CARING COMMUNITY

The nature of their purpose and quest as Friends binds members of a meeting and of
the whole Society into an intimate fellowship whose unity is not threatened by the
diversity of leadings 'and experiences which may come to individual Friends. To share in
the experience of the Presence in corporate worship, to strive to let Divine Will guide one's
life, to uphold others in prayer, to live in a sense of unfailing Love, is to participate in a
spiritual adventure in which Friends come to know one another and to respect one another
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at a level where differences of age or sex, of wealth or position, of education or vocation,
of race or nation are all irrelevant. Within this sort of fellowship, as in a family, griefs and
joys, fear and hopes, failures and accomplishments are naturally shared, even as
individuality and independence are scrupulously respected.

The Love Which Abounded Among Us
William Caton, a servant in the Fell household, who became a "Publisher of Truth," wrote
as follows:

Oh the Love which in that Day abounded among us (especially in that Family) and oh
the freshness of the power of the Lord God, which then was amongst us; and the Zeal for
God and his Truth, the Comfort and Refreshment which we had from his Presence; the
nearness and dearness that was amongst us one toward another; the sights, openings and
Revelations which we then had! I confess I find myself insufficient to declare these things
to the utmost; neither do I now intend to go about to describe the multitude of them
particularly: for then I might make a larger Volume by much, than now I am intended;
howbeit, my very heart is affected with the remembrance of them at this very day.

And in them days were Meetings exceeding precious to us, insomuch that some few of
us did commonly every night, spend sometime more, sometime less time in waiting upon
the Lord; yea, often after the rest of the Family were gone to bed: But, Oh the comfort and
refreshment which we had together, and the benefit which we reaped thereby, how shall
I declare it? For if we had suffered loss in the day time when we had been abroad about
our business, or the like, then we came in a great measure to be restored again, through
the Love, Power and Mercy of our God, which abounded very much unto us.

William Caton: A journal of the life of Will. Caton, 7689 ed.,
pp. 6,7
The Disciples Plus Christ

The Church is not simply, in the Quaker conception, a fellowship of disciples at work
for the Kingdom of God,; it is such a fellowship, plus Jesus Christ Himself, in whose Spirit,
the Spirit which unites them one to another and to Him, they become together "one flock,
one Shepherd."

W. C. Braithwaite in Braithwaite and Hodgkin: The message
and mission of Quakerism, /912, pp. 25-6.
The Art of Christian Caring

In our Meeting we should learn the art of Christian caring for one another, something
more than the expression of natural kindliness, or the impulse to hold out a helping hand
in moments of disaster, because Quakerism derives not only from the light of nature, but
from the light of Christ. Do we know one another well enough to know one another's
needs, what enjoyment this one needs to share, from what burden of fear or worry that
one needs to be set free? The Overseers are the guardians of our watchfulness over one
another, but we must all share in it, and be ready to seek and respond to the guidance of
God. Only so can the take and use our gifts to meet the needs, sometimes even of those
whom we do not know. Into such Meetings a stranger will come and feel that he has come
into a group where people are upheld in prayer. From such Meetings our members may



go out, even to tasks involving great responsibilities and even great isolation, knowing that

they are supported by our understanding, our love, and our prayers.
Epistle of London Y M., 1960.

Living Fellowship Needs Fresh Forms

Fellowship in a common faith has often brought a religious society into being before
it was in any way organized into an institution. It was so with the primitive Church and
with the Society of Friends. Organization is a good servant but a bad master; the living
fellowship within the Church must remain free to mould organization into the fresh forms
demanded by its own growth and the changing needs of the time. Where there is not this
freedom the Church has its life cramped by ill-assorted clothes, and its service for the world

becomes dwarfed or paralyzed.
Thomas (Anna L.B.) and Emmott (E.B.): W. C. Braithwaite,

Memoir and papers, 1931, p. 118. "The widening of the
Quaker fellowship" written 1905.
Concerns and Loyalty
In the history and experience of the Society of Friends individualism has been co-
existent with a strong sense of fellowship and of the whole body. In large part Quakerism
can be explained as a tension, a balance, between individual faithfulness and corporate
responsibility around a common centre of concern and loyalty. The individual is not really
free to act until his concern has been laid before and shared by the whole meeting. The
meeting, in its respect for the minority and for personality, must seek the deeper unity; it
cannot over-ride or do violence to conscience; it cannot be totalitarian. The spirit of mutual
respect and of reconciliation, with patient waiting upon the will of God, makes possible
something more than a political unanimity.
Percy W. Bartlett: Quakers and the Christian church, /1941, pp.
14-15. Faith and Order Commission, London Y. M.
No Bond But Love and Fellowship
By the opening of the eighteenth century the Friends were one people throughout the
world, though there was absolutely no bond but love and fellowship. There was no visible
head to the Society, no official creed, no ecclesiastical body which held sway and authority.
But instead of being an aggregation of separate units the Society was in an extraordinary
measure a living group. Friends had suffered together and they were baptised into one
spirit. Wherever any Friend was in trouble the world over, all Friends, however remote,
were concerned and were ready to help share the trouble if it could be shared. The greatest
and the best of the entire Society made their way from meeting to meeting, and from house
to house even into the cabin of the settler on the frontier and they wove an invisible bond,
stronger than the infallible decrees of Councils, which held the whole body together as an

integral unit. Hospitality with the Quaker was not a virtue, it was an unconscious habit.
Rufus M. Jones: The Quakers in the American colonies, /911,
pp. 314-5.
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Visiting is a Ministry

In our Society visiting is a ministry in which many should share. It should not be
restricted to any official body in the meeting. It cannot be neglected if inner fellowship is
to flourish. Any group within the Society of Friends who have ever tried to establish a new
meeting or to revive a dying one know that the first essential is to visit, and the second
essential is to visit, and the third essential is to continue visiting. These visits help to draw
the meeting for worship into a basic fellowship that can yield to the Spirit. If the members
of the meeting know of difficulties that one or another in their midst may be facing, they

can literally draw on the bank of God's healing power for that member.
Douglas V. Steere: Community and worship (Pendle Hill

pamphlet, no. 10), 1940, pp. 18-19.

Not to Possess But to Share

God not only gives, God shares. Through Jesus God shares his Divinity with us. God
not only gives love, God shares his love, for love becomes a reality only as it is shared. The
more we share, the more we have like the parable of the widow's cruse of oil.

This same principle is evidently true in regard to all that we call our own possessions.
Our whole purpose in life is not to possess, but rather to share. Joy not shared becomes
stale we must tell someone. And sorrow not shared becomes an unbearable burden.

Bearing one another's burdens becomes a reality through experience.
Levinus K. Painter, A Christmas meditation, /980.

Corporate Life Fostered

This note of fellowship, and of a corporate binding in the life of God, is of special
importance. However fully it has been realised by others, it is in fact the single dominant
characteristic of Quakerism throughout the history of the Society. It appears in sharp
contrast to the anarchical and individualist tendencies of much so-called "spiritual"
experience. Where these appear, whether in earlier or later times, they are condemned by
a strong common sense. The danger of the more intimate type of spiritual fellowship lies
precisely in the tendency to hold the private experience as valid without an adequate check
by the community as a whole. Within the Society, Friends have sought to recognise and
guard against this danger. From early days the corporate life was fostered with care, while
the whole body, likewise, cared for the life and service of the individual. Thus the ideal of
a free ministry, with free maintenance during its exercise, was at a very early date
associated with the care of the poor and distressed, especially those suffering in the cause

of truth.
London Y. M.: The nature of the Christian church, 71945, p. 12.

Committee on Christian Relationships, London Y. M.
Inward Seeking, Outward Acts
The core of the Quaker tradition is a way of inward seeking which leads to outward
acts of integrity and service. Friends are most in the Spirit when they stand at the crossing
point of the inward and the outward life. And that is the intersection at which we find
community. Community is a place where the connections felt in the heart make themselves
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known in bonds between people, and where the tuggings and pullings of those bonds keep
opening up our hearts.

The Society of Friends can make its greatest contribution to community by continuing
to be a religious society I mean, by centering on the practice of corporate worship which

opens itself to continuing revelation.
Parker J. Palmer: A place called community, (Pendle Hill

pamphlet, no. 212), 1977, p. 27
Living in Solitude and Community
I am convinced that to be a complete Christian is to learn to live both in isolation and
community. The group-minded must overcome his fear of solitude by the living practise of
the belief that nothing but sin can separate him from God; the solitary must overcome his
dread of his fellows by the living practice of the belief that "there is that of God in every
one." Those who know communion with God most easily in isolation do not always realise
that the Bread of Heaven on which they feed is given them for others as at the Last Supper,
it must be broken and passed on. Those who know communion with God most easily
through a group will only find in solitude whether they are depending on him or on their
fellowmen.
Beatrice Saxon Snell: A joint and visible fellowship, (Pendle
Hill pamphlet, no. 140), 1965, p. 7
Nurturing a Spirit of Community
Friends have discovered, therefore, that there are two primary ways of nurturing a
spirit of community: through encouraging the sensitivity of individual persons as they
endeavor to be responsive to the Light of Christ Within in their work and worship; and

through fostering their outward concern and care for one another.
George A. Selleck: Quakers in Boston, 1656-1964, 1976, p.
270.

SHARING FAITH

From the beginning, the spiritual vitality of Quakerism has been strengthened and
advanced by those moved to carry "the word of the Lord." Introducing others to Truth as
Friends perceive it has been an aid to many in clarifying how God's love is manifest in
ourselves and in society, as was first set forth by Jesus and later by George Fox. Concern
to share this Truth has led Friends to carry their message by visitation, speech, and writing
at home and abroad. The Quaker message has always been portrayed by those whose lives
reflect a fulfillment of the fruits of the Spirit, often bringing about a desire in others to
become associated with Friends.

What I Have Met With

But some may desire to know what I have met with. I answer, "I have met with the
Seed" Understand that word, and thou wilt be satisfied, and inquire no further. I have met
with my God, I have met with my Saviour, and he hath not been present with me without
his salvation, but I have felt the healings dropped upon my soul from under his wings. I
have met with the true knowledge, the knowledge of life, the living knowledge, the
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knowledge which is life; and this hath the true virtue in it, which my soul hath rejoiced in,

in the presence of the Lord.
Isaac Penington: Works, vol. I, p. xlvi, 1784 ed., (written

1658).
Quakers Can Talk to All Comers

Quakers can therefore talk to all comers, in terms of their own experience, and they
do not have to couch the expression of that experience in particular symbolic terms. Nor
do they feel bound to deny the validity of experience which is expressed in different terms
or which is seen against a different religious or cultural background.

Every Quaker defines his position fully and clearly by his life, and particularly by that
central part of his life, his participation in Meeting for Worship. And it is here particularly
that we can speak to others, of any religion or none. For those who come to our Meetings
and sit quietly with us, our message is there. It is a message of hope, because it speaks of

the available and continual presence and love of God, in each one of us.
Geolffrey Hubhard: Quaker by convincement, /974, p. 243.

Ministry to the World

It is the very essence of the Christian Gospel that it proclaims a life and message to be
shared with others.

Without imposing their views upon others, Friends need to be unapologetic about
sharing their faith. They could well recover a sense of mission in their ministry to the
world. It need not take the exact form of the Quakers of an earlier period, but it should be
motivated by the same concern to share the good news that there is not only "an ocean of
light which overcomes the ocean of darkness," but that "the power of the Lord" can enable
man to overcome meaninglessness, frustration, and despair in life.

Wilmer A. Cooper: "The nature of the Friends meeting," in No
time but this present, /965, p. 95.
Meetings for Worship Open to Anyone

Quaker meetings for worship are open to anyone who desires to share in them. This
welcome applies equally to members of other churches or religious groups, who may, from
time to time, wish to share in Quaker worship. It also applies to people who have, for one
reason or another, become disenchanted with the worship they have previously
experienced, yet who still feel the need for some kind of religious practice. Quakers also
welcome to their meetings people who have great hesitation in saying that there is
anything in their experience that could be called religious, yet are seeking for something
which will bring a new dimension to their lives, that will enlarge their vision and sustain

them.
George H. Gorman: The amazing fact of Quaker worship

(Swarthmore lecture), 1973, p. 6.
Our Mandate for Outreach
We seek to share our visions of God, the Truth underlying reality, in the hope that this
sharing helps others to approach God and to achieve full stature as God's children. Further,
we hope to build up a community where those who share our visions and their



consequences can continue on the search, live in conformity with their discoveries, and
support each other in the process. In George Fox's formula, we want to bring people to
Christ, their living Teacher, and to leave them there in communities of obedience. We
cannot make the survival of our particular Quaker organizations the main goal, nor should
we operate with the attitude that our message is the only available path to Truth.

But if we are faithful to our leadings and our heritage, we can continue to provide a

home for those who are drawn to us.
Johan Maurer, Our mandate for outreach, 1977

Thou Hast Sown a Precious Seed

O Blessed God! Thou has been graciously pleased to begin a good work, a glorious
work of righteousness in our days and times. Blessed God and Father! We humbly pray
Thee, carry it on and make it prosper. Prosper the souls of thy people in it, that they may
be a growing, thriving and increasing people in thy holy ways and in thy blessed work;
and as Thou hast sown a precious seed and planted a noble vine by thine own Almighty
hand; and hast given us a root of life, the foundation of our faith, love and obedience,
which foundation Thou hast laid in Zion; Lord, keep thy people sensible of it; that they
may mind it, and wait upon Thee, and be preserved in that root of life wherein thy blessing
is; that thy people may partake of thy blessing, and grow up into the nature of that life, to
bring forth fruit to Thee to increase in faith and love, in obedience and humility, and
meekness; that the life of true Christianity may be promoted and increased among thine

heritage.

Robert Barclay: Scripture truths demonstrated, Part 111,
1824, pp. 44-5.

MEMBERSHIP

For the first several generations of the Quaker movement there was no such thing as
formal membership. Persons were known as Quakers if they participated in gathered
meetings and were prepared to witness in public to their beliefs. Over the years since then,
Friends have developed a variety of standards for membership in the different yearly
meetings, but these standards have all begun with the understanding that membership is
founded on the experience of God's presence in our own lives.

Quakers endeavor to live their daily lives in keeping with the spirit of Christ.
Membership may be thought of, therefore, not as a bestowal of a gift by a group, but rather
as a mutual recognition by applicant and meeting that they are joined in their commitment
to that way of life.

The spiritual preparation for membership', can take as many paths as there are lives
to lead, for it is out of one's own experiences that the spiritual life is developed and
focussed. Friends have always recognized, moreover, that the reading of devotional
literature, above all the study of the Bible, can help develop a fuller spiritual life. Ever
since the publication of the first Quaker journals at the end of the seventeenth century,
Friends have also found inspiration and guidance from the testimonies of earlier Friends.
The reading of these testimonies, combined with a knowledge of the history of the Society
of Friends, has been found to be helpful in preparing for a commitment to membership.
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Most of all, however, a potential Friend discovers the testimonies of Friends and their
meaning for the twentieth century by participating in the life of a monthly meeting.
Because membership in a meeting means membership in a community, one of the tests of
membership is compatibility with that community. Applicants need to feel in harmony
with the community they are joining. They should be able to accept the diversity of Friends,
both locally and at the national and world levels. An applicant considering membership
should feel a sincere responsibility for the group and be prepared to enter wholeheartedly
into its spiritual and corporate activities. Service on committees or in other work of the
monthly meeting or of the quarterly or yearly meetings should be considered with the
same sense of concern as service in more dramatic ways. Membership also includes a
financial responsibility to the meeting.

Prospective members should have attended meeting for some time and have
developed an appreciation for Friends' forms of worship and business. The appropriate
time to apply for membership will vary from person to person. One indication that the
time to apply may be approaching is the recognition that meeting for worship has become
a central part of one's life. Applicants are not expected to state their religious beliefs in any
prescribed fashion, but may assume that their own search for an understanding of the
Truth will be valued by other "seekers and humble learners in the school of Christ."

The Experience of Richard Claridge, about 1697

This was the way that Friends used with me, when I was convinced of truth, they came
oftentimes to visit me; and sate and waited upon the Lord in silence with me; and as the
Lord opened our understandings and mouths, so we had very sweet and comfortable
seasons together. They did not ask me questions about this or the other creed, or about
this or the other controversie in religion; but they waited to feel that living Power to
quicken me, which raised up Jesus from the dead. And it pleased God so in his wisdom to
direct, that all the great truths of the Christian religion were occasionally spoken to. Now
this was Friends way with me, a way far beyond all rules or methods established by the
wisdom of this world, which is foolishness with God: And this is their way with others that

are convinced of the truth.
Lux evangelica attestata, /701, p. x.

Membership in a Community

As membership in the meeting is membership in a community, the test of membership
is compatibility with the meeting community. Members are either born into the meeting
or join it because they desire to fit into the pattern of behavior peculiar to the meeting and
find themselves able to do so. The test of membership is not a particular kind of religious
experience, nor acceptance of any particular religious, social or economic creed. Sincere
religious experience and right religious belief are both important, but they develop in the
course of participation in the activities of the meeting. Anyone who can become so
integrated with a meeting that he helps the whole and the whole helps him is qualified to

become a member.
Howard H. Brinton: Friends for 300 years, 1952, p. 127



Membership Not Based on Worthiness

Our membership of this, or any other Christian fellowship, is never based upon
worthiness. We none of us are members because we have attained a certain standard of
goodness, but rather because, in this matter, we still are all humble learners in the school
of Christ. Our membership is of no importance whatever unless it signifies that we are
committed to something of far greater and more lasting significance than can adequately
be conveyed by the closest association with any movement or organization.

Our membership of the Society of Friends should commit us to the discipleship of the
living Christ. When we have made that choice and come under that high compulsion, our
membership will have endorsed it.

Edgar G. Dunstan: Quakers and the religious quest
(Swarthmore lecture), 1.95h, p. 68.
Suitability of an Applicant

To enable the Monthly Meeting to come to a right judgement as to the suitability of
an applicant for membership the chief conditions to be looked for are that he is a humble
learner in the school of Christ, that his face is set towards the light and that he is able to
find spiritual help and teaching in our meetings for worship notwithstanding the absence
of outward form. If it seems clear that an experience of the reality and power of God is
being manifested in him he should be warmly welcomed into association with us. We
believe that habitual dependence on the unseen Guide and Teacher, aided by the help the

Church can give, will lead him forward on the path of spiritual and practical Christianity.
London Y. M.: Christian discipline, Pt. 3, 1951, p. 14.

Membership in the Whole Society

Other Christians are very conscious of being a part of the whole church. The newly
admitted Friend also joins not only a local meeting but also the whole Society and soon
becomes conscious of it as he assumes his privilege in taking part in many kinds of
meetings and committees and finds that he is welcome in meeting houses in many parts
of the world.

The Society has shown itself in experience and in action to be in a very full sense
corporate; and its foundation principle is in fact not in the sanctity of human personality
but in the joint call of a group of children of the Light, of Friends of Truth, of men and
women subject to corporate guidance. From the beginning it was a deeply religious
fellowship. George Fox, who, though not a law-giver for the Society, said many things that
command respect, urged those around him to know one another in God. A. Neave
Brayshaw, typical perhaps in his deep sense of membership, continually urged the young
Friends by whom he was surrounded to plumb the depth of the phrase, "One another," and
he did so in a quite definitely Christian context.

Whether the Society is to be regarded as a company of lay folk or a society of ministers
and both views are tenable our membership one of another is a foundation fact of Quaker

religious experience.
Percy W. Bartlett: Quakers and the Christian church, /1941, p.
20. Faith and Order Commission, London Y. M.
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FRIENDS' EDUCATION

Friends' concern for education has been stimulated by the Quaker search for Truth.
For Friends, new knowledge has not threatened religious faith, but rather has confirmed
their belief in the continuing revelation of God to human beings.

Friends' involvement in education has traditionally included oversight of Quaker
schools and colleges and thoughtful planning and conduct of Christian Education
programs in their meetings. But because many modern Friends send their children to
public schools, Quaker concern for education now extends beyond that valuable but
limited traditional involvement.

Friends seek to bring to the task of teaching and learning in any educational situation
an attitude which derives from the Quaker imperative to answer to that of God in
everyone, everywhere. When teachers and students truly respond to the Light in each
other, respect, dialogue, and active engagement in the learning process follow.
Cooperation and compassion mark the atmosphere. The clear presence of the Spirit at
work in the lives of teachers offers as important a model for students as do the teachers'
intellectual accomplishments. Ideally, knowledge gained is to be converted to service, not
to selfish or destructive purposes.

While Meetings have the opportunity to make visible these attitudes and ideals in the
schools and Christian Education programs under their care, they must also be responsive
to the Quaker parents, teachers, and students involved in public education, through
spiritual refreshment and guidance that will enable them to witness to their values in the
wider community.

Respect for the Soul of a Child

Our belief in the divine spark in each individual person involves complete respect for
the soul of a child: he belongs to himself even before belonging to his parents, from whom
he is often different in temperament, tastes and abilities. The most important duty facing
parents who take religion seriously is to hand on to their children those things that they

hold to be true and good.
L'Education Religieuse des Enfants, France Y. M., 1963.

That Children May Know God

To watch the spirit of children, to nurture them in Gospel Love, and to labour to help
them against that which would mar the beauty of their minds is a debt we owe them; and
a faithful performance of our duty not only tends to their lasting benefit and our own
peace, but also to render their company agreeable to us. A care hath lived on my mind
that more time might be employed by parents at home and by tutors at school in weightily
attending to the spirit and inclinations of children, and that we may so lead, instruct, and
govern them in this tender part of life that nothing may be omitted in our power to help

them on their way to become the children of our Father who is in heaven.

John Woolman: On schools (written probably in 1758) in The
journal and essays, ed. Amelia M. Gummere, 1922, p. 392.



The Concern of the Meeting

Religious education in our Society cannot be left as the concern of individual Friends
in a Meeting, nor of the full-time officers of permanent committees. The drive behind it
must come from the membership as a whole. While the problem of meeting the existing
demands for such instruction is a pressing one, a much more urgent matter is that of
awakening a sense of the need for this task to be undertaken. It is not too much to say that
the two most important duties of our Society are to publish the truth as we understand it

and to educate our children in our faith and life.
London Y. M., Friends Education Council: Up to eighteen,

1949, pp. 6, 7

Essential Traits of the Quaker School

A Quaker school emphasizes the testimonies or values important to Friends, such as
the value of consensus, the Meeting for Worship, the principles and practice of non-
violence, the dignity of physical work, the liberty of an unencumber